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Abstract

Indonesia is the country that has been widely regarded as home to 

a moderate brand of  Islam compared to the more assertive political 

and militant Islamic revivals that have taken place in some of  

Middle East countries. However, recent series of  terrorist attack 

and the emergence of  groups that are categorized as extremist and 

fundamentalist in Indonesia have given opposite impression. This paper 

is aimed at appraising the the moderation of  Indonesian Muslim. 

The object of  this study is two largest Muslim organizations namely 

Muhammadiyah and Nahdlatul Ulama. For this appraisal the 

author employs the selectively the criteria of  Western scholars as well 

as Muslim intellectuals, since there are growing tendency of  observers, 

intellectual and policy makers to pose certain criteria of  moderation 

based on their own interests. General survey on those tendencies 

VXJJHVWV�WKDW�WKHUH�DUH�DW�OHDVW�WKUHH�FDWHJRULHV�RI �PRGHUDWH�GHÀQLWLRQ��

extremist, Western biased and Islamic criteria, each of  which contain 

acceptable and unacceptable aspects that require further selection. It is 

from these acceptable criteria that the author attempts to appraise the 
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moderation of  Indonesian Muslims through the vision and mission of  

mass-organization, especially Muhammadiyah and Nahdlatul Ulama 

as well as their education system. The study arrive on the conclusion 

that based on Islamic as well as Western criteria, the majority of  

Indonesian Muslims or the mainstream remain moderate.

Keywords: Moderate, Tolerance, Human Right, Muhammadiyah, 

Nahdatul Ulama.

Abstrak

MEMPERKENALKAN MUSLIM MODERAT 

INDONESIA  LEWAT REFERENSI MUHAMMADIYAH 

DAN NAHDLATUL ULAMA. Indonesia adalah negara 

yang secara luas dianggap sebagai rumah bagi model Islam moderat 

dibandingkan dengan kebangkitan Islam politik dan militan yang lebih 

tegas yang telah terjadi di beberapa negara Timur Tengah. Namun, 

rangkaian serangan teroris baru-baru ini dan munculnya kelompok-

kelompok yang dikategorikan sebagai ekstremis dan fundamentalis 

di Indonesia telah memberikan kesan yang berlawanan. Tulisan ini 

bertujuan untuk menilai moderasi Muslim Indonesia. Objek penelitian 

ini adalah dua organisasi Muslim terbesar, yaitu Muhammadiyah 

dan Nahdlatul Ulama. Untuk penilaian ini, penulis menggunakan 

kriteria para cendekiawan Barat secara selektif  dan juga intelektual 

Muslim, karena ada kecenderungan para pengamat, intelektual, 

dan pembuat kebijakan untuk mengajukan kriteria tertentu dari 

moderasi berdasarkan kepentingan mereka sendiri. Survey umum 

pada kecenderungan-kecenderungan tersebut menunjukkan bahwa 

VHWLGDNQ\D� DGD� WLJD� NDWHJRUL� GHÀQLVL� PRGHUDW�� HNVWUHP�� %DUDW� ELDV��

dan kriteria Islam, masing-masing mengandung aspek yang dapat 

diterima dan tidak dapat diterima yang memerlukan seleksi lebih 

lanjut. Dari kriteria yang dapat diterima inilah penulis mencoba 

untuk menilai moderasi Muslim Indonesia melalui visi dan misi 

organisasi massa, terutama Muhammadiyah dan Nahdlatul Ulama 

serta sistem pendidikan mereka. Studi ini sampai pada kesimpulan 
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bahwa berdasarkan kriteria Islam dan Barat, mayoritas Muslim 

Indonesia atau arus utama tetap moderat.

Kata Kunci: Moderat, Toleran, Hak Asasi Manusia, Muhammadiyah, 

Nahdlatul Ulama.

Introduction A. 

Indonesia is an archipelago nation, made up of  17,506 

inhabited and uninhabited islands. Of  these the most widely 

known are Sumatera, Java, Bali, Kalimantan, Maluku, Papua 

and Sulawesi. Historically, before the spread of  Islam Indonesia 

was ruled by Hindu and Buddhist kingdoms, especially in 

South Sumatera and Java. Beginning from twelve century 

until twenty century, Islam was spread by the merchants and 

Muslim scholars in peaceful fashion. There was no record of  

war during the spread of  Islam in the Indonesian archipelago. 

Now, the latest statistic data of  the Indonesia Central Body 

of  Statistic (BPS) showed that the population of  Indonesia in 

2010 was 237 millions, but with 1.2% growth it is estimated 

that in 2017 the population would grow into 256 million. 

The data of  religious denomination shows that 88 % of  the 

population professes Islam, making it the world’s fourth 

most populous nation and the largest Muslim country. Other 

religious denominations are   minority: Protestant (5.7%), 

Catholic (3%), Hindu (1.8%), Buddhist (3.4%) and other or 

XQVSHFLÀHG�� 'HVSLWH� WKH� IDFW� WKDW� 0XVOLPV� DUH� PDMRULW\��

the Indonesian Constitution guarantees the right of  religious 

IUHHGRP�� ZKHUH� WKH� PLQRULWLHV� HQMR\� WKHLU� IUHHGRP�� :LWK�

regard to the ethnic the statistic data shows that Indonesia 

has 490 ethnic groups such as Acehness, the Bataks, the 

Minangkabau of  Sumatera, the Javaness, Baliness, the Bugis 

DQG�7RUDMD�RI �6XODZHVL��DOO�GLVWLQJXLVKHG�IURP�HDFK�RWKHU�E\�

language, social structure and religious tradition.1

1 The general percentage distribution is the following:  Javanese 45%, Sundanese 

14%, Madurese 7.5%, coastal Malay, 7.5%, others 26%.
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For about a century religious and ethnic plurality create 

no—to say the leas—social problem. The nation has been 

united with a single national language, Bahasa Indonesia, and 

a social motto namely Bhinneka Tunggal Ika (unity in diversity). 

7KH�0XVOLPV�EHLQJ�D�PDMRULW\�SOD\HG�D� VLJQLÀFDQFH� UROH� LQ�

preserving religious freedom and tolerance. However, in the 

last two decades the Muslims face unprecedented challenge 

LQ�ZKLFK�WKHLU�WROHUDQFH�DWWLWXGHV�LV�QRW�UHJDUGHG�DV�VXIÀFLHQW�

to comply the standard of  moderation and could be accused 

of  being radical in negative sense of  the term. This paper 

attempts to appraise the moderate stance of  Indonesian 

Muslims from the vision and mission of  grass root based 

organization especially Muhammadiyah and Nahdlatul Ulama 

(NU). The standard of  moderation employed in this research 

LV�H[DPLQHG�IURP�YDULRXV�GHÀQLWLRQ�RI �´PRGHUDWH�0XVOLPµ�

RI �:HVWHUQ�DV�ZHOO�DV�RI �0XVOLP�VFKRODUV��

DiscussionB. 

Standard of  Moderation 1. 

'HÀQLQJ� WKH�PHDQLQJ�RI �PRGHUDWH�0XVOLP� LQ� UHFHQW�

situation is quite crucial, because the term is coined to 

identify the opposite traits which is radical Muslim. This 

implies that those who are not moderate must be accused of  

being radical. 2 The term is now widely accepted and utilized 

even for political motive or understood relatively, differently 

E\�GLIIHUHQW�SHRSOH�DQG�LWV�GHÀQLWLRQ�GHSHQGV�RQ�ZKRP�\RX�

ask and what that person’s (or government’s) agenda is. The 

standard of  outsiders looking into Islam and Muslims looking 

out from within Islam are relatively different. The outsiders, 

HVSHFLDOO\�:HVWHUQ� LQWHOOHFWXDOV�� RQ� WKH� RQH� KDQG�� LQWHUSUHW�

2 -RKQ�/��(VSRVLWR��´0RGHUDWH�0XVOLPV��D�0DLQVWUHDP�RI �0RGHUQLVWV��
,VODPLVWV�� &RQVHUYDWLYHV�� DQG� 7UDGLWLRQDOLVWVµ�� The American Journal of  Islamic 
Social Sciences, Volume 22, Issue 3, Summer 2005, 12-13.
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the term moderate from their own perspectives which is 

