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THE NIQAB AMONG PATTANI, SALAFI, AND NAHDLIYIN STUDENTS: PIETY, 

SAFETY, AND IDENTITY

/LV�6D¿WUL

Laboratorium Sosial Fakultas Peternakan Universitas Jenderal Soedirman, Purwokerto

(Laboratory of Social, Faculty of Animal Science, Jenderal Soedirman University, Purwokerto)

/LV�VD¿WUL#XQVRHG�DF�LG

Abstrak

Saat ini pengguna niqab atau cadar tidak hanya berasal dari Muslimah konservatif melainkan juga 

dari kalangan Muslimah moderat. Maraknya pengguna cadar membuat resah komunitas termasuk 

institusi pendidikan Islam karena dikaitkan dengan pertumbuhan radikalisme Islam. Penelitian ini 

merupakan penelitian kualitatif yang bertujuan untuk mengungkap fenomena penggunaan cadar 

GL�,$,1�3XUZRNHUWR�SDGD�WDKXQ������������6XEMHN�SHQHOLWLDQ�GLVHOHNVL�EHUGDVDUNDQ�JHQGHU�EDVHG�
yaitu para mahasiswi pengguna cadar yang terbagi menjadi tiga kelompok yaitu mahasiswi Pattani, 

PDKDVLVZL� 1DKGOL\LQ�� GDQ� PDKDVLVZL� 6DOD¿�� +DVLO� SHQHOLWLDQ� PHQXQMXNNDQ� EDKZD� SHQJJXQDDQ�
cadar di IAIN Purwokerto memiliki beberapa tujuan. Mahasiswi Pattani menganggap cadar 

sebagai media untuk meraih akhlak yang lebih baik. Mereka tidak menyetujui cadar sebagai tolok 

XNXU�NHVDOHKDQ�VHVHRUDQJ��+DO�WHUVHEXW�MXJD�GLDPLQL�ROHK�PDKDVLVZL�1DKGOL\LQ�\DQJ�PHQ\DWDNDQ�
bahwa religiusitas lebih ditunjukkan oleh ketaatan dan akhlak. Dia memakai cadar dengan alasan 

NHQ\DPDQDQ�� 6HPHQWDUD� PDKDVLVZL� 6DOD¿� PHQ\DWDNDQ� FDGDU� VHEDJDL� LGHQWLWDV�� NHVDOHKDQ�� VHUWD�
kesempurnaan perempuan. Ketiga kelompok mahasiswi tersebut mengakui bahwa cadar memiliki 

fungsi perlindungan diri bagi pemakainya meskipun hanya pseudo-safety. Pengguna cadar di IAIN 

3XUZRNHUWR� VDPD� VHNDOL� WLGDN� WHUD¿OLDVL� GHQJDQ� RUJDQLVDVL� HNVWUHPLV�� +DVLO� SHQHOLWLDQ� LQL� GDSDW�
menjadi bahan pertimbangan bagi pihak kampus dalam mengeluarkan kebijakan terkait pengguna 

cadar di kampus. 

Kata Kunci: &DGDU��.DPSXV�,VODP��5DGLNDOLVPH��.RQVHUYDWLVPH��0RGHUDW

Abstract

Recently, the niqabi (women who wear niqab) come not only from the conservative but also the more 

moderate Muslim women. The increasing use of the veil has unsettled communities, including Islamic 

educational institutions, because it is associated with the rise of radicalism. This qualitative research 

DLPV�WR�GHVFULEH�WKH�SKHQRPHQRQ�RI�QLTDEL�VWXGHQW�LQ�WKH�,VODPLF�6WDWH�,QVWLWXWH�RI�3XUZRNHUWR��,$,1�

3XUZRNHUWR�� EHWZHHQ� ����� DQG� ������ 7KH� GDWD� ZHUH� FROOHFWHG� WKRUXJK� LQ�GHSWK� LQWHUYLHZV� DQG�

REVHUYDWLRQ�WR�WKUHH�JURXSV�RI�LQIRUPDQWV��3DWWDQL�VWXGHQWV��1DKGOL\LQ�VWXGHQWV��DQG�6DOD¿�VWXGHQWV��

The data were subjected to Creswell’s phenomenological research. The result showed that the niqabi 

DW�,$,1�3XUZRNHUWR�KDG�VHYHUDO�PRWLYHV��:KLOH�3DWWDQL�VWXGHQWV�H[SHFWHG�ZHDULQJ�QLTDE�DV�D�PHGLXP�

to achieve better morals, they refused to believe that niqabi women were more pious than their non-

QLTDEL�FRXQWHUSDUWV��/LNHZLVH�� WKH�1DKGOL\LQ�VWXGHQW�DGPLWWHG� WKDW� WKH�QLTDE�ZDV�QRW�QHFHVVDULO\�

demonstrating individual level of religiosity which is exhibited through their submission to Islamic 

WHQHWV�DQG�JRRG�EHKDYLRU��0HDQZKLOH��6DOD¿�VWXGHQWV�FRQVLGHUHG�WKH�QLTDE�WR�EH�D�ZRPDQ¶V�LGHQWLW\��

piety, and perfection. All niqabi students expressed that the niqab has a self-safety function although 

SVHXGR�VDIHW\��1LTDEL�VWXGHQWV�DW�,$,1�3XUZRNHUWR�ZHUH�QRW�DýOLDWHG�ZLWK�UDGLFDOLVP��7KH�UHVXOW�RI�

the study can be used for the campus in issuing policies related to niqabi on campus.

Keyword: face covering; Islamic campus; radicalism; moderate; conservative
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introduction

+HDG�FRYHULQJ�FRPHV�LQ�GLuHUHQW�VKDSHV�DQG�
indicates the identity of the wearer in Indonesia. 

Selendang, for example, was commonly worn 

by Indonesian women from the Nahdlatul 

Ulama. While a more enclosed veil is worn 

by Muhammadiyah women,1 1LTDE or cadar 

is more popular among conservative Muslim 

women such as the Tablighi Jamaat (JAT), the 

,QGRQHVLDQ�,VODPLF�'D¶ZDK�,QVWLWXWH��/',,���DQG�
6DOD¿�2 Meanwhile, chador, worn by Afghan Shia 

women, is relatively unpopular among Indonesian 

ZRPHQ�� +RZHYHU�� VLQFH� WKH� ,QGRQHVLDQ� SRVW�
reformation era or the last decades, veil has been 

manifested in many things from clothes of piety 

and Muslim identity3 to alternative fashion and 

a new lifestyle.4�/LNHZLVH�� IDFH� FRYHULQJV� LV� QR�
longer limited to women from conservative and 

old-fashioned groups but now gains popularity 

among modern urban communities with a more 

moderate religious understanding.

%HIRUH�WKH�����V��YHLO�KDG�D�VPDOO�JURXS�RI�
wearers limited to religious women with high 

level of spirituality. Similarly, face coverings 

were only worn by Muslim women who were 

DvOLDWHG�ZLWK�FRQVHUYDWLYH� ,VODPLF�JURXSV��7KH�
niqab was worn together with a wide black robe 

with a monotonous style. Meanwhile, male 

0XVOLPV� ZRUH� D� ORQJ� ÀRZLQJ� UREH� �jalabiyya, 

similar to sherwani, traditional Indian men’s 

clothes), turbans, and ankle-length trousers, and 

distinctive physical features, such as long beard 

and the dark spot on their forehead as a sign of 

prostration.5 At that time, niqabi women did not 

1� � /LV� 6D¿WUL�� ³)DVKLRQ� 0XVOLPDK� ,QGRQHVLD� \DQJ� .LDQ�
Kekinian,” dalam 0XVOLP�0LOOHQLDO��&DWDWDQ�	�.LVDK�

:RZ�0XVOLP�=DPDQ�1RZ, ed. oleh Subhan Setowara 

�%DQGXQJ��0L]DQ�����������±���

2� �1RRUKDLGL�+DVDQ��³7KH�6DOD¿�PRYHPHQW� LQ� ,QGRQHVLD��
transnational dynamics and local development,” Com-

parative Studies of South Asia, Africa and the Middle 

East�����QR��������������±���

�� �.XUQLDZDWL�+DVWXWL�'HZL��³-DYDQHVH�ZRPHQ�DQG�,VODP��
Identity formation since the twentieth century,” South-

east Asian Studies����QR���������������±���

4� �6D¿WUL��³)DVKLRQ�0XVOLPDK�,QGRQHVLD�\DQJ�.LDQ�.HNLQ-
ian.”

