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Abstract

The relationship between the religion represented by Islam and the 
State that is represented by the democratic political system continues 
remain to be a problem. Ideological debates that Islamic law should 
be implemented and escorted through Islamic countries experiencing 
resistance against groups who argued that Islam is a substance that 
is in compliance with democracy. Religious ideology has often been a 
motivation to justify the struggle through the violence that has been 
done. Strengthening of  violence in the name of  religion is regarded as 
a form of  struggle for bottomic beliefs and religious form in kaffah. 
Nationalism of  Islamic religion Leaders by receiving Pancasila as 
the Indonesian ideology  its been a moderate wisdom that has taken 
to maintain the unity of  Indonesia, while keeping the existence 
of  religions living. The relationship of  religion and the State by 
Islamic religion Leaders of  Nahdhatul Ulama (NU) considered 
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as a mutual-connection with maintaining Indonesian nationalism 
without discriminating treatment of  religions, tribes, and inter-group 
relations is face Islam Nusantara in Indonesia. Politics as the source 
of  radicalism muted by NU leaders with a fatwa that receiving of  
Pancasila both as the nations foundation and as a spirit of  Islam 
Nusantara. This research uses psychology politics theory and the 
theory of  social identity’s approach that analyzing potential radicalism 
in society.

Keywords: Democracy, Nationalism, Pancasila, Ideology, Islam 
Nusantara.

Abstrak

Hubungan antara agama yang diwakili oleh Islam dan negara yang 
diwakili dengan sistem politik demokrasi masih terus menjadi masalah. 
Perdebatan ideologi bahwa hukum Islam harus dilaksanakan 
dan dikawal melalui negara Islam mengalami perlawanan dengan 
kelompok yang berpandangan bahwa Islam adalah substansi yang 
sudah sesuai dengan demokrasi. Ideologi keagamaan sering menjadi 
motivasi untuk membenarkan perjuangan melalui aksi kekerasan 
yang dilakukan. Penguatan kekerasan atas nama agama dianggap 
sebagai bentuk perjuangan keyakinan yang sangat mendasar 
dan wujud beragama secara kaffah. Nasionalisme ulama dengan 
menerima Pancasila sebagai dasar negara Indonesia merupakan sikap 
tengah yang diambil untuk menjaga persatuan Indonesia, sekaligus 
menjaga keberlangsungan beragama. Relasi agama dan negara oleh 
ulama-ulama Nahdhatul Ulama (NU) dianggap dalam hubungan 
akomodatif  dengan mempertahankan nasionalisme Indonesia tanpa 
membedakan agama, suku, dan golongan merupakan wajah Islam 
Nusantara di Indonesia. Politik sebagai sumber radikalisme diredam 
oleh ulama NU dengan fatwa penerimaan terhadap Pancasila sebagai 
dasar negara sesuai dengan semangat Islam Nusantara. Penelitian ini 
menggunakan pendekatan teori psikologi politik dan teori identitas 
sosial dalam menganalisis potensi radikalisme di masyarakat. 

Kata Kunci: Demokrasi, Nasionalisme, Pancasila, Ideologi, Islam 
Nusantara.
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IntroductionA. 

The relationship between the religion represented by 

Islam and the State that is represented by the democratic 

political system still continues to be a problem. Ideological 

debate that Islamic law should be implemented and escorted 

through Islamic countries experiencing resistance groups 

who argued that Islam is a substance that is in compliance 

with democracy. Failure to marry (bringing together) Islam 

and democracy at least apparent from the failure of  the 

Arab Spring originally wanted to do a change of  dictatorship 

regime1� EXW� LQVWHDG� JDYH� ELUWK� WR� WKH� ORQJ� FRQÁLFW� LQ� WKH�

various countries of  the Middle East.

Religious ideology is often a motivation to justify the 

struggle through the violence that was done. Strengthening 

of  violence in the name of  religion is regarded as a form of  

struggle for a very basic beliefs and religious form in kaffah. 