based on their social, cultural and religious background that 

in certain extend anti-Islamic or incompatible with Islamic 

teaching. On the other hand Muslim scholars have no such 

terms as moderate, progressive, or liberal Muslim, and hence 

among Muslim intellectuals the term moderate Muslim is used 

SHMRUDWLYHO\�WR�UHIHU�WR�D�0XVOLP�ZKR�LV�PRUH�VHFXODU�DQG�OHVV�

Islamic than the norm.3 However, there are Muslims who found 

the term equal to Islamic vocabulary tawassut, or wasatiyah (Middle 

SRVLWLRQ��� \HW� LW�PD\�QRW�QHFHVVDULO\� VDWLVI\�:HVWHUQ� VWDQGDUG�RU�

PLJKW�EH�GHHPHG�WRR�,VODPLF��7KH�EHVW�GHÀQLWLRQ�LV�OLNHO\�UHIHU�WR�

,VODPLF�XQGHUVWDQGLQJ�ZKLFK�DUH�SDUDOOHO�ZLWK�WKDW�RI �:HVWHUQ�DQG�

IRUHLJQ�GHÀQLWLRQ�

Now we shall examine the discourse about moderate 

0XVOLP�WKDW�SUHYDLOHG�DPRQJ�WKH�VFKRODUV�LQ�WKH�:HVW�DQG�WKH�

0XVOLP�ZRUOGV��7KH�GHÀQLWLRQ�RI �PRGHUDWH�0XVOLP�FRXOG�EH�

FODVVLÀHG� LQWR�� �D�� WKH� H[WUHPH�� �E�� WKH�:HVWHUQ� ELDVHG�� �F��

WKH�,VODPLF�GHÀQLWLRQ��+HUHZLWK�WKH�H[SOLFDWLRQ�RI �WKH�WKUHH�

FODVVLÀFDWLRQV�

The ÀUVW which is the extreme is to be found in a blog 

QDPHG�´PXVOLPV�DJDLQVW�shariahµ��7KLV�EORJ�GHÀQHV�0RGHUDWH�

0XVOLPV�DUH�WKRVH�´ZKR�LV�QRW�DQWL�6HPLWLF��DJDLQVW�FDOLSKDWH��

critical towards Islam, pro-democracy, regards Prophet 

Muhammad as not noble and worthy of  emulation, pro-

UHOLJLRXV� IUHHGRP�� SUR�JHQGHU� DQG� HTXDOLW\�� DJDLQVW� MLKDG��

pro Islamic reform, against Islamic supremacy, pro-secular 

government from religious one, pro or neutral towards 

Israel, pro-religious equality, no response or reaction against 

criticism of  Islam and Prophet Muhammad, against religious 

clothing, against shariah, against terrorism, pro-universal 

3 0�$�� 0XTWHGDU� .KDQ�� ´,VODPLF� 'HPRFUDF\� DQG� 0RGHUDWH� 0XVOLPV�� 7KH�

6WUDLJKW�3DWK�5XQV� WKURXJK� WKH�0LGGOHµ� The American Journal of  Islamic Social Sciences, 

Volume 22, Issue 3, Summer 2005, 40.
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KXPDQ� ULJKWµ�4 Another extreme criteria of  moderate Muslim 

that concern about the Muslim commitment on shariah is reiterated 

E\�$QGUHZ�0F&DUWK\��,Q�KLV�DUWLFOH�KH�VWDWHV�WKDW��´shariah… is not 

moderate. Consequently, no one who advocates shariah can be a 

PRGHUDWH��QR�PDWWHU�KRZ�ZHOO�PHDQLQJ�KH�PD\�EH��QR�PDWWHU�KRZ�

KHDUWIHOW�PD\�EH�KLV�FRQYLFWLRQ�WKDW�WKLV�LV�*RG·V�ZLOO����µ5

7KH�DERYH�GHÀQLWLRQ�LV�QRW�PRGHUDWH�ZKDWVRHYHU��IRU�

it is in fact, an amalgamation of  liberal, racial and secular 

thought as well as anti-Islamic spirit. This is extremely 

SURYRNLQJ�KDWUHG�DQG�DEKRUUHQFH�WR�,VODP��,I �WKLV�GHÀQLWLRQ�

applied to a personality of  a Muslim it would necessarily 

exclude Muslim from their Muslim identity. It is unimaginable 

for Muslim, for example, to regard the Prophet Muhammad 

as not noble and worthy of  emulation and no response or 

reaction against criticism of  Islam and Prophet Muhammad. 

It is ridiculous also for Muslim to be against shariah, for if  

LW� LV� VR� WKH�0XVOLP� ZRXOG� EHFRPH�� ´D� SHUVRQ� ZKR� LV� QRW�

comfortable with his/her Islamic roots and heritage, and 

openly hostile to Islam, and eager to transcend all Islamic 

QRUPVµ�6 Shariah in comprehensive sense that pervades both 

mundane and supra-mundane affairs it is still within the ambit of  

moderate stance. A Muslim may support secular government, but 

individually he might be committed to shariah. Therefore, such an 

understanding of  shariah cannot be reconciled with the idea of  

secularism that separate religion from worldly affair, or separate 

nature and human being from a spiritual dimension.7 Muslims 

4 http://muslimsagainstsharia.blogspot.com/2008/01/what-is-
moderate-muslim.html, seen on October 18, 2010.

5 $QGUHZ�0F&DUWK\��´,QYHQWLQJ�0RGHUDWH�,VODP�>LQFO��-RKQ�(VSRVLWR@µ��
it can’t be done without confronting mainstream Islam and its sharia agenda, 
National Review Online, August 24, 2010.  

6 /RXD\�6DÀ��´5HÁHFWLRQV�RQ�,MWLKDG DQG�0RGHUDWH�,VODPµ��The American 
Journal of  Islamic Social Sciences, Volume 22, Issue 3, Summer 2005, 91.

7 Simple and clear explanation of  what Islam is all about see John L. Esposito 

(ed.), ,VODP� LQ�$VLD�� 5HOLJLRQ�� 3ROLWLF�� DQG� 6RFLHW\ (New York-Oxford: Oxford University 

Press, 1987), 11-13.
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may agree to one of  the most important doctrine of  secularism 

that is to separate religion from politic, but political activities 

for Muslims are part of  their worship to God, and hence it is 

a religious duty. The real case is with the personality of  Irshad 

0DQML�8 who repudiates against all things Islamic and her views on 

VRFLDO�LVVXHV�DUH�ZD\�RII�FHQWHU��EXW�VR�IDU�WKH�:HVW�UHJDUGHG�KHU�

DV�´WKH�YRLFH�RI �PRGHUDWLRQµ�

$QRWKHU� H[WUHPH�GHÀQLWLRQ� LV� VWDWHG�E\�'DQLHO� 3LSHV�

who posits that standard setters for passing the test of  

PRGHUDWLRQ�DUH�WKRVH�ZKR�WRWDOO\�UHMHFW�SDUWV�RI �WKH�4XU·DQ��

VXFK�DV�UHMHFWLRQ�RI � WKH�FOHDU�FRPPDQGV�DERXW� LQKHULWDQFH�

�4�6�� DQ�1LVD·� >�@�� ������� ���� DQG� ������ FRXUW� WHVWLPRQ\�

�4�6���DO�%DTDUDK�>�@��������DQG�HYHQ�LQWHUHVW��4�6��DO�%DTDUDK�

>�@������������������4�6��$OL�,PUDQ�>�@�������4�6��DQ�1LVD·�>�@��

�����DQG�4�6��DU�5XP�>��@������9 In response to this Ubid Ullah 

Jan10 concludes that the standard would imply that a Muslim can 

QHYHU�EH�PRGHUDWH�XQOHVV�KH�´SXEOLFO\�UHMHFWV�WKH�4XU·DQµ��7KLV�

contradicts the Islamic teaching since in Islam condemn anyone 

ZKR�UHMHFW�SDUW�RI �WKH�4XU·DQ��4�6��DO�%DTDUDK�>�@������RU�DFFHSW�

WKH�UHYHDOHG�ERRNV�LQ�SDUWV��4�6��DO�0D·LGDK�>�@����������������

In short, the anti-shariah, Andrew’s and Daniel Pipes’ 

GHÀQLWLRQ� VXJJHVWV� WKDW� WKH\�KDYH�QR�PRGHUDWH� VWDQFH� DQG�

even intolerance towards Muslims’ belief. For him one who 

devotes his/her life to the service of  Creator above all other 

devotion is moderate.11 Even, the practicing Muslims with 

8 Her renown work is 7KH�7URXEOH�ZLWK�,VODP��D�0XVOLP·V�&DOO�IRU�5HIRUP�LQ�+HU�)DLWK�

(n.p.: St. Martin’s Press, 2004).
9 http://www.danielpipes.org/article/2226, seen on October 18, 2010. 
10 Abid Ullah Jan is associated with the Independent Center for Strategic 

Studies and Analyses, a Canadian think tank. A frequent commentator on Islam 
and global politics, his columns are published widely by the Muslim media.