�� �1RRUKDLGL�+DVDQ��³6DOD¿�0DGUDVDKV�DQG�,VODPLF�5DGL-
calism in Post-New Order Indonesia,” dalam Islamic 

Studies and Islamic Education in Contemporary South-

east Asia��HG��ROHK�.DPDUX]]DPDQ�%XVWDPDP�$KPDG�
GDQ� 3DWULFN� -RU\� �.XDOD� /XPSXU�� <D\DVDQ� ,OPXZDQ��

appear much in the public sphere since they only 

WRRN�FDUH�RI�GRPHVWLF�DuDLUV��

$V� WKH� ����� UHIRUP� SURPRWHG� IUHHGRP� RI�
speech and expression in Indonesia, the policy 

that prohibited veiling issued during the New 

2UGHU� ZDV� QR� ORQJHU� LQ� HuHFW�6 Since 2010, 

together with the massive use of social media, 

people have been at ease in promoting various 

cultural elements to others, including Islamic 

learning and head-covering.7 Veiling is no longer 

religious clothes but a trend.8 When Muslimah 

clothes is combined with veil and niqab becomes 

public consumption. Carla Jones doubted the 

VSLULWXDOLW\� RI�0XVOLP� ZRPHQ� ZKR� ÀDXQW� WKHLU�
beauty in front of men.9 Meanwhile, Moors 

attributed the phenomenon with consumerism that 

sweeps through Indonesian women since the last 

decade.10 Consumerism is a key to bridge identity 

crisis and the new found truth experienced by 

Indonesian Muslim youth.11 

Today, the niqabi women try to show their 

existence along with freedom of expression and 

empowerment by establishing niqabi group as 

1LTDE�Squad. Initiated by Indadari, a television 

celebrity who turned her life to a more religious 

lifestyle (hijrah), the 1LTDE Squad has shown 

their existence as women who are capable in 

various aspects of life.12 Promoting themselves 

in websites and social media platforms such as 

2011).

�  Dewi, “Javanese women and Islam: Identity formation 

since the twentieth century.”

�  Dindin Solahudin dan Moch Fakhruroji, “Internet and 

Islamic learning practices in Indonesia: Social media, 

religious populism, and religious authority,” Religions 

����QR���������������

�� �6D¿WUL��³)DVKLRQ�0XVOLPDK�,QGRQHVLD�\DQJ�.LDQ�.HNLQ-
ian.”

�  Carla Jones, “Fashion and faith in urban Indonesia,” 

Fashion Theory�����QR���±�������������±���

10� �$QQHOLHV�0RRUV��³1LTD%LWFK�DQG�3ULQFHVV�+LMDE��1LTDE�
activism, satire and street art,” Feminist Review�����QR��
�������������±���

11� � <XVDU� 0XOMDGML�� %LQWDUVLK� 6HNDUQLQJUXP�� GDQ� 5$�
7DFK\D� 0XKDPPDG�� ³7KH� &RPPRGL¿FDWLRQ� RI� UHOL-
gious clothes through the social media: The identity 

crisis on youth Muslim female in urban Indonesia,” Re-

vista Româna de Jurnalism si Comunicare�����QR������
����������±���

12� � 1LTDE� 6TXDG�2vFLDO�� ³1LTDE� 6TXDG�2vFLDO�´� ������
https://niqabsquad.org.
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Instagram, the Niqab Squad are against the stigma 

of niqabi women as old-fashioned, passive, 

useless, helpless, and subjective to control. This 

HuRUW� DOVR� RFFXUUHG� DPRQJ� WKH�0XVOLP�ZRPHQ�
LQ�WKH�86$�ZKR�XVH�VLJQL¿FDQW�DPRXQW�RI�VRFLDO�
network to build community and regain control 

for representing their faith and their lives.13 

On the contrary, face-covered Muslim women 

from Saudi Arabia cannot feel the freedom of 

expression accommodated by social media since 

they did not dare to upload their photos without 

EOXUU\�HuHFW�14

1LTDE� is often associated with radicalism.15 

']XKD\DWLQ¶V�UHVHDUFK�VWDWHG�WKDW�����RI�YHLOHG�
ZRPHQ�LQ�,QGRQHVLD�DQG�(J\SW�DUH�GLVVDWLV¿HG�ZLWK�
WKH�JRYHUQPHQWV�UXQQLQJ�D�VHFXODU�VWDWH�DQG�����
agree with khilafah as the system of government 

following Islamic tenets.16� 6WLJPDWL]DWLRQ� WR� DOO�
niqabi� ZRPHQ� WR� EH� DvOLDWHG� ZLWK� WHUURULVP�
has encouraged social discrimination even some 

countries ban wearing niqab in public sphere. The 

niqabi women in Italy and Egypt are often treated 

unfairly and discriminated against in daily life, 

even those in France and the United Kingdom face 

discrimination in political setting.17 Preventing 

the niqab in public life certainly violates human 

��� �*RUGRQ�$OOH\�<RXQJ��³:KRVH�QLTDE�LV�WKLV"�&KDOOHQJ-
ing, creating and communicating female Muslim iden-

tity via social media,” 2014.

14� �+DOD�*XWD�GDQ�0DJGDOHQD�.DURODN��³9HLOLQJ�DQG�EORJ-
ging: Social media as sites of identity negotiation and 

expression among Saudi women,” Journal of Interna-

tional Women’s Studies�����QR���������������±���

��  Mark Woodward dkk., “Muslim education, celebrating 

,VODP�DQG�KDYLQJ� IXQ� DV� FRXQWHU�UDGLFDOL]DWLRQ� VWUDWH-
gies in Indonesia,” Perspectives on Terrorism 4, no. 4 

����������±���

��� � 6LWL� 5XKDLQL� ']XKD\DWLQ�� ³,VODPLVP� DQG� QDWLRQDOLVP�
among niqabis women in Egypt and Indonesia,” Indo-

nesian Journal of Islam and Muslim Societies 10, no. 

1 (2020).

��� �/XQD�'URXEL��³7KH�&RQVWLWXWLRQDOLW\�RI�WKH�1LTDE�%DQ�LQ�
(J\SW��$�6\PERO�RI�(J\SW¶V�6WUXJJOH�IRU�D�/HJDO�,GHQ-
tity,” 1</6�/DZ�5HYLHZ�����QR���������������±�����6\O-
vie Tissot, “Excluding Muslim women: From hijab to 

niqab, from school to public space,” Public Culture�����
QR���� ����������±����$QQD�3LHOD��³:HDULQJ� WKH�1LTDE�
in the UK: Exploring the embodied ‘shape a moral ac-

tion can take,’” Journal of the American Academy of 

Religion� ���� QR�� �� �������� ���±���� /HWL]LD� 0DQFLQL��
³%XUTD��1LTDE�DQG�:RPHQ¶V�5LJKWV�´�GDODP�The Burqa 

$üDLU�$FURVV�(XURSH��5RXWOHGJH�����������±���

rights and freedom of expression.18 The results of 

the research conducted by Saiya and Stuti stated 

that the prohibition and discrimination against 

veiling or wearing a niqab have not decreased the 

number of terror in the world. Violent terrorism 

still occurs in some countries (e.g., France and 

Canada) where face veiling is banned. In fact, 

this policy is dangerous because it deprives the 

freedom of religious expression and Muslim 

women’s rights as well as undermining religion.19

The increase of conservatism and niqabi 

women has led many institutions to issue the 

ban of the niqab. UIN Sunan Kalijaga has called 

out the students to leave the niqab on campus. 

$OVR��WKH�0LQLVWU\�RI�5HOLJLRXV�$uDLUV�GLVPLVVHG�
a niqabi lecturer at IAIN Bukittinggi although 

the Ministry of Communication and Information 

Technology later revealed that that the genuine 

reason for dismissal was not the niqab but 

indiscipline.20 The other Islamic campuses have 

decided to not issue any controversial policy 

related to niqab banning despite their underlying 

concerns. To name a few, IAIN Purwokerto 

wonders how the number of niqabi student is 

increasing lately. 

Previously, the face-covering in Indonesia 

had almost certainly been worn only by 

WKH� FRQVHUYDWLYH� 0XVOLPV�� +RZHYHU�� WKH�
phenomenon has currently changed since the 

wearers expand to the more moderate Muslim 

women. This qualitative research aims to 

describe the phenomenon of niqabi women in 

IAIN Purwokerto where several niqabi women 

students appeared on a Nahdlyin-based campus. 