Religion is often used as a factor of  legitimacy or to cover the 

FRQÁLFW�2�5HOLJLRQ�FDQ�LQÁXHQFH�WKH�HPHUJHQFH�RI �H[WUHPLVP�

because religion can be in two polar opposites, that felt more 

right or more right to enter Heaven as well as the existence of  

a revenge of  history in every development.3�$O�-DELUL�FRQÀUPV�

that violence extremism is no more than a phenomenon that 

arises from socio-political issues, then packed with religious 

issues.4 The political attitude of  religious extremism as it was 

originally performed on the order of  belief  under the slogan 

RI �UHOLJLRXV�SXULÀFDWLRQ��EXW�HYHQWXDOO\�GHYHORSHG�LQ�WKH�ÀHOG�

1 Mark L. Haas dan David W. Lesch, The Arab Spring Change and Resistance in the 

Middle East (Boulder Colorado: Westview Press, 2013), 
2 Muh. Khamdan, Bina Damai Terorisme (Kudus: Parist, 2015), 40.
3 Mark Jurgensmayer, Terror in the Mind of  God: The Global Rise of  Religious Violence 

(California: University of  California Press, 2001), 14-15; James M. Lutz dan Brenda J. 

Luts, Global Terrorism (London: Routledge, 2004), 74-78.
4 0XKDPPDG� ¶$ELG�DO�-�ELUL��Qada\D�DO�)LNU�DO�¶$U�EL�� DO�0DV�DODK�DO�7KDT�À\\DK 

(Beirut: Markaz Dir�VDK�DO�:DKLGDK�DO�¶$U�EL\\DK�������������������
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of  law via the pattern of  an understanding with the religious 

doctrine of  the text.

The political attitude of  religion without connecting 

ZLWK�WKH�VRFLR�FXOWXUDO�FRQWH[W�RI �VRFLHWDO�FHUWDLQO\�LQÁXHQWLDO�

on the model of  religion intolerant and does not respect 

human rights. The growing diversity of  expression along 

with the political establishment charges the Islamic State 

DV� WKH� LQÁXHQFH� RI � WUDQVQDWLRQDO�PRYHPHQWV� WKDW� KDYH� QR�

awareness of  local wisdom and the rejection of  the concept 

of  the nation State.

A person or group who perform acts of  extreme 

violence regardless of  their actions as a crime, but rather 

emerged a sense of  pride for being the troops who fought 

for the truth that he believes.5 Extremism groups which later 

developed into a transnational movement often uses symbols 

in the military organization of  his movement,6 such as the Irish 

of  Republican Army (IRA) in Ireland, Euskadi Ta; (ETA) in 

Spain,  +H]EROODK�LQ�/HEDQRQ��$UDELF�GLDFULWLFV�DO�0XTDZZDPD�DO�

,VODPL\\D��+DPDV��LQ�WKH�3DOHVWLQLDQ�WHUULWRULHV��WKH�)URQW�,VODPLTXH�

du Salut (FIS) in Algeria, the Fuerzas Armadas Revolucionarias 

de Colombia (FARC) in Colombia, The Moro National Liberation 

Front (MNLF) and Abu Sayyaf ’s Group (ASG) in the Philippines, 

Al-Qaeda and the Taliban in Afghanistan, as well as ad-Dawlah al-

,VODPL\DK�ÀO�,UDT�ZD�6KDP�RU�NQRZQ�DV��,6,6.7

Extremism is a manifestation of  the action of  

radicalism. Radicalism as a kind of  pragmatism is not always 

marked by violent actions, but can also be limited to thoughts 

5  Imam Samudra, Aku Melawan Terorisme (Solo: al-Jazera, 2004), 114-115; Asep 

Adisaputra, Imam Samudra Berjihad��&HW�����-DNDUWD��*UDÀND�,QGDK����������������:DZDQ�

H. Purwanto, Terorisme Ancaman Tiada Akhir: Bahaya dan Strategi Pemberantasan di Indonesia, 

&HW��,,��-DNDUWD��*UDÀQGR�.KD]DQDK�,OPX���������������
6  Anisseh Van Engeland dan Rachael M. Rudolph, From Terrorism to Politics 

(Ethics and Global Politics) (Burlington: Ashgate Publishing Company, 1988).
7  Reno Muhammad, ISIS: Mengungkap Fakta Terorisme Berlabel Islam (Jakarta 

Selatan: Noura Books, 2014), 32.
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and ideologies that do not use violent means in carrying out 

these thoughts. he potential of  radicalism that is determined 

by the individual’s perception of  course not only affected a 

FHUWDLQ�LGHRORJLFDO�JURXQGLQJ��EXW�FDQ�DOVR�EH�LQÁXHQFHG�E\�D�

variety of  other factors in global issues, regional and locality. 

The action of  terrorism which took place in Indonesia for 

example, preceded the existence of  ideological fanaticism so 

consider the other wrong and led to the use of  weapons or 

bombing as a form of  endorsement any ways or extreme. 