11 For this he refers to Sahih al-Bukhari��YRO�����ERRN�����KDGLWK�QR�������
YRO�����ERRN�����KDGLWK�QR�������YRO�����ERRN�����KDGLWK�QR�������DQG�YRO�����ERRN�
����KDGLWK�QR������������DQG������DQG�Sahih Muslim, book 32, hadith no. 6.243. 
$ELG�8OODK� -DQ�� ´0RGHUDWH� ,VODP�� D� 3URGXFW� RI �$PHULFDQ�([WUHPLVPµ��The 
American Journal of  Islamic Social Sciences, Volume 22, Issue 3, 30.
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WKH�]HDO�WR�YRLFH�KLV�RSSRVLWLRQ�WR�WKH�LQMXVWLFH�DUH�FODVVLÀHG�

as a moderate and not radical, whereas a devout man who 

fervent in all of  his personal rituals but not participating in 

political affairs is not moderate.12 So, moderation, according 

to Jan is total commitment to Islam, the detail criteria of  

ZKLFK�UHTXLUHV�IXUWKHU�FODULÀFDWLRQV�

The second� FDWHJRU\� LV� RI � :HVWHUQ� ELDVHG� GHÀQLWLRQ��

*UDKDP� (�� )XOOHU� FOHDUO\� LGHQWLÀHV� WKDW� WKH� PRGHUDWH�

Muslim is a person who believe in democracy, tolerance, a 

non-violent approach to politics, and equitable treatment 

of  women at the legal and social levels. The moderate is 

also he who believes that Islam has no role in politics, and 

who avoids any confrontation—even political—with Israel.13 

*UDKDP·V�GHÀQLWLRQ�H[SOLFLWO\�HPSKDVL]HG�:HVWHUQ�VWDQGDUG�WKDW�

QHHG� IXUWKHU� FRQFHSWXDO� DGMXVWPHQW�� 7KH� FRQVHTXHQFHV� RI � WKLV�

GHÀQLWLRQ�LV�FRQVLGHUDEO\�GDQJHURXV��IRU�WKRVH�ZKR�OLYH�LQ�6DXGL�

Arabia, Brunei Darussalam, and other Muslim countries  which 

GR� QRW� DSSO\� GHPRFUDWLF� V\VWHP� RI � SROLWLF�ZRXOG� EH� MXGJHG� DV�

QRW�PRGHUDWH��6KRXOG�WKH�GHÀQLWLRQ�LV�SRVLWHG�EDVHG�RQ�0XVOLP�

standard and applied to everyone in the world, including the 

:HVWHUQ�SHRSOH��PDQ\�SHRSOH�ZRXOG�IDLOHG�WR�EH�FDOOHG�PRGHUDWH��

The bias would vividly visible when Muslim moderate criteria refer 

to the humanitarian support to the independence of  Palestine, 

tolerance towards Islamic marriage system and Muslim women 

dress, appreciate the Muslim political aspiration and respect 

humanity without discrimination of  race and religion.

$QRWKHU�ELDVHG�GHÀQLWLRQ�DVVHUWHG�E\�$ULHO�&RKHQ�ZKR�

GHÀQHV�PRGHUDWH�0XVOLPV� DV� RQH� ZKR� LV� DJDLQVW� YLROHQFH�

RU� GHFOLQLQJ� WKH� ´JUHDWHU� MLKDGµ� DV� D� SLOODU� RI � IDLWK�� GHFU\�

12 $ELG�8OODK�-DQ��´0RGHUDWH�,VODPµ������
13 *UDKDP�(��)XOOHU��´)UHHGRP�DQG�6HFXULW\��1HFHVVDU\�&RQGLWLRQV�IRU�

0RGHUDWLRQµ��The American Journal of  Islamic Social Sciences, Volume 22, Issue 3, 
21-22. 
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VXLFLGH�ERPELQJV�DQG�WHUURULVW�´RSHUDWLRQVµ��7KH�H[DPSOH�RI �

moderate Sunni given by Cohen is one who will not support 

WHUURU�DWWDFNV�RQ�6KL·DKV�RU�6XÀV��RU�RQ�&KULVWLDQV��-HZV��RU�

+LQGXV��,Q�DGGLWLRQ��&RKHQ�DOVR�GHÀQHV�PRGHUDWH�0XVOLPV�

DV� WKRVH�ZKR�UHVSHFW�´WKH�ULJKW� WR� LQWHUSUHW� WKH�4XU·DQ�� WR�

worship Allah in the way they chose, or not to worship and 

HYHQ�QRW�WR�EHOLHYHµ�14

These criteria are problematic in two ways: ÀUVW, the right 

WR�LQWHUSUHW�WKH�4XU·DQ�LV�QRW�EHORQJV�WR�HYHU\RQH�HTXDOO\��,W�

is because, like other sciences, science of  interpretation (tafsir) 

LV�D�NQRZOHGJH�GLVFLSOLQH�WKDW�KDV�WKHRU\��PHWKRG�DQG�VXEMHFW�

matter that should be mastered by one who wants to interpret 

WKH�4XU·DQ��2QFH� WKLV�GLVFLSOLQH�RI �NQRZOHGJH� LV�PDVWHUHG�

one has the right to interpret and deserved the respect from 

other. Consequently, one has no right to interpret unless he 

KDV�DXWKRULW\�WR�GR�VR��:LWKRXW�TXDOLÀFDWLRQ�RI �OHJDO�VFLHQFHV�

IRU�H[DPSOH�RQH�FDQQRW�KDYH�WKH�ULJKW�WR�EH�D�MXGJH��D�SHUVRQ�

who has no economic studies background have no right 

to make state economic policy etc. Regarding freedom of  

worship, Islam respect the right to chose either to worship 

or not to worship, to be Muslim or not to be. But Islam gives 

no right to everyone to worship Allah in his/her own way. 

There are preordained ways of  worshiping Allah (ritually or 

socially), and there are matters that are opened for Muslim to 

make ijtihad (rational interpretation of  legal matters).

7KH�IRUHJRLQJ�GHÀQLWLRQV�DUH�ELDVHG�ZLWK� OLEHUDO� WHQGHQF\�

which are now emulated by the liberal Muslim activists. In this 

regard Esposito reacted proportionally by saying that the liberal 

GHÀQLWLRQ�PD\�H[FOXGH�WKRVH�ZKR�DUH�QRW�OLEHUDO��,W�LV�EHFDXVH�LI �

moderate mean to be a liberal reformer or a progressive, it may 

14 $ULHO� &RKHQ�� ´3RZHU� RU� ,GHRORJ\��:KDW� WKH� ,VODPLVWV� &KRRVH� ZLOO�
'HWHUPLQH�7KHLU�)XWXUHµ� The American Journal of  Islamic Social Sciences, Volume 
22, Issue 3, 2.
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imply that conservative or traditionalist stance could be excluded 

as non-moderate. Therefore, moderate in Islam, as in all faith 

VXFK�DV�-XGDLVP�DQG�&KULVWLDQLW\��LQ�(VSRVLWR·V�GHÀQLWLRQ�UHIHU�WR�

WKH�PDMRULW\�RU�PDLQVWUHDP�LQ�,VODP�WKDW�UHSUHVHQWV�D�PXOWLWXGH�

of  religious and socioeconomic positions. However, the moderate 

of  the mainstream may have different ways in interpreting and 

reinterpreting Islam to respond the religious, social, and political 

realities of  their societies and to international affairs. Moderate 

Muslim, Jews and Christians can hold positions ranging from 

reform to ultraorthodox and fundamentalist and, at times, 

can bitterly disagree on theological and social policies (e.g., gay 

rights, abortion, ordination of  women and American foreign and 

domestic policies).15 In response to Ariel Cohen’s support to 

$PLQD� :DGXG·V� OHDGLQJ� RI � D� PL[HG�JHQGHU� )ULGD\� SUD\HU��

Esposito asserts:

,I � D� ZRPDQ� OHDGLQJ� DQ� RIÀFLDO� SUD\HU� VHUYLFH� ZHUH� D�
criterion for moderate, then many Christian and Jewish 
groups, denominations, and their leaders (e.g., the recently 
deceased Pope John Paul II) would fail the test and not be 
moderates.16 

Esposito’s idea that the moderate Muslims exists in 

the mainstream of  Muslim community is more cogent and 

MXVWLÀDEOH�WKDQ�$QGUHZ�LGHD��7KH�rationale is clearly explicable 

WKDW�LI �PRGHUDWH�0XVOLP�LV�GHÀQHG�DV�RQH�ZKR�KDV�VHFXODU�

worldview and against shariah, it would imply that those who 

do not exercise basic Islamic norm and morality could be 

regarded as moderate, whereas the Muslims mainstream 

are carrying out shariah and Islamic norm but they are 

remain  moderate.