��� � .5� &DUULHUH�� *� *DUQH\�� GDQ� )0�0RJKDGGDP�� ³7HU-
rorism as a form of violence,” Vazsonyi AT, Flannery 

'��	�'H/LVL�0��7KH�&DPEULGJH�+DQGERRN�RI�9LROHQW�

Behavior and Aggression�����������±����6KDLUD�1DQ-
wani, “The burqa ban: An unreasonable limitation on 

UHOLJLRXV� IUHHGRP� RU� D� MXVWL¿DEOH� UHVWULFWLRQ�´�Emory 

Int’l L. Rev.�����������������

��  Nilay Saiya dan Stuti Manchanda, “Do burqa bans 

PDNH�XV� VDIHU"�9HLO�SURKLELWLRQV�DQG� WHUURULVP� LQ�(X-
rope,” Journal of European Public Policy� ���� QR�� ���
������������±������,IHDQ\L�9�0DGX��The Burqa Ban in 

France and Its Potential Implications on Islamic Ter-

rorism��:DOGHQ�8QLYHUVLW\��������

20  Ministry of Communication and Information Technol-

RJ\��³>'LVLQIRUPDVL@�'RVHQ�'LSHFDW�.DUHQD�%HUFDGDU�´�
������KWWSV���ZZZ�NRPLQIR�JR�LG�FRQWHQW�GHWDLO�������
disinformasi-dosen-dipecat-karena-bercadar/0/lapo-

UDQBLVXBKRDNV�
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7KLV�UHVHDUFK�ZDV�FRQGXFWHG�LQ������DQG�������

 The data were collected through in-depth 

interviews and observations. The informants 

were selected on a survey basis from a gender-

based group, namely the niqabi Muslim women, 

divided into three groups: Pattani students, 

1DKGOL\LQ� VWXGHQW�� DQG� 6DOD¿� VWXGHQWV�� $OO�
informants’ names were abbreviated. The data 

ZHUH�DQDO\]HG�XVLQJ�WKH�&UHVZHOO¶V�WHFKQLTXH�RQ�
a phenomenological approach, i.e., describing 

personal experience of the phenomenon being 

VWXGLHG�� OLVWLQJ� LPSRUWDQW� VWDWHPHQWV�� JURXSLQJ�
WKH� VWDWHPHQWV�� UHÀHFWLQJ� WKURXJK� LPDJLQDWLYH�
variation, structural description, and divergent 

SHUVSHFWLYHV��FRQVWUXFWLQJ�PHDQLQJ�DQG�HVVHQWLDO�
H[SHULHQFH��DQG�UHSRUWLQJ�WKH�UHVXOW�RI�UHVHDUFK�21

Religious life in IAIN Purwokerto

Institut Agama Islam Negeri (IAIN) 

3XUZRNHUWR� KDV� ¿YH� IDFXOWLHV�� )DFXOW\� RI�
(GXFDWLRQ�� )DFXOW\� RI� ,VODPLF� /DZ�� )DFXOW\� RI�
Economic and Islamic Bussines, Faculty of 

Da’wah and Communication, and the Faculty of 

8VKXOXGGLQ��$GDE��DQG�+XPDQLWLHV��)8$+���7KH�
OHFWXUHUV�DQG�HGXFDWLRQ�VWDu�RI�,$,1�3XUZRNHUWR�
FDPH�IURP�GLuHUHQW�EDFNJURXQG������1DKGODWXO�
8ODPD� FXOWXUH�� ���� 0XKDPPDGL\DK�� DQG� WKH�
rest from other Islamic groups including but not 

OLPLWHG� WR� 6DOD¿�� SXULWDQLFDO� 1DKGODWXO� 8ODPD��
DQG�+L]EXW�7DKULU�,QGRQHVLD�22

The students come from various regions in 

Indonesia but mostly are from Java. Additionally, 

IAIN has a partnership with the Ministry of 

5HOLJLRXV�$uDLUV� �0R5$�� WR� EULQJ� XS�0XVOLP�
students from Pattani, Southern Thailand. The 

¿UVW� EDWFK� RI� H[FKDQJH� VWXGHQWV�LQWHUQDWLRQDO�
VWXGHQWV� ZDV� LQ� ������ DQG� LQ� ����� WKHUH� ZHUH�
��� PDOH� DQG� ��� IHPDOH� LQWHUQDWLRQDO� VWXGHQWV�
from Pattani. Thai students in IAIN Purwokerto 

have a unique appearance, especially the niqabi 

women, and have limited social life only among 

themselves.23

,$,1� 3XUZRNHUWR� UHTXLUHV� DOO� ¿UVW�\HDU�

21  John W Creswell dan Cheryl N Poth, Qualitative in-

TXLU\� DQG� UHVHDUFK� GHVLJQ�� &KRRVLQJ� DPRQJ� ¿YH� DS-

proaches��6DJH�SXEOLFDWLRQV��������

22� ,QWHUYLHZ�ZLWK�63��YLFH�RI�UHFWRU�����'HFHPEHU������

��� �,QWHUYLHZ�ZLWK�)(��FDPSXV�DGPLQLVWUDWRU����'HFHPEHU�
�����

students who did not pass the tests of reading 

the Quran and the basics of practising worship 

(baca tulis al-Quran dan praktik pelaksanaan 

ibadah/BTAPPI) to live in pesantren mahasiswa 

or Islamic boarding school for at least one year. 

(YHU\�\HDU��PRUH�WKDQ�����RI�VWXGHQWV�XQGHUJR�
this procedure. Considering the inexpensive 

and modest lifestyle in pesantren, most students 

VWD\� ORQJHU�IRU�VRPH�\HDUV�� ,Q������� WKHUH�ZHUH�
��� pesantren mahasiswa most of which were 

DvOLDWHG�ZLWK�1DKGODWXO�8ODPD��18��DQG�RZQHG�
by IAIN lecturers, but only one pesantren was 

DvOLDWHG�ZLWK�0XKDPPDGL\DK�24

The students gain Islamic teaching not 

only from the campus but also from pesantren 

mahasiswa and the city mosques. Studying Islam 

in halaqah at the campus did not found at all. It 

is probably because of the boredom in studying 

Islam where students learn the same materials 

on both campus and pesantren. It happened to 

WKH�VWXGHQWV�ZKR�OLYH�DQG�DUH�DvOLDWHG�ZLWK�18�
culture. Meanwhile, a small number of students 

are accustomed to attending the Quran recitation 

LQ�6DOD¿�GRPLQDWHG�PRVTXHV��

The mosques in Purwokerto (e.g., Masjid 

Agung Baitussalam, Masjid Jenderal Soedirman, 

Masjid Asy-Syifa, Masjid Bhayangkara, Masjid 

Darussalam, Masjid Al-Islah, and Masjid 

)DWLDUX]]DKUD�� SURYLGH� UHFLWDWLRQ� VFKHGXOHV� IRU�
YDULRXV�,VODPLF�JURXSV��VXFK�DV�6DOD¿��1DKGODWXO�
Ulama, Muhammadiyah, Muallaf Center, Al-

Irsyad, and others. 

Niqabi in IAIN Purwokerto

Some civitas academica of IAIN are 

concerned about the growing number of female 

students wearing the niqab. Every year, there will 

be new niqabi wearers or female students wearing 

a wider veil. .25 This concern is indeed unfounded 

because most conservative Muslim and even 

radical Islamic groups usually wear a long and 

wide veil and face-covering.26�+RZHYHU��WKH�YHLO�
is not necessarily an integrated characteristic of 

the communities. The number of niqabi students 

24 Interview with MK, director of Ma’had al-Jami’ah, 14 

'HFHPEHU������

��� �,QWHUYLHZ�ZLWK�'$�DQG�$<��OHFWXUHUV����'HFHPEHU������

��  Woodward dkk., “Muslim education, celebrating Islam 

DQG� KDYLQJ� IXQ� DV� FRXQWHU�UDGLFDOL]DWLRQ� VWUDWHJLHV� LQ�
Indonesia.”
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LQ�,$,1�LV�LQGH¿QLWH�EXW�LW�FRPHV�EHWZHHQ�D�GR]HQ�
and twenty.

The most visible group who wear face-

covering are Pattani female students, accounting 

IRU���RXW�RI�����)RXU�RI�WKHP�KDYH�ZRUQ�WKH�niqab 

since they were in Thailand, while the others 

covered their faces after studying in Indonesia.27 

It should be understood that Muslims in Southern 

Thailand have a more conservative understanding 

of Islam than the moderate Muslims in Indonesia. 

The majority of Muslims in Southern Thailand 

live in Islamic cultures and thoughts similar to 

those of Nahdlatul Ulama in Indonesia but a 

little more conservative, especially in the social 

life between men and women. Wearing niqab is 

common for Muslims there, especially women 

from Islamic schools (pesantren), as revealed by 

$/�

 Wearing niqab is common in Southern 

Thailand, many women especially from 

Islamic school wear it. I wonder how niqab 

becomes uncommon in Indonesia and how 

man and woman can socialize freely…

in Thai pesantren woman and man do not 

interact at all.28

$Q�LQWHUHVWLQJ�VWRU\�KDSSHQHG�WR�1/��'XULQJ�
her life in Thailand, she was happy being a “pop” 

Muslim who loved pop lifestyle by listening to 

western music and watching teen romance movie. 

She was against wearing the niqab andevidently 

mocked her sister-in-law for wearing the burqa. 

+RZHYHU��ZKHQ�VKH�VWDUWHG�VWXG\LQJ�LQ�,QGRQHVLD�
she felt the need to wear niqab as self-protection.

I used to hate niqab… I realized that I 

live far from my parents, if not myself, 

who else would protect me? That’s why I 

decided to wear a niqab so that I wouldn’t 

EH�GLVWXUEHG«�GXULQJ�WKH�¿UVW�VHPHVWHU�P\�

friend said that a senior had a crush on me, 

he wants to meet me in front of the class 

during break time. Ah, I don’t like it, I feel 

��� ,QWHUYLHZ�ZLWK�1:��3DWWDQL�VWXGHQW�����'HFHPEHU�������

��  Di sana (Thailand Selatan) biasa orang bercadar, jum-

lahnya sangat banyak terutama di kalangan pesantren. 