Transnational Islamic movement is the group that its 

activities cross the line of  the territorial nation State to realize 

its goals. The movement’s militancy has various variants of  

the purpose and the struggle in accordance with social aspects 

LQÁXHQFHG�KLVWRU\�LQ�FRXQWULHV�RI �LWV�IRXQGLQJ��3DQ�,VODPLVP�

movement and the Muslim Brotherhood (Ikhwanul Muslimin) 

in Egypt, Hizb ut Tahrir in Lebanon, Jama’ah Tabligh in India 

and other Islamic movements inspired by the resistance of  a 

people weak and colonialism. The struggles of  transnational 

Islamic movement is often accompanied by the presence 

of  the process of  criticizing and blaming among different 

religious practices. Culture deemed not of  Islam has been 

blamed and should be eliminated with the war thought (ghazw 

DO�ÀNU). The potential diversity of  life that form a pattern of  

black and white or false actually started having periods of  

growth along with the climate that guarantees the freedom 

of  democracy.

The Government has built partnerships with the 

scholars through a variety of  approaches to the Elimination 

RI � UDGLFDO� LGHRORJ\� WKDW� WHDFKHV� H[WUHPLVP� ÁRXULVKHG� LQ�

Indonesia. National Islamic developing in Indonesia has 

become the pilot shaft that religion and democracy can be 

integrated and peaceful walk. Islam does not accommodate 

practices violence but develop moderation (tawasuth) and 
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balance (wasathiyah). Therefore, religious extremism is not 

just a question of  theological and religious interpretation, but 

many external factors that tend to dominate in the relation 

between religion and democracy globalization.

The Phenomenon of  Transnational Movement in B. 

Indonesia

Contestation of  ideas between nationalism and religion 

always leads to two main issues, namely the relation of  

muslim versus non-Muslims and law of  God versus law of  

man. The Foundation should be built is the realization that 

Islam as a religion of  humanity. Religious ideology has often 

been a motivation to justify the struggle through the violence 

that has been done. The political attitude of  religion without 

connecting with the socio-cultural context of  societal 

FHUWDLQO\�LQÁXHQWLDO�RQ�WKH�PRGHO�RI �UHOLJLRQ�LQWROHUDQW�DQG�

does not respect human rights. The growing diversity of  

expression along with the political establishment charges the 

,VODPLF� 6WDWH� DV� WKH� LQÁXHQFH� RI � WUDQVQDWLRQDO�PRYHPHQWV�

that have no awareness of  local wisdom and the rejection of  

the concept of  the nation State. 

Organization of  the radical movement to build an 

international network of  transnational nature because these 

groups have is global leadership, working in a network of  

cross country and the continent, as well as carrying the 

same ideals to re-establish the ideal Islamic leadership in 

the form of  a khilafah, or Islamic State. Some of  the things 

ZKLFK� DVSHFWV� LQÁXHQFHG� LV� WKH� IDFW� XSRQ� WKH� VXIIHULQJ�RI �

Muslims in different countries due to colonialism the West 

against muslim countries as well as countries with a majority 

muslim population. Jamal Al-Afghany e.g. arouse patriotism 
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on the basis of  religious solidarity called Pan Islamism.8 The 

Islamic movement that is transnational understanding Islam 

in monolithic and reject the variants of  Islam considered 

WDLQWHG�EHFDXVH�VR�WKDW�QHHGV�WR�EH�SXULÀHG�EDFN�9 

In line with the rise in international relations who 

woke up between indigenous Malay Archipelago with other 

countries, the exchange of  good character as Ambassador 

of  the Kingdom as well as among the educated to learn and 

teach is the fact who cannot be ruled out. The relationship 

gave rise to complex intellectual genealogy, and further 

VWUHQJWKHQHG� E\� WKH� ERQGV� RI � VSLULWXDO� VXÀ� RUGHUV� IRUP�

teacher or murshid and his students.10 The development of  

muslim societies commensurate Hajj command in the pillars 

RI �,VODP��LQÁXHQFHG�WKH�QXPEHU�RI �PXVOLP�,QGRQHVLD�JR�WR�

Makkah and start interacting with the teachings of  Islamic 

SXULÀFDWLRQ� WKDW� ZDQWV� :DKK�EL\DK� ZLWKRXW� PD]KDE� RU�

without the adoption of  a culture that tends to be a heresy 

(bid’ah), superstition (tahayul), and khurafat.  