15 -RKQ�/��(VSRVLWR��´0RGHUDWH�0XVOLPV��$�0DLQVWUHDP�RI �0RGHUQLVWV��
,VODPLVWV�� &RQVHUYDWLYHV�� DQG� 7UDGLWLRQDOLVWVµ�� The American Journal of  Islamic 
Social Sciences, Volume 22, Issue 3, 12-13.

16 John L. Esposito, ´7KH�&ODVK�RI �,JQRUDQFH��WKH�:DU�RQ�7HUURU�0XVW�
1RW�&RPSURPLVH�0XVOLP�5LJKWVµ��The American Journal of  Islamic Social Sciences, 
Volume 22, Issue 3, 56.
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The third�FDWHJRU\�RI �PRGHUDWH�0XVOLP�GHÀQLWLRQ�LV�RI �

Muslim scholars. The term moderate may be parallel with 

wasatiyah in Islamic intellectual tradition. Wasatiyah is derived 

from the words wasat that means being in the middle of  

thing or between two extremes or moderate in everything 

between good and bad.17 If  we refer to the Arab tradition the 

term wasatiyah�PHDQV� ULJKWHRXVQHVV�� MXVW� DQG� JRRGQHVV�� HVWHHP��

high position. Those people from respectful family were called 

ZDVDW� À� TDXPLKL.18 However, the term is originally of  the 

4XU·DQLF��DVVHUWLRQ��

7KXV��KDYH�:H�PDGH�RI �\RX�DQ�8PPDK�RI �MXVWO\�EDODQFHG�
(ummatan wasatan), that ye might be witnesses over the 
QDWLRQV��DQG�WKH�0HVVHQJHU�D�ZLWQHVV�RYHU�\RXUVHOYHV���4�6��
DO�%DTDUDK�>�@�������

In this verse, Allah swt. explains that the Islamic people 

are ummatan wasatan. There are numerous interpretations by 

the religious scholars (mufassirin) regarding the term wasatan, 

at-Tabari, for example interpreted the term wasatan DV�´WKH�

best, the fair and the chosen that are different from the 

H[WUHPH�DWWLWXGH�RI �-HZ�DQG�WKH�&KULVWLDQVµ�19 Ibn Kathir also 

interpreted it as the best, most humble and being fair.20 The most 

comprehensive interpretation is that of  Fakhr ad-Din ar-Razi who 

GHÀQHV�wasatiyah into four meanings: First, fairness meaning not to 

WDNH�VLGHV�EHWZHHQ�WZR�FRQÁLFWLQJ�SDUWLHV�RU� WZR�H[WUHPH�HQGV��

17 Abu al-Husayn Ahmad Fariz bin Zakariya, Mu‘jam Maqayis al-Lughah, 
Juz 2, ed. ‘Abd as-Salam Muhammad Harun (Kairo: Maktabat al-Habikhi, 
1981), v.s. Wasatiyah.

18 5DQLD� 0XKDPPDG� $]L]� 1DGDPL�� ´DO�:DVDWL\\DK� À� DW�7DUDÀ\\DK� ED\Q� DO�

0DVKUX·�ZD�DO�0DPQX·µ��Journal of  Department of  Islamic and Arabic Studies for Girl, Volume 

3, Issue 26, 10.
19 Abi Ja‘far Muhammad bin Jarir at-Tabari, Tafsir at-Tabari al-Musamma Jami‘ al-

%D\DQ�À�7D·ZLO�DO�4XU·DQ (Beirut, Lubnan: Dar al-Kutub al-‘Ilmiyyah, 1992), Vol. 2, 8-10.
20 $O�+DÀ]�$EL�DO�)LGD·�,VPD¶LO�,EQX�.DWKLU��7DIVLU�$O�4XU·DQ�$O�¶$]LP (Beirut, 

Lubnan: Dar al-Ma‘rifah, 1992), Vol. 1, 196-197.
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Second, something that is the best. Third, the most humble and 

perfect. Fourth, is not to be extreme in religious matters.21

,Q�OLQH�ZLWK�WKH�DERYH�4XU·DQLF�LQWHUSUHWDWLRQ�%HGRXL�

$EGHOPDMLG� GHÀQH� wasatiyyah as moderate in exercising 

religious belief, in the acts of  devotion, in social intercourse, 

in custom, in the modern Islamic thought and in the actual 

life.22�7KLV�LPSOLHV�WKDW�WKH�,VODPLF�GHÀQLWLRQ�RI �PRGHUDWLRQ�

LV� QRW� H[DFWO\� WKH� VDPH� DV� WKRVH� RI �:HVWHUQ� VFKRODUV�� %H�

that as it may, from the perspective of  Islam some aspects 

RI �GHÀQLWLRQV�E\�QRQ�0XVOLP�VFKRODUV�PLJKW�EH�LQ�OLQH�ZLWK�

Islamic teaching, whereas some other aspects a might be not. 

Therefore, Muqtedar Khan tries to combine and summarize 

WKH�:HVWHUQ�VWDQGDUG�DQG�WKH�,VODPLF�RQH��7KH�FKDUDFWHULVWLFV�

of  moderate Muslim are:

����� UHÁHFWLYH�� VHOI�FULWLFDO�� SUR�GHPRFUDF\� DQG� SUR�KXPDQ�
rights, and closet secularists. .... cherishes freedom of  
thought while recognizing the existential necessity of  
IDLWK�� DVSLUHV� IRU� FKDQJH��EXW� WKURXJK� WKH�SRZHU�RI �PLQG�
DQG� QRW� WKURXJK� SODQWLQJ�PLQHV�� DVSLUHV� IRU� D� VRFLHW\³D�
city of  virtue—that will treat all people with dignity and 
UHVSHFW��4XU·DQ���������7KHUH�ZLOO�EH�QR�URRP�IRU�SROLWLFDO�
RU� QRUPDWLYH� LQWLPLGDWLRQ� �4XU·DQ� �������� ,QGLYLGXDOV�
will aspire to live an ethical life for they recognize its 
desirability. Communities will compete in doing good, 
and polities will seek to encourage good and forbid evil 
�4XU·DQ� ����� DQG� �������� 7KH\� EHOLHYH� WKDW� LQWHUQDOL]LQJ�
Islam’s message can bring about the social transformation 
QHFHVVDU\� IRU� HVWDEOLVKLQJ� WKH� YLUWXRXV� FLW\�� 7KH� 4XU·DQ�
DGYRFDWHV�PRGHUDWLRQ��4XU·DQ��������DQG�H[WROV�WKH�YLUWXHV�
RI �WKH�VWUDLJKW�SDWK��4XU·DQ���������)RU�PRGHUDWH�0XVOLPV��

21 Fakhr ad-Din ar-Razi, at-Tafsir al-Kabir aw Mafatih al-Ghayb (Beirut, 
Lubnan: Dar al-Kutub al-‘Ilmiyyah, 1990), Vol. 2, 88-89.

22 %HGRXL� $EGHOPDMLG�� ´,VODP� DQG� 0RGHUDWLRQµ�� D� SDSHU� SUHVHQWHG� DW�

Symposium Islam in Asia, Revisiting the Socio-Political Dimension of  Islam, held The 

Japan Institute of  International Affairs, with co-ordination from Institute of  Islamic 

Understanding Malaysia, Tokyo, October 15-16, 2008. 
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the middle ground, the common humanity of  all, is the 
straightest path.23