Saya merasa heran di Indonesia cadar menjadi aneh dan 

bagaimana pergaulan laki-laki perempuan di sini bebas 

bermain bersama … Di pesantren di sana laki-laki dan 

perempuan sama sekali tidak bertemu. Interview with 

$/��PDOH�3DWWDQL�VWXGHQW�����'HFHPEHU������

so humiliated when he bothered me.29

Wearing a niqab� IRU� 1/� LV� VHOI�SURWHFWLRQ�
in social life and prevents public harassment. 

In her homeland, she has always worn the 

“standard veil” (a medium-long which covers 

WKH� DEGRPHQ�� WR� VHFXUH� KHUVHOI��+RZHYHU�� DIWHU�
coming to Indonesia, she needs a wider and close-

¿WWLQJFORWK�WR�FRYHU�KHU�ERG\�DQG�IDFH�LQVWHDG�RI�
the standard veil. Avoiding ¿WQDK (temptation) is 

the other reason. When she can not take care of 

her body, it may attract a man’s attention which 

constitutes as the worst temptation. For her, as 

common in Pattani’s social life, men are not 

allowed to mingle with women, so she refuses to 

hang out with men except for academic activities. 

1/�ZDV�FRQVLGHUHG�WKH�PRVW�SURJUHVVLYH�VWXGHQW�
among wonen Pattani students. She devoted her 

free time to reading political books, Gus Dur’s 

tolerant thoughts, Gus Mus’s poetry, and even 

controversial-liberal books. She also participated 

LQ�VRPH�VWXGHQW�DFWLYLW\�XQLWV�VXFK�DV�+LPSXQDQ�
Mahasiswa Indonesia, Pergerakan Mahasiswa 

Islam Indonesia, the campus community art, and 

RWKHUV��+RZHYHU��VKH�VWLOO�ZRUH�WKH�niqab for self-

protection and avoiding ¿WQDK.

6LPLODUO\��05�RQO\�ZRUH�WKH�niqab�VLQFH������
when starting her study in IAIN Purwokerto. The 

¿UVW�WLPH�VKH�GHFLGHG�WR�FRYHU�KHU�IDFH��KHU�IDPLO\�
GLVDJUHHG�ZLWK�KHU�GHFLVLRQ��'LuHUHQW�IURP�1/��
05�RFFXSLHG�KHU�LQWHQWLRQ�RI�LPSURYLQJ�PRUDOLW\�
instead of protection. She believed that niqab can 

motivate herself to practice better morals, such 

as managing her anger. Ever since she wore the 

niqab��05�KDV�IHOW�KDSSLHU�DQG�PRUH�SDWLHQW�WKDQ�
before.

 I used to get angry easily, very sensitive, 

and negative thinking. After wearing a 

niqab, I behave better than before, I am 

more patient, and better in managing 

emotion.30

��  Saya dulu gak suka dengan cadar … saya sadar jauh 

dari orang tua, jika bukan saya sendiri siapa lagi yang 

DNDQ�PHOLQGXQJL"�0DNDQ\D�VD\D�SXWXVNDQ�XQWXN�PHQJ-
gunakan cadar supaya gak diganggu … pernah waktu 

semester awal ada teman bilang, “Kamu ditanyain tuh 

oleh kakak kelas, katanya nanti istirahat minta ketemu 

di depan kelas”. Ih, saya gak suka banget, saya merasa 

JLPDQD�JLWX�GLJDQJJXLQ�VHSHUWL�LWX��,QWHUYLHZ�ZLWK�1/��
3DWWDQL�VWXGHQW����-DQXDU\������

��  Dulu saya itu suka marah-marah, sensitif sekali. Setelah 

pakai cadar akhlak saya menjadi lebih baik, lebih ten-
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The Pattani students’ niqab are unique 

LQ� VKDSH� DQG� FRORU�� 05� DQG� KHU� IULHQGV� ZRUH�
colorful niqab together with their trendy clothes. 

They even wore bright colors like lemon yellow 

and pink. The face cover not always color 

coordinate with veil but matched the clothes and 

skirt. They did not wear wide robes but a typical 

Malay kurung shirt, wide skirts, and standard 

veils that covered breast, and face covering. For 

H[DPSOH�� LQ� WKH� LQWHUYLHZ��05�ZRUH� D� WXUPHULF�
yellow shirt, black skirt, yellow veil, black 

niqab, and black hand-sock. Meanwhile the other 

Thai students also look fashionable wearing 

fashionable brooch. Their fashion style include 

matching color in clothes, niqab and face make-

up. A niqabL�VWXGHQW��/7��DSSOLHG�D�VLPSOH�PDNH�
up look with soft eye shadow and eyeliner. 

All Pattani niqabi students agreed that the 

niqab did not show the level of religiosity whether 

in practicing sunnah (prophetic traditions) or in 

covering intimate parts of women (aurat). They 

argued that the face and the palms are included 

to the may-be-exposed part of women’s body as 

VWDWHG� E\� TY��$Q�1XU� ������ ��� LOO�� P�� ]}ahara 

PLQK�� Although they wore niqab all day, they 

ZRXOG� WDNH� LW� Ru� GXULQJ� SUD\HU�� +HUH�� ZH� FDQ�
conclude three reasons for Pattani students to 

wear the niqab�����VWURQJ�LQÀXHQFH�RI�UHOLJLRXV�
cultural background of Thai Muslims, 2) intent to 

LPSURYH�PRUDOV��DQG����VHOI�VDIHW\�

The other niqabi students at IAIN Purwokerto 

ZHUH�6DOD¿�SDUWLVDQV� LQ�D�YHU\�VPDOO�QXPEHU��$�
niqabi�6DOD¿�VWXGHQW�,�PDQDJHG�WR�PHHW�ZDV�&1�
from Primary School Teacher major who recently 

¿QLVKHG�KHU�VWXG\�ZKHQ�EHLQJ� LQWHUYLHZHG��6KH�
stated that the number of niqabi� 6DOD¿VWV� ZDV�
rare, especially those who dare to wear the niqab 

on campus. She wore a niqab for ideological 

UHDVRQV�� )ROORZLQJ� 6DOD¿� WHQHWV�� WKH� niqab 

is sunnah muakkadah (an almost obligatory 

prophetic tradition) for women.

 When interviewed, CN has already worn the 

niqab for about six months, previously she only 

dared to wear a wide veil that covers the buttocks 

and hands. When traveling, CN wore a niqab 

ZLWK�FRQ¿GHQFH��EXW�VKH�GLG�QRW�GDUH�WR�FRYHU�KHU�
face on campus. Covering her face with a mask 

is an alternative way to follow the prophet’s 

ang, dan emosi menjadi lebih terkendali. Interview with 

05��3DWWDQL�VWXGHQW����-DQXDU\������

sunnah� ZLWKRXW� EHLQJ� VWLJPDWL]HG� RQ� FDPSXV��
$QRWKHU�6DOD¿�VWXGHQW��$6��DGPLWWHG� WR�VWDUWLQJ�
wearing a mask in daily life except at the campus. 

Since CN wore the niqab, her classmate stared 

at her strangely. Even though she was never 

discriminated against in academic life, but some 

of her friends were curious about her reason for 

covering her face in an Islamic campus where it 

is uncommon.

 Sometimes I wonder how an Islamic campus 

did not uphold Islamic teaching at all. The niqab is 

uncommon here. In fact, niqab is sunnah. I heard 

a rumor that the campus will issue a niqab ban for 

VWXGHQWV��,W�LV�VR�ZHLUG��ULJKW"�1HYHU�PLQG��,VODP�
began as something strange, and it will return to 

being strange just as it began.31

&1�KDV�EHHQ�DFWLYHO\�SDUWLFLSDWLQJ�LQ�6DOD¿�
teaching in several city mosques since she was 

a student of vocational high school. Besides 

WKH� HDVH� RI� DFFHVVLQJ� ,VODPLF� WHDFKLQJ�� 6DOD¿�
ideology was perceived by CN as appropriate 

DQG�UHDVVXULQJ�WR�KHU�VSLULWXDOLW\��$V�D�¿UVW�\HDU�
student, CN tried to wear a wider veil and keep 

going from time to time until she dared to cover 

KHU�IDFH�DW�WKH�¿QDO�\HDU�RI�KHU�VWXG\�

'LuHUHQW�IURP�3DWWDQL�VWXGHQWV��&1�DQG�$6�
wore wide dark shirts, wide robes, and long veils 

WR�SURWHFW�WKHPVHOYHV�IURP�¿WQDK��&1�FRQIHVVHG�
being uneasy as a woman since she is prone to 

be a source of sins. She has to cover her face to 

avoid the sin of attracting men’s attention. Similar 

WR� ORRVH�¿WWLQJ� FORWKHV�� GDUN� FRORUHG� FORWKHV� LV�
regarded the most neutral color that is unlikely 

WR� DWWUDFW� PHQ¶V� DWWHQWLRQ�� /LNHZLVH�� WKH� FRORU�
and shape of clothes, dark clothes are regarded 

as the most neutral color that is unlikely to attract 

men’s attention. She admitted that self-protection 

by wearing a niqab and wide robe is not only her 

commitment to Allah but also her responsibility 

to her parents. She agreed that women not only 

live not only for themselves but determine the 

good and bad of others’ lives, especially their 

fathers or husbands. 