To clarify the moderate identity among the Muslims, 

Khan compares it with the militant Muslims. The point 

of  comparison is in methodological orientation and in 

the primordial normative preferences that shape their 

interpretation of  Islam. For moderate Muslims, ijtihad is 

the preferred method of  choice for sociopolitical change 

DQG�PLOLWDU\� MLKDG� LV� WKH� ODVW� RSWLRQ�� )RU�PLOLWDQW�0XVOLPV��

military jihad�LV�WKH�ÀUVW�RSWLRQ�DQG�ijtihad is not an option at 

all. Ijtihad��QDUURZO\�XQGHUVWRRG��LV�D�MXULVWLF�WRRO�WKDW�DOORZV�

independent reasoning to articulate Islamic law on issues 

where textual sources are silent. The unstated assumption is 

that when the texts have spoken, reason must be silent. But, 

increasingly, moderate Muslim intellectuals see ijtihad as the 

spirit of  Islamic thought that is necessary for the vitality of  

,VODPLF�LGHDV�DQG�,VODPLF�FLYLOL]DWLRQ��:LWKRXW�ijtihad, Islamic 

thought and Islamic civilization fall into decay. Another 

point of  different between militant and moderate Muslim is 

that the former in the Muslim world is a small minority in 

WKH�PDUJLQV��ZKHUHDV� WKH�PRGHUDWH� LV�YDVW�PDMRULW\��7KLV� LV�

empirically true everywhere, even in Iraq, where terrorism 

and insurgency is practiced by a small minority of  the 

smallest minority (Sunnis). In this point Khan agree with 

John Esposito that the mainstream Islamists and traditional 

Muslims are moderate.24

23 6HFXODULVP�LQ�.KDQ�XQGHUVWDQGLQJ�LV�$PHULFDQ�LQ�QDWXUH��WKDW�LV��WKH\�
believe in the separation of  church and state, but not like the French, who 
oppose the exile of  religion from the public sphere. M.A. Muqtedar Khan, 
´,VODPLF�'HPRFUDF\�DQG�0RGHUDWH�0XVOLPV��WKH�6WUDLJKW�3DWK�5XQV�WKURXJK�
WKH�0LGGOHµ� The American Journal of  Islamic Social Sciences, Volume 22, Issue 3, 
�������VHH�DOVR�KWWS���ZZZ�LMWLKDG�RUJ�PRGHUDWHPXVOLPV�KWm, seen on October 
18, 2010

24 Muqtedar Khan, “Moderate Muslims Are the Key to the Future 
RI � ,VODP� DQG� $PHULFDQ�0XVOLP� 5HODWLRQVµ�� The American Journal of  Islamic 
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)URP� WKH� IRUHJRLQJ� GHÀQLWLRQV�� HLWKHU� DQWL�,VODPLF��

:HVWHUQ� RU� WKH� ,VODPLF� RQH� ZH� PD\� FRPH� XS� ZLWK� RQH�

FRPSUHKHQVLYH� DQG� DFFHSWDEOH� GHÀQLWLRQ� WKDW� FRQVLVWV�

RI � FULWHULD� WKDW�PD\� VWHP� IURP� WKH�:HVWHUQ� REVHUYHUV� EXW�

generally could be acceptable in Islam or from Islamic 

teaching that might be consonant with the contemporary 

world. Those criteria can be grouped into non-violence, socio-

political and mental criteria. The non-violence criteria are: 

�D��DJDLQVW�WHUURULVP���E��D�QRQ�YLROHQW�DSSURDFK�WR�SROLWLFV�

RU� QR�SROLWLFDO� LQWLPLGDWLRQ�� �F�� SDUWLFLSDWLQJ� LQ� GHPRFUDWLF�

SURFHVV�� �G�� XVLQJ� QR� FRPSXOVLRQ� LQ� UHOLJLRQ�� 7KH� VRFLR�

SROLWLFDO�FULWHULD�DUH���D��SUR�XQLYHUVDO�KXPDQ�ULJKW���E��UHVSHFW�

GLYHUVLW\���F��WROHUDQFH���G��HTXLWDEOH�WUHDWPHQW�RI �ZRPHQ���H��

VHHN�WR�HPSKDVL]H�FRPPRQ�JURXQG�ZLWK�RWKHU�IDLWKV���I��VHHN�

Islamic political and social values that are consonant with 

WKH�LGHD�RI �WKH�UHVW�RI �WKH�FRQWHPSRUDU\�ZRUOG���J��UHVSHFW�

RWKHU�UHOLJLRXV�DGKHUHQFH�DQG�EHOLHI���K��WUHDW�DOO�SHRSOH�ZLWK�

dignity and respect. The mental criteria are: (a) open to the 

idea of  evolutionary change but through the power of  mind  

or supporting ijtihad���E��SUR�,VODPLF�UHIRUP���F��IUHHGRP�RI �

thought while recognizing the existential necessity of  faith.

+DYLQJ�FODULÀHG�WKH�GHÀQLWLRQ�RI �PRGHUDWH�0XVOLP��ZH�

shall now appraise to what extent the thought of  Indonesian 

0XVOLPV�PDWFKHG�ZLWK�WKH�SRVLWLRQ�WKRVH�JHQHUDO�GHÀQLWLRQV�

either in politic or religious education.

Muslim Organizations2. 

The salient feature of  Indonesian Muslims organizations 

could be traced from the role the two largest mass-based 

0XVOLP� RUJDQL]DWLRQV� LQ� WKH�:RUOG�� � 0XKDPPDGL\DK� DQG�

Nahdlatul Ulama (Revival of  Muslim Scholars). These two 

Social Sciences��9ROXPH�����,VVXH�����������.KDQ�PHQWLRQV�WKDW�-RKQ�(VSRVLWR�
DOVR� LQFOXGHV� WKH� ,VODPLVWV� DQG� WUDGLWLRQDO� 0XVOLPV� LQ� KLV� GHÀQLWLRQ� RI �
moderate  Muslim. 
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massive socio-religious organization together represent 

over 75 million Indonesian Muslims, comprise of  vast 

interconnected network of  women, students, laborers, 

teachers, Islamic boarding school (pesantren), hospitals, 

school, universities, legal aid agencies, newspapers, and many 

PRUH�DIÀOLDWHG�XQLWV��UHDFKLQJ�GRZQ�WR�WKH�YLOODJH�OHYHO�DFURVV�

the  country. 

Muhammadiyah, is largest Muslim organization 

founded in 1912, four years earlier than Nahdlatul Ulama. 

It was established as an Islamic NGO and a modern Islamic 

organization, with special focus on public services, training 

and education. Its main concern and target has been 

community development. From the era of  Dutch colonialism 

to the period of  national independence consisting of  three 

subsequent regimes, namely the Old Order (1945-1965), the 

New Order (1966-1965), and the Order of  Reformation 

after the fall of  Soeharto in 1998, the Muhammadiyah has 

ÀUPO\�PDLQWDLQHG�WKH�RULJLQDO�YLVLRQ�RI �WKH�RUJDQL]DWLRQ�DQG�

consistently pursued this basic concern. The fundamental 

mission of  this organization is social service, the actual 

activity of  which are the social and cultural sphere, such as 

education, economy, health care, poor and orphan care and 

so forth. 

The serious and consistent commitment of  the 

Muhammadiyah to empower society and to promote 

community development can be seen nationally by the 

reluctant and unwillingness of  its central board to change 

its social and cultural orientation to a political one, an idea 

that has surfaced in public discussion from time to time. 

Despite changes in political order in Indonesian politic and 

regimes, Muhammadiyah had consistently played its pivotal 

role in promoting and enhancing the idea of  civil society 

in Islamic sense. Eschewing the political orientation but 
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without abandoning political participation, Muhammadiyah 

consistently build a community independently from the 

hegemony of  state regardless of  the nature of  the ruling 

government.25 So, the moderate stance of  Muhammadiyah 

in politics is manifest, since the members of  Muhammadiyah 

have no problem with democratic system and even participate 

in democratic process. No record of  political intimidation 

or violent approach to politics. In 2015 this organization 

had successfully sued the government for amending the 

constitution of  natural resources without any violent or 

intimidation.  In term of  religious preaching there were no 

records of  compulsion in religion. A respect to other religious 

DGKHUHQFH� DQG� EHOLHI � LV� SURYHQ� E\� WKH� DEVHQW� RI � FRQÁLFW�

between Muhammadiyah and other religious adherence. 

,I �WKH�:HVWHUQ�PRGHUDWH�FULWHULD�QHFHVVLWDWH�WKH�HTXLWDEOH�

treatment of  women, the Muhammadiyah organization 

from the very beginning concern with the empowerment 

of  women. In 1917 this organization established its women 

ZLQJV� QDPHG� $LV\LDK� ZLWK� WKH� REMHFWLYH� RI � HPSRZHULQJ�

women for the betterment of  the society. For the youth, the 

organization also established girl section named Nasyiatul 

$LV\L\DK�� ,Q� WKH� HGXFDWLRQDO� ÀHOG� LW� UXQV� ��� LQVWLWXWH� DQG�

universities, 23.772 primary and secondary schools, and 

more than 7000 play groups and nursery schools. In the 

ÀHOG�RI �SXEOLF�KHDOWK�LW�UXQV����JHQHUDO�KRVSLWDOV����FKLOGUHQ�

hospitals, 71 clinics for mother and children, 18 pharmacies 

and the likes. In economic sector it has 568 cooperation units. 

However, this empowerment is based on Islamic teaching 

and no idea of  feminism and gender equality whatsoever.

25 0��$PLQ�$EGXOODK��´0XKDPPDGL\DK·V�([SHULHQFH�LQ�3URPRWLQJ�&LYLO�6RFLHW\�

RQ� WKH�(YH�RI � WKH���WK�&HQWXU\µ�� LQ�0LWVXR�1DNDPXUD��6KDURQ�6LGGLTXH��DQG�2PDU�

)DURXN�%DMXQLG��,VODP�DQG�&LYLO�6RFLHW\�LQ�6RXWKHDVW�$VLD (Singapore: ISEAS, 2001), 44-45.
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In short, Muhamadiyah is reformer organization of  

Islam and much concern with human resource development. 

Therefore it is not surprising  that now Muhammadiyah has 

not less than 9.527 educational institutions of  various types 

including universities, and 3.775 health and welfare-related 

centers. In this regard, Muhammadiyah has no problem with 

tolerance, respect of  diversity and human right.

Nahdlatul Ulama (NU) is the large mass-based 

organizations. Founded in 1926, and today it has—as they 

claims—approximately 50 million members. It runs formal 

religious school and traditional schools (pesantren), health 

centre and community associations throughout the country. 

In 2006 NU described its vision as being ‘the establishment 

RI �VRFLDO�MXVWLFHV�DQG�GHPRFUDWLF�RUGHU��EDVHG�RQ�WKH�,VODPLF�

doctrine of  DKOXVVXQQDK�ZDO�MDPD·DK, and its mission as being to 

LQÁXHQFH�WKH�OHJDO�V\VWHP�DQG�SURPRWH�SROLFLHV�WKDW�HQVXUH�

VRFLDO� MXVWLFH� DQG� GHPRFUDWLF� RUGHU�� DV� ZHOO� DV� FRPPXQLW\�

HPSRZHUPHQW��7KH�RIÀFLDO�3%18�ZHEVLWH�VWDWHV�WKDW�18·V�

aim is to institute the teaching of  Islam, based on ahlussunnah 

ZDO� MDPD·DK, through society, within the framework of  the 

Unitary State of  the Republic of  Indonesia.26

:LWK�UHVSHFW�WR�WKH�PRGHUDWH�FULWHULD�VXFK�DV�D�QRQ�YLROHQW�

approach to politics or no political intimidation and participating 

in democratic process, the traditional pesantren in particular 

and Nahdlatul Ulama in general are not against those criteria. 

However, in the last decade pesantren were dubbed with various 

epithets such as the breeding grounds for terrorism.27� ´Terrorist-linked 

pesantrenµ28��RU�´,QGRQHVLD·V�IXQGDPHQWDOLVW�SHVDQWUHQµ�29�DQG�´a training 

26 http://www.nu.or.id.
27 3HWHU�-HDQ�� $́XVWUDOLD�0D\�)LJKW�7HUURU�7KURXJK�,QGRQHVLDQ�6FKRROVµ��

Australian Associated Press General News, October 5, 2003.
28 6LDQ�3RZHOO�DQG�6DQGUD�1DKGDU��´:DUQLQJ�RQ�&ORVLQJ�,VODPLF�VFKRROVµ��The 

Australian, October 4, 2003.
29 3LHUV�$NHUPDQ��´7LPH�WR�5HPHPEHU�%DOL·V�*URXQG�=HURµ��Sunday Telegraph, 

October 5, 2003.
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center of  terroristµ�� 3DXO� :ROIRZLW]�� IRUPHU� 86� $PEDVVDGRU� IRU�

,QGRQHVLD�� DQG� 3UHVLGHQW� RI � :RUOG� %DQN�� IRU� H[DPSOH�� VWDWHV�

erroneously that:

:KDW�WKH\·UH�WDXJKW�WKHUH��LQ�pesantren) is not real learning. 
It’s not the tools for coping with the modern world. It’s the 
tools that turn them into terrorists.30

It seems that to infer that the whole pondok education 

institution in Indonesia is the training center for terrorist is 

inappropriate. The inference based on single case of  pesantren 

out of  thousand pesantren is illogical, since the number of  

pondok which are accused of  being involved in the activities 

of  terrorism are less than dozen, while the whole number of  

pesantren in Indonesia is no less than 24.000.31 So to extrapolate 

the existence of  terrorist from small number of  pesantren to all 

other Indonesian pesantrens is considerably misleading. In fact, 

WKH�SHVDQWUHQ�DQG�1DKGODWXO�8ODPD�SOD\�QR�VLJQLÀFDQW�UROH�LQ�WKH�

individual act of  terrorism.

:LWK� UHJDUG� WR� SROLWLFDO� DIIDLUV�� WKH� pesantren support 

the democratic system of  the government, voluntarily vote 

in general election, follow the government programs and 

obey the rules and regulations imposed by the government.  

So, politically, the member or the organization of  Nahdlatul 

Ulama, could be regarded as moderate, since there is no 

record of  political intimidation or violent approach to 

politics. In preaching Islam Nahdlatul Ulama has no records 

RI � FRPSXOVLRQ� LQ� UHOLJLRQ�� DQG� QR� FRQÁLFW� ZLWK� RWKHU�

religious adherence and belief. Realizing the Indonesian 

motto Bhinneka Tunggal Ika (unity in diversity) the pesantren 

30 &��'XQFDQ�*UDKDP�� ´&RQIURQWLQJ�$XVWUDOLDQ� 6PXJQHVVµ��The Jakarta Post, 

July 14, 2005.
31 6HH�´,QGRQHVLD�%DFNJURXQGHU��+RZ�7KH�-HPDDK�,VODPL\DK�7HUURULVW�1HWZRUN�

2SHUDWHVµ��,&*�$VLD�5HSRUW��1XPEHU�����'HFHPEHU����������DQG�´-HPDDK�,VODPL\DK�LQ�

6RXWK�(DVW�$VLD��'DPDJHG�EXW�6WLOO�'DQJHURXVµ��,&*�$VLD�5HSRUW, Number 63, August 

26, 2003, 26-29.
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and its graduates commits to respect religious, race and 

cultural diversities. Pesantren is not like a pressure group that 

forces its aspiration by using violence or other means that 

MXVWLI\�HQG��LW�LV�DERGH�RI �SHDFH��D�SODFH�IRU�SURGXFLQJ�SLRXV�

men and women.

Similar case with Muhammadiyah organization, 

Nahdlatul Ulama is in support of  universal human right 

and has equitable treatment of  women. Therefore, for the 

empowerment of  women in 1950 it established a women 

wing called Muslimat with its young section named Fatayat. 

Now it has 15 million members, 400 branches throughout 

Indonesia and abroad.32 In economic sector tt has 17 outlet for 

DJULFXOWXUH�� ���� HFRQRPLFV�XQLW�RI � FRRSHUDWLRQ�� ,Q� WKH�ÀHOG�RI �

education it run 4.657 play groups, 3.800 women religious study 

groups (majelis taklim���������RUSKDQDJHV�����KRVSLWDOV�DQG�SXEOLF�

health services for mother and children, 11 training centre for 

MREOHVV������WUDLQLQJ�FHQWUH�IRU�KDMM�33

:LWK� UHVSHFW� WR� LWV� DWWLWXGH� WRZDUGV� QRQ�0XVOLP� RU�

religious adherence Nahdlatul Ulama has no record of  

LQWROHUDQFH� DQG� FRQÁLFW�� ,W� KDV� DQ� H[SHULHQFH� RI � OLYLQJ� LQ�

pluralistic society and religions and treat all people with dignity 

and respect. In term of  social change this organization has 

its own tradition for Problem Solving Forum called Bahtsul 

0DVD·LO�LQ�ZKLFK�LMWLKDG�LV�ZHOO�H[HUFLVHG�

Indonesian Muslims’ Education System3. 