&1� DQG� VRPH� 6DOD¿� VWXGHQWV� ZHUH� QRW�
��  Terkadang saya merasa aneh, ini kan kampus Islam, 

tetapi kok tidak Islami sama sekali. Di sini cadar itu 

dianggap asing. Padahal cadar itu sunnah. Isu-isunya 

kampus akan menerbitkan larangan bagi mahasiswa 

\DQJ�EHUFDGDU�� DQHK�\D"�7DSL� JDN� DSD�DSD�� NDQ� ,VODP�
itu asing dan akan kembali asing. Interview with CN, 

6DOD¿�VWXGHQW�����'HFHPEHU������
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involved in campus student activities at all. She 

ZHQW�WR�FDPSXV�RQO\�IRU�UHJXODU�VWXG\��+RZHYHU��
VKH� ZDV� ]HDORXVO\� VWXG\LQJ� ,VODP� LQ� WKH� FLW\�
mosques almost every day. Although she was 

still a student of the Faculty of Education, she 

KDG� QR� GLvFXOWLHV� ZKHQ� WHDFKLQJ� KHU� VWXGHQWV�
how to read the Quran. She argued that her voice 

remained clear when teaching and she could 

GHOLYHU� KHU� NQRZOHGJH� ZHOO�� +RZHYHU�� VKH� GLG�
not plan to work after graduating since her future 

husband will bear the burden of family livelihood 

later. Taking care of her self, performing the 

compulsory worship, and obeying her husband is 

enough to be bestowed by the heaven.

Another niqabi student is DN, a student of 

the Faculty of Economics and Islamic Business 

(FEBI). DN followed Nahdlatul Ulama’s 

teaching and culture in her daily religious life 

although she did not learn Islam from pesantren 

H[FHSW� IRU� KHU� ¿UVW�\HDU� VWXG\�� 6RPHWLPHV�� VKH�
learned Islam from the contemporary-famous 

XVWDG]� VXFK� DV�$EGXV�6RPDG��+DELE�/XW¿�� DQG�
RWKHUV�� 7KH� 1DKGOL\LQ� �VRPHRQH� ZKR� DvOLDWHG�
to Nahdlatul Ulama) student mentioned comfort 

as the reason for covering her face. The niqab 

was proper for Indonesian Muslim women today 

since the number of niqabi women has increased 

and they promoted themselves on social media 

platforms. Unlike other Pattani students who were 

uncomfortable interacting with male students, 

DN is friendly with her male classmates.32

6LPLODU�WR�6DOD¿�DQG�3DWWDQL�niqabi students, 

DN wore a niqab for self-protection. She used to 

wear a long veil and wide robe, but once she tried 

to cover her face, she felt comfortable. When 

wearing a short headscarf, she was teased by 

a male student and it made her uncomfortable. 

+RZHYHU��ZHDULQJ�D�UREH�DQG�D�ORQJ�YHLO�JDLQHG�
her respect from her friends, and after wearing 

the niqab, the respect grew even more. She felt 

KLJKO\� GLJQL¿HG� DQG� VDIH� EHFDXVH� RI� WKH� niqab 

and was never disturbed again especially by men. 

Niqab and Self-Safety

Most niqabi students stated self-safety and 

personal protection as their main motivation for 

wearing the niqab. This protection may keep 

them from physical harassment while reinforcing 

psychological comfort in social interactions. Men 

��� �,QWHUYLHZ�ZLWK�'1��1DKGO\LQ�VWXGHQW�����-DQXDU\������

who frequently tease women cannot be tolerated. 

Therefore, the presence of niqab becomes 

self-boundaries (hijab) in making the distance 

between herself and others.

In the psychological aspect, the term 

psychological safety refers to freedom from 

implied threats to personal well-being.33 This 

term is common in leadership management.34 

Several studies related to this have been carried 

out by Wanles and Kessel who mentioned that 

psychological safety is closely related to personal 

happiness and productivity.35 Psychological safety 

LV�GLuHUHQW�IURP�SK\VLFDO�VDIHW\�WKDW�UHIHUV�WR�WKH�
absence of physical abuse. Several researchers, 

such as Torrie and Meredith, associate clothing 

with psychological safety.36 Similarly, Mahanani 

VWDWHG� WKDW� 6DOD¿� ZRPHQ� ZHDU� KLMDE� V\DU¶L� IRU�
security reasons in addition to several other 

pragmatic reasons.37

The Pattani niqabi students, Nahdliyin 

VWXGHQW�� DQG� 6DOD¿� VWXGHQWV� VKDUHG� FRPPRQ�
values in self-safety during social interaction as 

the main reason to wear a niqab. They felt more 

protected and respected when wearing the niqab 

and wide clothes rather than the standard veils 

DQG� FORWKHV�� )RU� 6DOD¿� DQG� 1DKGOL\LQ� VWXGHQW��
the respect and sense of safety they earn increase 

with the length of their veil and robe.

��� �$OH[DQGHU�1HZPDQ��5RVV�'RQRKXH��GDQ�1DWKDQ�(YD��
“Psychological safety: A systematic review of the lit-

erature,” Human Resource Management Review�����QR��
�������������±���

��� �0�/DQFH�)UD]LHU�GNN���³3V\FKRORJLFDO�VDIHW\��$�PHWD(
analytic review and extension,” Personnel Psychology 

����QR���������������±���

��  Shannon B Wanless, “The role of psychological safety 

in human development,” Research in Human Develop-

ment�����QR�������������±����0DXUD�.HVVHO��-DQ�.UDW]HU��
GDQ� &DUVWHQ� 6FKXOW]�� ³3V\FKRORJLFDO� VDIHW\�� NQRZO-
edge sharing, and creative performance in healthcare 

teams,” Creativity and innovation management 21, no. 

�������������±���

��  Torrie K Edwards dan Catherine Marshall, “Undressing 

policy: a critical analysis of North Carolina (USA) pub-

lic school dress codes,” Gender and Education�����QR��
�������������±����0HUHGLWK�-RKQVRQ�+DUEDFK��³6H[X-
DOL]DWLRQ�� VH[� GLVFULPLQDWLRQ�� DQG� SXEOLF� VFKRRO� GUHVV�
codes,” U. Rich. L. Rev.�����������������

��� �3ULPD�$\X�5L]TL�0DKDQDQL��³3UDNWLN�.RQVXPVL�-LOEDE�
6\DU¶L�'DQ�&DGDU�'L�.DODQJDQ�3HUHPSXDQ�6DOD¿�'DODP�
Perspektif Budaya Konsumen,” -851$/�626,$/��-XU-

nal Penelitian Ilmu-Ilmu Sosial�����QR��������������±���
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The Quran reveals the guidance in social 

interaction between man and woman in qv. An-

1XU�������������E\�UHFLSURFDO�SULQFLSOHV�RI�ghad}

d}ul bas}ar and hifz}� DO�IXUÌM. The students 

did not mention these tenets whatsoever, but 

only repeated the subordination of women as a 

source of temptation ¿WQDK. The physical body of 

women is stated as a curse that has to be treated 

carefully. They admitted ¿WQDK as temptations 

WKDW� FDQ� DURXVH� PDOH� VH[XDO� GHVLUH�� /LPLWLQJ�
physical appearance and attitude are women 

duties to prevent being ¿WQDK and save herself 

and her family from the hell.

Concerning the students’ confession, there are 

two important issues. First, the existence of men 

is always a threat to women and does not provide 

sense of security sense in daily interactions. When 

the students felt threatened, they resolved their 

problem by blaming themselves and performing 

self-defense by wearing niqab to set a boundary. 

They did not blame the men as the perpetrators. 

They live in patriarchal culture, approving men’s 

power that should respect women regardless of 

WKHLU� FKRLFH� RI� RXW¿W� WKURXJK� ghad}d}ul bas}

ar(mindset control).

Second, niqab discerned as self-safety 

is merely pseudo-safety. Most people are 

stereotyping niqabi women as terrorists or at 

least radical and putting extra cautions of niqabi 

women. The students were catcalled by people 

in public facilities because their appearance 

attracted public attention. It was confessed by 

ERWK� 6DOD¿� VWXGHQWV� DQG� 3DWWDQL� VWXGHQWV�� &1�
admitted that she was shunned by other people at 

the bus stop and was stared hard because of her 

black niqab. The Pattani students admitted being 

teased and called ukhti (sister) frequently on the 

street when they went back home after campus.

In addition, the campus life did not seem 

to welcome niqabi students, making them 

uncomfortable studying in campus. It was evident 

ZKHQ� 6DOD¿� VWXGHQW� LQLWLDOO\� ZRUH� RQO\� IDFH�
masks to substitute niqab in campus. Wearing 

the mini-niqab, a mask instead of a veil, made 

them feel safer because it is considered more 

natural and socially acceptable than niqab. They 

only received little questions about their reasons 

DQG� UHOLJLRXV� DvOLDWLRQV�ZKHQ�ZHDULQJ�D�PDVN��
Danial’s research reveals that wearing a mask is 

considered an alternative resistance against the 

ban of the niqab.38 Therefore, in terms of security 

reason, niqab provides pseudo-safety because the 

wearers are not properly secured and protected 

from any discriminations and harassments.