The renowned Muslim education system is pesantren 

or pondok pesantren WKDW� XQLTXHO\� FRQVLVWV� JHQHUDOO\� RI � ÀYH�

HOHPHQWV�� 7KH� UHQRZQHG� ÀYH� HOHPHQWV� RI � WKH� V\VWHP� DUH��

(a) scholar (kiai����E��PRVTXH��masjid����F��VWXGHQW��santri����G��

dormintory (pondok��� �H�� FODVVLFDO� ERRN� QDPHG�kitab kuning 

32 KWWS���ZZZ�SFIDWD\DWQXMRPEDQJ�RU�LG�SDJH�VHMDUDK�IDWD\DW�QX�
33 http://www.nu.or.id.
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(yellow book).34 The element of  kiai is considerably important in 

pondok pesantren DV�D�FHQWUDO�ÀJXUH�ZKR�KDV�VLJQLÀFDQW�DXWKRULW\�LQ�

certain discipline of  religious knowledge and in handling so many 

problems concerning the pondok affairs as well as the possessor of  

charisma to whom all inhabitant of  pondok highly respect him.35 

The mosques that exist in all pondok pesantren are the centre for 

all activities. The centrality of  mosques in the history of  Islamic 

education is manifest, since it existed long before the madrasah 

institutions were established. The student is another important 

factor or element in the pondok pesantren. The most substantive 

element of  pondok pesantren is its educational activities. For the 

traditional system of  pondok pesantren the main curricular activities 

is reading the classical texts. The classical textbooks consist 

generally of  Islamic sciences and Arabic language.36� 'KRÀHU�

DVVHUW�WKDW�´LQ�WKH�SDVW��WKH�WHDFKLQJ�RI �FODVVLFDO�ERRNV�RI �,VODP�����

is the only formal teaching imparted in milieu of  pondok pesantrenµ��

However, at present most of  pesantren take general sciences as an 

important part of  pesantren education system, yet the teaching of  

classical books is highly recognized.37

The pesantren curriculum in general is very similar to 

that of  other traditional education institutions in the Muslim 

ZRUOG��HVSHFLDOO\�ZKHUH�WKH�6\DÀ¶L�VFKRRO�LV�FRPELQHG�ZLWK��D�

few basic compendia of  Asy‘ari doctrine and enriched with 

WKH�VXÀ�WUDGLWLRQV��7KH�FXUULFXOXP�FRQVLVW�RI �RQO\�UHOLJLRXV�

VXEMHFWV��7KH�ZHOO�NQRZQ�� WUDGLWLRQDO�FXUULFXOXP�LV�GLYLGHG�

34 )DULG�+DV\LP�� ´9LVL� 3RQGRN� 3HVDQWUHQ� GDODP� 3HQJHPEDQJDQ� 6'0�� 6WXGL�

.DVXV� GL� 3RQGRN� SHVDQWUHQ� 0DKDVLVZD� DO�+LNDPµ�� Thesis�� 3URJUDP� 3DVFDVDUMDQD�

Universitas Muhammadiyah Malang (UMM), 1998, 39. However, by the emergence of  

modern system of  pesantren the element of  classical book (kitab kuning) were replaced 

E\�PRUH�JHQHUDO�VXEMHFWV�RI �,VODPLF�VWXGLHV�WKDW�LQFOXGH�JHQHUDO�VFLHQFHV�
35 Hasbullah, 6HMDUDK� 3HQGLGLNDQ� ,VODP� GL� ,QGRQHVLD�/LQWDVDQ� 6HMDUDK�

Pertumbuhan dan Perkembangan��-DNDUWD��5DMD�*UDÀQGR�3HUVDGD�������������
36 =DPDNKV\DUL�'KRÀHU��7UDGLVL�3HVDQWUHQ��6WXGL�7HQWDQJ�3DQGDQJDQ�+LGXS�

Kyai (Jakarta: LP3ES, 1985), 50.
37 Hasbullah, Sejarah Pendidikan, 144.
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into three levels: The basic level consists of  theology, Islamic 

MXULVSUXGHQFH��HWKLF��PHWKRG�RI �UHDGLQJ�4XU·DQ��7KH�secondary 

OHYHO� FRQVLVWV� RI � WKHRORJ\�� ,VODPLF� MXULVSUXGHQFH�� HWKLF� RI �

OHDUQLQJ�� $UDELF� JUDPPDU��PHWKRG� RI � UHDGLQJ� WKH�4XU·DQ��

The third� OHYHO� FRQWDLQV� WKHRORJ\�� MXULVSUXGHQFH�� HWKLF� DQG�

VXÀVP�� ,VODPLF� OHJDO� SKLORVRSK\�� 4XU·DQLF� LQWHUSUHWDWLRQ��

science of  hadith, Arabic grammar, logic (only at certain 

pondok pesantren).38 The above model and curriculum of  

pesantren has been practiced for long time ago with some 

PRGLÀFDWLRQV�DQG�LPSURYHPHQWV�

The method of  teaching that generally consisted of  

WZR� PDMRU� PHWKRG� RI � WHDFKLQJ�� WKH� LQGLYLGXDO� PHWKRG� XVXDOO\�

called bandongan or collective method usually named wetonan. In 

the former method every student has the opportunity to learn 

directly from the master teacher or his assistance, but the method 

is employed usually for those who already master reading the 

4XU·DQ�39 Another method is called sorogan, that is a method usually 

employed for new students who need individual assistance. In all 

those method, the master teacher or his assistance take important 

and dominant role in the teaching learning process. The method 

of  teaching is quite simple where a number of  students listen to 

38 0DUWLQ�YDQ�%UXLQHVVHQ��´.LWDE�.XQLQJ��%RRNV�LQ�$UDELF�6FULSW�8VHG�
in the Pesantren�0LOLHXµ��Bijdragen tot de Taal-, Land-, en Volkenkunde 146 (1990), 
226-269. See also http://www.let.uu.nl/~martin.vanbruinessen /personal/
publications/kitab_kuning.htm. 

39 =DPDNKV\DUL�'KRÀHU��Tradisi Pesantren������7KH�GLVWULEXWLRQ�RI �VXEMHFWV�
taught at the Pesantren�EDVHG�RQ�WKH�WH[WV�FDQ�EH�FDWHJRUL]HG�LQWR��MXULVSUXGHQFH�
(ÀTK�� ������ GRFWULQH� �aqidah, ushul ad-din�� ������ WUDGLWLRQDO�$UDELF� JUDPPDU�
(Nahw, Sharf, Balaghah�� � ��� ��� KDGLWK� FROOHFWLRQV� ���� P\VWLFLVP� �tasawuf, 
thariqah�� ���� PRUDOLW\� �akhlaq�� ���� FROOHFWLRQV� RI � SUD\HUV� DQG� LQYRFDWLRQV��
(doa, wird, mujarobat������DQG�WH[WV�LQ�SUDLVH�RI �WKH�SURSKHWV�DQG�VDLQWV��qishas 
DO�DQEL\D·�� PDZOLG�� PDQDTLE�� HWF��� ����0DUWLQ� YDQ� %UXLQHVVHQ�� ´.LWDE�.XQLQJ��
Books in Arabic Script Used in the Pesantren�0LOLHXµ��Bijdragen tot de Taal-, Land-, 
en Volkenkunde 146 (1990), 226-269. See also http://www.let.uu.nl/~martin.
vanbruinessen/personal/publications/kitab_kuning.htm.
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a teacher who read and translate the classical Arabic books into 

local languages such as Java, Sunda, Madura and the likes.40 

Along with the increase of  the number of  pondok 

pesantren institution there were trends in some pondoks to 

adopt modern system of  education. This trend is evident from 

the increase of  the number of  modern pondok pesantren system 

in 2008 alluded above (62%). However, the modernization 

LQ� WKLV� VHQVH� GRHV� QRW� QHFHVVDULO\� LPSO\�:HVWHUQL]DWLRQ� RU�

secularization. Modernization here is meant adoption of  new 

method of  teaching learning in holistic fashion. There were 

at least two types of  pondok pesantren modernization, one 

was  the adoption of  school system separately from pondok 

pesantren V\VWHP��OLNH�ZKDW�ZDV�LQWURGXFHG�E\�:DKLG�+DV\LP�

at his Pondok of  Tebuireng, Jombang. 

Another model of  modernization was the integration 

of  pesantren system with that of  madrasah or school 

system. This type of  modernization was initiated by K.H. 

Imam Zarkasyi and his two brothers K.H. Ahmad Sahal and 

K.H. Zainuddin Fannani at Darussalam Gontor. The basic 

consideration to integrate madrasah system into pesantren 

system was based on his observation that—on the one 

hand—madrasah is good system for formal education but 

not for non-formal and informal education. Students may 

learn well in the class but what happen outside the class was 

beyond the system. The madrasah is precisely like the modern 

VFKRRO�V\VWHP�EXW�LV�QRW�VXIÀFLHQW�WR�LQFXOFDWH�RWKHU�,VODPLF�

teachings that are not covered by the madrasah curriculum. On 

the other hand, the pesantren system is ideal system for non-

formal and informal education for it has good tradition of  

boarding system. K.H. Imam Zarkasyi adopted the positive 

aspects of  both the madrasah and the pesantren system and 

40 Ibid.
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assimilated them within his own system. The nature of  the 

new system is discernable from his statement below:

This pondok (pesantren) is an Islamic educational institution 
like any other institution. The difference is only in its 
WHDFKLQJ�PHWKRG��:H�XVH�PRGHUQ�WHDFKLQJ�PHWKRG�EXW�GR�
not teach something new in religion. This pondok (pesantren) 
is a waqf for the Muslim ummah and is not the property of  the 
kiai (headmaster of  pesantren) anymore. This pondok pesantren 
has no inclination to any political parties, therefore its motto 
is Berdiri di atas dan untuk Semua Golongan (Stand above and 
for all Groups). Its educational goal is to produce a Muslim 
who has noble character, sound body, broad knowledge, 
and independent mind.41 

From the foregoing statement and the fact that can 

be observed we may infer that the modernization of  pondok 

pesantren system of  education consisted of  the modernization 

of  curriculum, education system, teaching methodology 

and  institution.42

Back to the issue of  moderation, the traditional and 

modern system of  pesantren has similarly produced human 

capitals that nationally played pivotal role on the building 

Indonesian nation prior to and after its independence. They 

DUH� VSUHDG� RYHU� GLYHUVH� ÀHOG� RI � ZRUNV� QRW� QHFHVVDULO\� LQ�

religious activities or institutions. It goes without saying that 

student of  pondok and its graduates had been and are one of  

the most important groups in Indonesia. In fact, numbers of  

Indonesian political leaders are graduated from pesantren. The 

QDWLRQDO�ÀJXUHV�GXULQJ�WKH�,QGRQHVLDQ�LQGHSHQGHQFH�VXFK�DV�

:DKLG�+DV\LP��,GKDP�.KDOLG��:DKDE�+DVEXOODK�DQG�RWKHUV�

were the graduates of  pesantren. After the independence 

41 ,PDP�=DUNDV\L�� ´3LGDWR�SDGD�5HVHSVL�.HV\XNXUDQ�6HWHQJDK�$EDG�3RQGRN�

0RGHUQ�'DUXVVDODP�*RQWRU�GDQ�3HUHVPLDQ�0DVMLG�-DPL·�*RQWRUµ��XQSXEOLVKHG�WH[W�RI �

speech, 1976.
42 Abdullah Syukri Zarkasyi, Gontor dan Pembaharuan Pendidikan Pesantren (Jakarta: 

5DMD*UDÀQGR�3HUVDGD���������������
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QXPEHUV� RI � QDWLRQDO� ÀJXUH� VXFK� DV� $EGXUUDKPDQ�:DKLG��

Syukri Ghazali, Subchan ZA, Saifuddin Zuhri, Hasyim 

0X]DGL��'LQ�6\DPVXGGLQ��+LGD\DW�1XU�:DKLG��6DOHK�DO�-XIUL�

are the graduate of  pesantren. Certainly they are moderate in 

the real sense of  the words.

These two organizations are powerful, well entrenched, 

and moderate grassroots operations, promote Islamic values, 

traditions and practices, and in some cases may advocate 

Islamic law, however, they are committed to working within 

the law, and as part of  the political system to advance their 

goals. Individuals and some groups or factions within 

these organizations were in fact instrumental in helping 

democracy bloom in 1998 and afterwards. Both NU and 

Muhammadiyah have conservative elements within them. 

Yet, within Muhammadiyah and NU there are a variety 

of  other associations that are working on developing 

democratic values in religious schools, promoting dialogue 

and understanding about the role of  Islam in life and 

politics. Some leaders of  these organizations support the 

LGHD�RI �HQKDQFLQJ�´GHPRFUDF\�WKURXJK�PDLQVWUHDP�,VODPLF�

institutions, building Islamic social concern, democracy, 

SOXUDOLW\� DQG� WROHUDQFHµ�43 Even though the two organizations 

are not involved in political parties, their political aspirations were 

accommodated in certain political party. NU provides the support 

base for the National Awakening Party (Partai Kebangkitan 

Bangsa, PKB), and the National Unity Party (Partai Persatuan 

Pembanguan, PPP), while the Muhammadiyah support the 

National Mandate Party (Partai Amanat Nasional, PAN), Amien 

Rais’ party, and the Crescent and Star Party (PBB).

43 $]\XPDUGL� $]UD�� ´5DGLFDO� DQG� 0DLQVWUHDP� ,VODP�� 1HZ� '\QDPLFV� LQ�

,QGRQHVLDµ��7KHRGRUH�)ULHQG� �HG���5HOLJLRQ�DQG�5HOLJLRVLW\� LQ� WKH�3KLOLSSLQHV� DQG� ,QGRQHVLD��

(VVD\V�RQ�6WDWH��6RFLHW\��DQG�3XEOLF�&UHHGV�(n.p.: Bookings Institute Press, 2000), 25-26.
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In short the two organizations have moderate position 

having no indication of  supporting violence approach in its social 

reform. Politically, they respect diversity, tolerance, open to the idea 

of  change through ijtihad, respect people of  other religions, and 

admit democracy and nation state of  Indonesia. Religiously, they 

DUH�QHLWKHU�FRQVHUYDWLYH�QRU�OLEHUDO�LQ�:HVWHUQ�VHQVH��EXW�PRGHUDWH�

and open minded in Islamic sense. The moderate position of  

WKHVH�WZR�PDVV�RUJDQL]DWLRQV�LV�FRQFLVHO\�VWDWHG�E\�6\DÀ·L�0D·DULI��

IRUPHU�&KDLUPDQ�RI �0XKDPPDGL\DK�� WKDW� $́V� ORQJ� DV� WKH� WZR�

mainstream groups, Nahdlatul Ulama and Muhammadiyah, 

adhere to moderate, liberal Islam, fundamentalism should be 

LPSRVVLEOH�����$FWXDOO\�� WKH�PLOLWDQW�PRYHPHQWV��ZKLFK� LQÁXHQFH�

young people looking for identity, can only be fought by creating a 

QRUPDO�VLWXDWLRQ��ZLWK�MXVWLFH��6R�IXQGDPHQWDOLVP�FRXOG�WDNH�URRW�

XQOHVV�ZH�VROYH�WKHVH�SUREOHPVµ�44 So, undoubtedly the acceptable 

criteria of  moderate Muslim posited above are already embedded 

in these two organizations. This is the proof  of  what has been 

alluded by Esposito that the Muslim mainstream is moderate. 

ConclusionC. 

The foregoing appraisal of  Indonesian moderate 

SRVLWLRQ�EDVHG�RQ�WKH�JHQHUDO�DQG�REMHFWLYH�GHÀQLWLRQ�VXJJHVWV�

WKDW�WKH�PDMRULW\�RI �,QGRQHVLDQ�0XVOLPV��LQFOXGLQJ�UHOLJLRXV�

education institution, religious mass-based organization and 

Muslim political parties, are moderate Muslims. They continue 

to be devout Muslims, commit to their faith and exercise 

WKHLU�UHOLJLRXV�LQMXQFWLRQ��VKDUL·D) in their social, political and 

educational activities. Emulating their predecessors of  early 

Muslim generation whose activities were driven by piety and 

IDLWK�EXW�VWLOO�DEOH�WR�EXLOG�JUHDW�ÁRXULVKLQJ�FLYLOL]DWLRQV�WKDW�

was worthwhile for humanity, the Indonesian Muslims remain 

44 ,QWHUYLHZ� LQ� 9DQ� =RUJH� 5HSRUW�� ´,VODP� LV� 2QO\� %HLQJ� 8VHG� DV� D�
3ROLWLFDO�&RPPRGLW\µ��'HFHPEHU������
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open minded and willing to collaborate with other religious 

adherent, nation and other group for better spiritual, mental 

and material life. They participate in democracy and support 

the principle of  human right under the dictate of  universal 

,VODPLF� WHQHWV�� ZLWKRXW� ULJLGO\� XSKROGLQJ� VSHFLÀF� V\VWHP�

and structure of  government. Therefore, they cannot be 

FODVVLÀHG�LQWR�OLEHUDO�IRU�WKHLU�FRPPLWPHQW�WR�,VODPLF�YDOXHV�

DQG� WKHLU� FULWLFDO� VWDQFH� RI � :HVWHUQ� YDOXHV� LQFRPSDWLEOH�

ZLWK�,VODP�DV�ZHOO�DV�XQMXVW�SROLWLFDO�SROLFLHV�WRZDUGV�,VODPLF�

FRXQWULHV��+RZHYHU�� WKH\� DOVR� UHMHFW� UDGLFDO� ,VODPLF� JURXSV�

and uncompromised demand of  the establishment of  an 

Islamic state based on the VKDUL·D. The radical Islamic groups 

in Indonesia seems to be a relatively marginal phenomenon 

and it will be continuously kept on the fringes of  society and 

remain a small minority. 
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