Niqab and Piety

Wearing the niqab as a form of obedience 

to religious teaching was only admitted by the 

6DOD¿� VWXGHQWV��7KH�niqab is sunnah muakadah 

(almost obligatory prophetic traditions) and the 

highest level of women perfection in appearance. 

The standard veil and dress do not meet the 

Islamic tenets. On the contrary, Pattani students 

and Nahdliyin student disagreed to the notion 

that the niqabi women is more Islamic or more 

pious than the veiled woman.

In light of Weber’s social action theory,39 

the primary motives of students wearing face-

FRYHULQJ� FDQ� EH� FDWHJRUL]HG� DV� WKH� YDOXH� RI�
rational social action since their decision is based 

on conscious considerations of ethics, customs, 

religions, and other values. While the Pattani and 

Nahdliyin students did not admit niqab as merely 

SLHW\� FORWKV�� 6DOD¿� VWXGHQWV� GLG��&RYHULQJ� WKHLU�
face was not their primary goal, but a medium 

to achieve good behavior in Islamic virtue. 

Determination in wearing niqab were conscious 

and rational actions based on religious teaching.

The Pattani and Nahdliyin students have not 

given their pertinence to continue wearing the 

niqab DIWHU� SXUVXLQJ� WKHLU� DLPV��+RZHYHU�� WKH\�
felt comfortable to continue covering their face. 

Although the Nahdliyin student admitted that 

niqab is the best clothes for her these day to give 

comfort, protection, and ease for her activities, 

she is unsure of whether to continue wearing the 

niqab or not.

Similarly, the Pattani students were unsure 

of wearing niqab RU�WDNLQJ�LW�Ru�DIWHU�JUDGXDWLQJ�
from IAIN Purwokerto. It is possible to remain 

a niqab� ZHDUHU� LI� LW� LV� HuHFWLYH� WR� LQWHUQDOL]H�
Islamic virtue after they return to their homeland.

Several scholars have discussed the veil 

��  Danial Danial, “Fenomena Penggunaan Niqab Oleh 

Mahasiswi Perguruan Tinggi Islam Negeri Di Kota 

.HQGDUL��6WXGL�/LYLQJ�4XU¶DQ�´�Al-Izzah: Jurnal Hasil-

Hasil Penelitian�����QR��������������±����

��  Talcott Parsons, The structure of social action��YRO������
�)UHH�SUHVV�1HZ�<RUN��������
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and niqab as piety. Carla Jones agreed that 

veil is a religious identity and should only be 

used for piety clothes. She even questioned the 

spirituality of fashionable-veiled women, since 

fashion trend is contrary to piety as religious 

WHDFKLQJ�� 5HOLJLRQ� H[SHFWV�PRGHVW\� UDWKHU� WKDQ�
the fashion that makes them attractive.40 It was 

contrary to Bucar who stated that head covering 

LV�FXUUHQWO\�UHFRJQL]HG�DV�ERWK�UHOLJLRXV�PRWLYHV�
and others such as social and political motives.41 

+HU� VWDWHPHQW� LV� LQ� OLQH� ZLWK� )HDO\� UHODWHG� WR�
FRQVXPHULVP�DQG�UHOLJLRXV�OLIH�DV�ZHOO�DV�6D¿WUL�
who stated that head covering and Muslim dress 

have become an alternative fashion for Muslims 

today.42 

Fashion is inseparable from Indonesian 

women’s clothing. Fashion has integral to any 

clothes of Indonesian women. The simplest 

IDFH�FRYHULQJ�ZDV� WKH� 6DOD¿¶V�niqab as a dark-

long niqab�� 7KH� 6DOD¿� ZRPHQ� ZHDU� D� UREH� LQ�
addition to monotonous, non-motived, and non-

styled dresses unlike the fashionable ones worn 

by most Indonesian women. Kind of niqab is 

considered as piety clothes an sich� E\� 6DOD¿�
DvOLDWHG�VWXGHQWV��0HDQZKLOH��WKH�FRORUIXO�niqab 

with simple eye makeup worn by Pattani students 

and the stylish robe of Nahdliyin students did not 

break the basic principles of Islam in Pattani and 

Nahdliyin students’ thought.

Niqab and Identity 

The theory of identity was written by Erik 

Erikson and Sigmund Freud. The theory has 

GHYHORSHG�H[SRQHQWLDOO\�DIWHU�EHLQJ�FULWLFL]HG�DQG�
evaluated by other scholars, such as Gerald Adams 

and Sheila Marshall who argued that the formation 

RI�LGHQWLW\�LV�YHU\�PXFK�LQÀXHQFHG�E\�WZR�IDFWRUV��
macro and micro factors.43 Macro-environment or 

40  Carla Jones, “Images of desire: Creating virtue and val-

XH�LQ�DQ�,QGRQHVLDQ�,VODPLF�OLIHVW\OH�PDJD]LQH�´�Jour-

nal of Middle East Women’s Studies� ��� QR�� �� ��������
��±����

41� �(OL]DEHWK�%XFDU��Pious Fashion: How Muslim Women 

Dress��&DPEULGJH��+DUYDUG�8QLYHUVLW\�3UHVV��������

42� �*UHJ� )HDO\�� ³���&RQVXPLQJ� ,VODP��&RPPRGL¿HG�5H-
ligion and Aspirational Pietism in Contemporary In-

donesia,” dalam Expressing Islam (ISEAS Publishing, 

���������±���

��� �*HUDOG�5�$GDPV�GDQ�6KHLOD�.�0DUVKDOO��³$�GHYHORS-
mental social psychology of identity: Understanding 

the person-in-context,” Journal of adolescence�����QR��

external factors include the economic conditions, 

the culture of the community where somebody 

lives, demographics, politics, values, social 

class, and race. Meanwhile, microenvironment 

factors consist of interpersonal communication 

skills, written words, media, and daily routines or 

internal factors that occurs in personal.

5HVHDUFK�UHODWHG�WR�YHLOLQJ�DQG�LGHQWLW\�ZDV�
FDUULHG�RXW�E\�5HDG�DQG�%DUWNRZVNL�ZKR�H[DPLQHG�
FRQÀLFWV�EHWZHHQ�0XVOLP�HOLWHV�ZKR�SURPRWH�WKH�
veil as a Muslim identity and feminist groups 

who promote anti-veiling in Texas.44 Meanwhile, 

Croucher researched the lives of French Muslim 

ZRPHQ�DQG�WKHLU�HuRUWV�WR�RSSRVH�WKH�YHLOLQJ�EDQ�
in public life.45 Both research agreed that veiling 

is not merely a symbol but a fundamental part 

RI�0XVOLP� LGHQWLW\�� 5HVHDUFK� RQ� YHLOLQJ� DV� WKH�
identity of women in Indonesia was undertaken 

by Dewi who described the formation of Javanese 

women’s identities from traditional kemben to 

the kerudung and Muslim clothing.46 Meanwhile, 

Safri studied veil as the identity symbol of 

transgender women in Indonesia.47

Zempi studied niqabi women more 

VSHFL¿FDOO\� LQ� WKH� 8QLWHG� .LQJGRP�4849 From 

her research title, “It’s a part of me, I feel naked 

without it”, Zempi concluded that the niqab 

emerged as a personal choice, an expression 

of religious piety, public form of modesty, and 

property of the ummah. It was also perceived 

as a form of agency and non-conformity to the 

Western consumerism culture and lifestyle. The 

�������������±���

44  John P Bartkowski, “A Case Study of Identity Negotia-

tion among Muslim Women in Austin, Texas,” Gender 

7KURXJK�WKH�3ULVP�RI�'LüHUHQFH������������

��  Stephen M Croucher, “French-Muslims and the hijab: 

An analysis of identity and the Islamic veil in France,” 

Journal of Intercultural Communication Research�����
QR���������������±����

��  Dewi, “Javanese women and Islam: Identity formation 

since the twentieth century.”

��  Arif Nuh Safri, “Jilbab Sebagai Simbol Perjuangan 

Identitas (Studi atas Pemakaian Jilbab di Kalangan 

Waria DI Yogyakarta),” Musãwa Jurnal Studi Gender 

dan Islam�����QR��������������±���

��  Irene Zempi, “‘It’s a part of me, I feel naked without 
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������������±���
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results of Zempi’s study are in line with Yeste on 

niqabi in Spain.50

The niqabi student of IAIN Purwokerto 

expressed niqab as a Muslim identity, but only 

6DOD¿� VWXGHQWV� XSKHOG� LWV� IXQGDPHQWDO� LGHQWLW\�
IRU� 0XVOLP� ZRPHQ�� 6DOD¿� VWXGHQWV� SHUFHLYHG�
that one of woman’s perfection lies in how fully 

FRYHUHG�KHU�ERG\�LV��+HU�UHOLJLRXV�XQGHUVWDQGLQJ�
assumed that unconcealed clothes without face-

covering showed the imperfection of Muslim 

women’s identity. Woman’s dignity lies on self-

SURWHFWLRQ� IURP� EHFRPLQJ� D� SXEOLF� VKRZ�� +HU�
body and physical beauty can only be enjoyed by 

her husband. Allowing other men to perceive her 

physical beauty and voice means she cannot take 

care of herself from the hell. 

Contrary to the Pattani and Nahdliyin 

students who believe that Muslim woman’s 

identity is veil not the niqab, the main Muslim 

identity lies in morality and religious practice, not 

the niqab itself.The main Muslim identity lies in 

morality and religious practice, not in the niqab 

LWVHOI�� 6XvFLHQW� FORWKHV� IRU� D� 0XVOLP� ZRPDQ�
includes a head covering and loose clothing 

since their interpretation on the intimate part of 

women’s body exclude face and palms.

7KH�GLuHUHQW�YLHZV�RQ�0XVOLP�LGHQWLW\�DUH�
LQÀXHQFHG� E\� PDFUR� DQG� PLFUR� HQYLURQPHQWDO�
IDFWRUV�� 6DOD¿� VWXGHQWV� DUJXHG� WKDW� niqab is a 

Muslim identity because it is closely related to 

FRQVHUYDWLYH� 6DOD¿VP� WHQHWV�� 7KH\� UHFHLYHG�
,VODPLF� WHDFKLQJ�RQO\� IURP�6DOD¿VP�IURP�GDLO\�
Islamic teaching at city mosques and online 

preaching on the radio, YouTube, websites, 

and social network sites as the only truth. The 

students have no religious education background 

RWKHU�WKDQ�WKH�FDPSXV�DQG�6DOD¿VP�

The religious thought and Muslim life 

LQ� 6RXWKHUQ� 7KDLODQG� KDYH� LQÀXHQFHG� WKH�
Pattani students in wearing niqab as well. The 

social disparity of Muslim life in Thailand and 

Indonesia gave an impact, especially in social 

life. The conservative religious understanding 

of Muslims in Southern Thailand support the 

student to make a stable decision in wearing 

niqab to practice moral identity in social life as 

��  Carme Garcia Yeste dkk., “Muslim women wearing the 

niqab in Spain: Dialogues around discrimination, iden-

tity and freedom,” International Journal of Intercultur-

al Relations��������������±����

the Muslims in their homeland do. The moderate 

Muslims call themselves ahlussunah, but their 

religious understanding forbids nonfamily men 

and women to interact in daily life except for 

MXVWL¿HG�UHDVRQV��)DFLQJ�D�GLuHUHQW�VRFLR�FXOWXUH��
Pattani Muslim women chose to wear the niqab 

to reach the respectable muslimah moral identity.

On the contrary to the Nahdliyin student 

expressed niqab as a cloth of freedom. Similar 

to Pattani student, the Nahdlyin studentadmitted 

that the expected clothes as Muslim identity in 

public life are head-covering and loose clothes 

covering the intimate parts of a woman’s body. 

Furthermore, a woman is free to choose the 

W\SH�� FRORU�� DQG� VL]H� RI� FORWKHV� VKH� KDV� ZRUQ��
Meanwhile, the most fundamental identity for a 

woman is morality.

Were NiqabL� 6WXGHQWV� DvOLDWHG� ZLWK�

Radicalism?

7KH�GH¿QLWLRQ�RI�UDGLFDOLVP�DQG�H[WUHPLVP�
is vague. The National Counter-Terrorism 

Agency (BNPT) requires four characteristics 

of radicalism: intolerant, fanatic, exclusive, 

and revolutionary action to change the stable 

condition.51�0DUVKDO�+RGJVRQ��DV�VWDWHG�E\�8PDU��
HPSKDVL]HG� WKDW� ,VODPLFDWH� FLYLOL]DWLRQ� LQFOXGH�
religious activities that are deeply embedded in 

local and regional cultures.52� /LNHZLVH�� %DUWRQ�
argued that radicalism is an ideology that believes 

Islam can and should form the basis of political 

ideology.53 In light of Fealy’s statement that the 

radicals do not trust the government policy, they 

often take over the security function of Indonesian 

army and police.54 

��  National Counter Terrorism Agency (Badan Nasional 

Penanggulangan Terorisme), Strategi Menghadapi Pa-

ham Radikalisme Terorisme–ISIS (Jakarta: Belmawa, 

������

��� �0XKDPPDG�6DQL�8PDU�GDQ�0DUN�:RRGZDUG��³7KH�,]D-
OD�HuHFW��XQLQWHQGHG�FRQVHTXHQFHV�RI�6DOD¿�UDGLFDOLVP�
in Indonesia and Nigeria,” Contemporary Islam 14, no. 

������������±���

��  Greg Barton, “Islamism and Indonesia: Islam and the 

Contest for Power after Soeharto,” The Review (Sep-

WHPEHU������, 2002, 2.

��  Greg Fealy, “Islamic radicalism in Indonesia: The fal-

WHULQJ� UHYLYDO"�´� GDODP� 6RXWKHDVW� $VLDQ� $üDLUV� ���� 
�,6($6� 3XEOLVKLQJ�� ������� ���±���� $NK� 0X]DNNL��
“The roots, strategies, and popular perception of Is-

lamic radicalism in Indonesia,” Journal of Indonesian 

Islam����QR�������������±���
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In addition, there is an unclear distinction 

between extremism and radicalism. Extremism 

is sometimes equated with violent terrorism, as 

stated by Ferrero and Greg Simon.55 Meanwhile, 

EDVHG� RQ� :LMVHQ¶V� VWXG\�� ,QGRQHVLDQV� GH¿QH�
Islamic radicalists and extremists as excessive 

Muslims and contradicting peace.56� +RZHYHU��
ZH�GH¿QHG�UDGLFDOLVP�LQ�WKH�IRUP�RI�LQWROHUDQFH��
fanaticism, exclusiveness, revolution, and most 

importantly, the belief that Islam should establish 

the basis of politics and government. These 

radicals do perform aggressive actions but without 

the bomb violence which is a characteristic of 

terrorists.

All the niqabi students have moderate 

UHOLJLRXV� WKRXJKW�� H[FHSW� IRU� 6DOD¿� VWXGHQWV�
ZKR�DUH�DvOLDWHG�ZLWK�PRUH�FRQVHUYDWLYH�,VODP��
+RZHYHU��6DOD¿�GRHV�QRW�RSSRVH�WKH�JRYHUQPHQW�
nor want to replace the government system with 

an Islamic system despite their desire to embed 

,VODPLF� WHDFKLQJV� LQ� OLIH�� ,QWHUHVWLQJO\�� 6DOD¿�
teaches loyalty to the government as Wahabi’s 

close relationship with the government of Saudi 

Arabia.57�+RZHYHU��WKH\�KDYH�RWKHU�FKDUDFWHULVWLFV�
such as intolerance.58

Therefore, it is crucial to notice is the growth 

of conservatism which potentially destroys the 

social cohesion and moderation of Indonesian 

Muslims. Indonesian Muslims are pluralistic, 

inclusive, and known as the Muslims with smiling 

faces.59 The rise of conservatism may erode the 

Indonesian culture manifested in Muslim life.

��� �0DULR�)HUUHUR��³5DGLFDOL]DWLRQ�DV�D�UHDFWLRQ�WR�IDLOXUH��
An economic model of Islamic extremism,” Public 

Choice������QR���������������±����

��  Frans Wijsen, “‘There are radical Muslims and normal 

Muslims’: an analysis of the discourse on Islamic ex-

tremism,” Religion�����QR��������������±���

��  Abu Adam Al Atsari, “Nasehat Untuk Ahlus Sunnah 

'DODP� 0HQJKDGDSL� 7DKXQ� 3ROLWLN� 'L� ,QGRQHVLD�´� ���
$SULO� ������ KWWSV���OSPSEDQWHQ�NHPGLNEXG�JR�LG�QX-
rul-ilmi/tausiyah/nasehat-untuk-ahlus-sunnah-dalam-

menghadapi-tahun-politik-di-indonesia/.

��� 7KH�GDWD� UHODWHG� WR�6DOD¿�DQG� UDGLFDOLVP�DUH�EDVHG�RQ�
research by UNUSIA, “Transmisi Ideologi Gerakan 

Keislaman pada Civitas Akademika Perguruan Tinggi 

GL�-DZD�7HQJDK�GDQ�',<��������XQSXEOLVKHG�UHVHDUFK�

��  MM van Bruinessen, “What happened to the smiling 

IDFH�RI�,QGRQHVLDQ�,VODP"�0XVOLP�LQWHOOHFWXDOLVP�DQG�
the conservative turn in post-Suharto Indonesia,” RSIS 

:RUNLQJ�3DSHUV��1R�����, 2011.

7KH� 6DOD¿� IHPDOH� VWXGHQWV� DGPLWWHG� WKH�
subordination of women to men since women 

have started not to reach their level of education 

and unwilling to work in the public sector. For 

6DOD¿�IHPDOH�VWXGHQWV�ZRPHQ�RQO\�QHHG�WR�VWD\�
at home and proclaim self-submission to their 

husbands to get the glory of life and heaven in 

the hereafter. They also refuses to appear in a 

public environment without apparent reasons. 

/LPLWLQJ�ZRPHQ¶V�PRYHPHQW�ZLOO�IRVWHU�LQMXVWLFH�
LQ� OLIH�DQG�YLRODWH� WKH�VSLULW�RI� ,VODP��/LNHZLVH��
limiting education for women potentially reduce 

the number of educated women and family 

education especially to children. Therefore, 

their persistence in exclusive religious belief 

may create intolerance that is incompatible with 

religious values and the conditions of Indonesian 

communities. 

Conclusions

The niqabi students of IAIN Purwokerto 

came from various religious backgrounds 

including conservative and moderate Muslim. 

While most niqabi students were Pattani students 

who share moderate understanding of Islam 

ZLWK� 1DKGOL\LQ�� 6DOD¿� VWXGHQWV� DUH� DvOLDWHG� WR�
conservative religious understanding.

The students wear the niqab for various 

reasons. Niqab is a medium to achieve morality 

among the Pattani, a freedom of expression for 

the Nahdliyin, and an attempt to reach religious 

SHUIHFWLRQ�IRU�WKH�6DOD¿��7KH\�DJUHHG�WKH�niqab is 

safety clothes although only pseudo-safety. The 

Pattani and the Nahdliyin students agreed that a 

niqabi woman is not always more pious than a 

non-niqabi woman since piety is determined by 

PRUDOLW\��0HDQZKLOH��WKH�6DOD¿�VWXGHQWV�DGPLWWHG�
that the niqab veil is the main Muslim identity 

and a display of woman religiosity. 

Examining the reasons and religious 

background of the students, we conclude that the 

niqabi at IAIN Purwokerto is not associated with 

radicalism and terrorism. We uncover several 

issues that needs comprehensive study, such as 

the impact and the possibility of the growth of 

conservatism in campus that can disrupt the social 

cohesion, as well as gender equality education 

and protecting individual human rights. 
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���3DQMDQJ�DEVWUDN��VDWX�EDKDVD��WLGDN�EROHK�OHELK�GDUL���

KDODPDQ�MXUQDO�

�� %RG\�7HNV

���7HNV�GLNHWLN�����VSDVL��������±��������NDWD��GHQJDQ�

XNXUDQ�NHUWDV�$��

���.XWLSDQ�ODQJVXQJ�\DQJ�OHELK�GDUL���EDULV�GLNHWLN���

VSDVL�

���,VWLODK�DVLQJ��VHODLQ�EDKDVD�DUWLNHO��GLFHWDN�PLULQJ�

�italic��

���3HQXOLVDQ�WUDQVOLWHUDVL�VHVXL�GHQJDQ�SHGRPDQ�

WUDQVOLWHUDVL�MXUQDO�0XVmZD��



NO BAGIAN STANDAR PENULISAN

�� Footnote

���3HQXOLVDQ��3HQJDUDQJ��-XGXO��.RWD��3HQHUELW��WDKXQ���

KOP��&RQWRK��,UD�0��/DSLGXV��6HMDUDK�6RVLDO�8PPDW�

Islam��WHUM��*KXIURQ�$��0DV¶XGL��-DNDUWD��37��5DMD�

*UD¿QGR�3HUVDGD�������������

���6HPXD�MXGXO�EXNX��GDQ�QDPD�PHGLD�PDVVD�GLFHWDN�

PLULQJ��italic���

���-XGXO�DUWLNHO�GLWXOLV�GHQJDQ�WDQGD�NXWLS��³MXGXO�DUWLNHO´��

GDQ�WLGDN�PLULQJ��

���7LGDN�PHQJJXQDNDQ�2S��&LW�dan /RF��&LW�

���0HQJJXQDNDQ�,ELG��atau  �$UDE���'LFHWDN�

PLULQJ��italic���

���3HQJXODQJDQ�UHIHUHQVL��IRRWQRWH��GLWXOLV�GHQJDQ�FDUD��

6DWX�NDWD�GDUL�QDPD�SHQXOLV������NDWD�MXGXO��QRPRU�

KDODPDQ��&RQWRK��/DSLGXV��6HMDUDK�VRVLDO�������

���6HWHODK�QRPRU�KDODPDQ�GLEHUL�WDQGD�WLWLN�

���'LNHWLN���VSDVL�

�� %LEOLRJUD¿

���6HWLDS�DUWLNHO�KDUXV�DGD�ELEOLRJUD¿�GDQ�GLOHWDNNDQ�

VHFDUD�WHUSLVDK�GDUL�KDODPDQ�ERG\�WHNV�

���.DWD�DAFTAR PUSTAKA��,QGRQHVLD���

REFERENCES��,QJJULV���DWDX�  �$UDE��GLWXOLV�

dengan hurur besar dan cetak tebal �bold��

���&RQWRK�SHQXOLVDQ��/DSLGXV��,UD�0���6HMDUDK�6RVLDO�

Ummat Islam��WHUM��*KXIURQ�$�0���-DNDUWD��37��5DMD�

*UD¿QGR�3HUVDGD��������

���'LXUXWNDQ�VHVXDL�GHQJDQ�XUXWDQ�DOIDEHW��



PEDOMAN TRANSLITERASI

7UDQVOLWHUDVL�$UDE�/DWLQ�\DQJ�GLJXQDNDQ�GDODP�WXOLVDQ�EHUEDKDVD�,QJJULV�SDGD�-XUQDO�0XVmZD ini 

DGDODK�OLWHUDVL�PRGHO�/�&���/LEUDU\�RI�&RQJUHVV���8QWXN�WXOLVDQ�EHUEDKDVD�,QGRQHVLD��PHPDNDL�PRGHO�

/�&��GHQJDQ�EHEHUDSD�PRGL¿NDVL��
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'LIWRQJ� D\� �ñ�  DZ� �î�
Panjang dengan tashdid ��L\\� �ñ�����XZZ� �î�
7D¶PDUEÌWDK�GLWUDQVOLWHUDVLNDQ�GHQJDQ�³K´�VHSHUWL�ahliyyah� �  DWDX�WDQSD�³K´��VHSHUWL�kulliya  �  ; 

GHQJDQ�³W´�GDODP�VHEXDK�IUDVD��FRQVWUDFW�SKUDVH���PLVDOQ\D�VXUDW�DO�0D¶LGDK�VHEDJDLPDQD�EDFDDQQ\D�

GDQ�GLFHWDN�PLULQJ��&RQWRK��GK�OLND�ONLW�EX�OD�UD\ED�¿K bukan GK�OLND�DO�NLW�E�OD�UD\E�¿K��\��D\\X�

KDQQ�V�bukan \��D\\XKD�DO�Q�V��GDQ�VHWHUXVQ\D��

%�� 0RGL¿NDVL��8QWXN�WXOLVDQ�%HUEDKDVD�,QGRQHVLD�

��� 1DPD�RUDQJ�GLWXOLV� ELDVD� GDQ�GLLQGRQHVLDNDQ� WDQSD� WUDQVOLWHUDVL��&RQWRK��$V�6\D¿¶L� EXNDQ� DO�

6\�¿¶L��GLFHWDN�ELDVD��EXNDQ�italic�

��� 1DPD�NRWD�VDPD�GHQJDQ�QR�����&RQWRK��0DGLQDK�EXNDQ�0DG¯QDK��0LV}UD�PHQMDGL�0HVLU��4�KLUDK�

PHQMDGL�.DLUR��%DJKG�G�PHQMDGL�%DJKGDG��GDQ�ODLQ�ODLQ�

��� ,VWLODK�DVLQJ�\DQJ�EHOXP�PDVXN�NH�GDODP�%DKDVD�,QGRQHVLD��GLWXOLV�VHSHUWL�DVOLQ\D�GDQ�GLFHWDN�

PLULQJ��italic���EXNDQ�JDULV�EDZDK��XQGHUOLQH���&RQWRK�����DO�TDZ�¶LG�DO�¿TKL\\DK��,V\U�TL\\DK��

µXUZDK�DO�ZXVT���GDQ�ODLQ�VHEDJDLQ\D��6HGDQJNDQ�LVWLODK�DVLQJ�\DQJ�VXGDK�SRSXOHU�GDQ�PDVXN�NH�

GDODP�%DKDVD�,QGRQHVLD��GLWXOLV�ELDVD��WDQSD�WUDQVOLWHUDVL��&RQWRK��$O�4XU¶DQ�EXNDQ�$O�4XU¶�Q��

$O�+DGLV�EXNDQ�DO�+DG¯WK��,OXPLQDWLI�EXNDQ�LOOXPLQDWLI��SHUHQLDO�EXNDQ�SHUHQQLDO��GOO�

��� -XGXO�EXNX�GLWXOLV�VHSHUWL�DVOLQ\D�GDQ�GLFHWDN�PLULQJ��+XUXI�SHUWDPD�SDGD�DZDO�NDWD�GDUL�MXGXO�EXNX�

WHUVHEXW�PHQJJXQDNDQ�KXUXI�NDSLWDO��NHFXDOL�DO��\DQJ�DGD�GL�WHQJDK��&RQWRK��Ihy��µ8OÌP�DO�'¯Q�
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