7KH� LQÁXHQFH�RI � WUDQVQDWLRQDO� LGHRORJ\� WKDW� OHDGV� WR�

a movement of  religious radicalism in Indonesia started in 

the Padri in Group Policy. Haji Miskin from Lu (h) ak Agam, 

Haji Abdur Rahman from Piobang Limah Puluh Kota, 

and Haji Muhammad Arief  from Sumanik Batusangkar, 

upon his return home from Mecca in the period between 

����� DQG� ������ IRUPLQJ� JURXSV� WR� SHUIRUP� SXULÀFDWLRQ�

Padri keberagamaan Minangkabau society from cultural 

contamination and customs that are considered incompatible 

8 Ahmad Mansur Suryanegara, Api Sejarah��%DQGXQJ��*UDÀQGR�0HGLD�3UDWDPD��

2013), 251.
9 Abdurrahman Wahid (Ed), Ilusi Negara Islam: Ekspansi Gerakan Islam 

Transnasional di Indonesia (Jakarta: Gerakan Bhineka Tunggal Ika, The Wahid Institute 

dan Maarif  Institute, 2009), 43. 
10 Andree Feillard, NU vis-à-vis Negara: Pencarian Isi, Bentuk, dan Makna 

(Yogyakarta: LKiS, 1995), 3; Azyumardi Azra, Jaringan Ulama Timur Tengah dan Kepulauan 

Nusantara Abad XVII dan XVIII, Cet. I (Bandung: Penerbit Mizan, 1994), 45.
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with the teachings of  the Quran.11�+DML�0LVNLQ�WRJHWKHU�ÀJXUHV�

of  the Group’s armed forces deploy in the Padri attempts of  

UHOLJLRXV�SXULÀFDWLRQ��DV�GR�WKH�$UDEV�LQ�WKH�:DKDEL�+RXVH�

FROODERUDWHG�ZLWK�WKH�PLOLWDU\�IRUFHV�RI �$O�6D·_G�VLQFH������

for control of  the peninsula of  Arabia.12 Movement changes 

made Haji Miskin and Padri gets hard challenge from teachers 

of  Shattariyah because of  movement that carried out violent 

measures and tend to choose judgement someone as an 

,QÀGHO�RU�PLVGLUHFWLRQ�XSRQ�FRQYLFWLRQ�RI �RWKHUV��

Padri movement other scholars claimed easy as 

perverse as my master Nan Renceh Nan Tuanku Tuo, hostile 

to his own, and hostile to those who don’t think the same. 

Tuanku Nan  Renceh also sentenced her aunt himself  who 

has aged and not allow to bury his body but was banished 

to the forest because of  the chewing of  betel prohibited 

among the Wahabi.13 The violence that was done the Padri 

H�J���DVVDXOW�DQG�PXUGHU�RI �5R\DO�IDPLO\�RI �3DJDUX\XQJ��ÁDW�

land. The Kingdom that had been converted to Islam since 

the 16th century it was attacked the Padri in 1809. Tuanku 

Lelo as one of  the leaders of  the Group of  Padri mentions 

the Royal family Tuanku Rajo Naro at Talang, Islam does not 

UXQ�FRUUHFWO\��DQG�DUH�FRQVLGHUHG�LQÀGHOV��7KH�EORRG\�WUDJHG\�

occurred in 1815, Padri movement under the leadership of  

Tuanku Lintau killing family Pagaruyung so ignite Padri War 

en masse.

5HOLJLRXV�SXULÀFDWLRQ�PRYHPHQW�WKDW�DFFRPSDQLHG�WKH�

violence by the Padri to revamp the political system at the 

11 Amir Sjarifudin TJ, Minangkabau Dari Dinasti Iskandar Zulkarnain Sampai Imam 

Bonjol (Jakarta: Gria Media Prima, 2014), 514.
12 Khaled Abou El-Fadl, Selamatkan Islam dari Muslim Puritan (Jakarta: 

Serambi, 2005), 80-81.
13 Mangaraja Onggang Parlindungan, Pongkinangolngolan Sinambela Gelar Tuanku 

Rao: Teror Agama Islam Mazhab Hambali di Tanah Batak 1816-1833, (Yogyakarta: LKiS, 

2007), 132.  
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same time the tradition of  the Minangkabau society, diversity 

FDQ� EH� UHIHUUHG� WR� DV� D� JURXS� RI � IXQGDPHQWDO� VDODÀVPH� 14 

revolutionary. Such an approach based on Grant Wardlaw 

in understanding violence perpetrated between the civilians 

with the State.15 Angel Rabasa approach based on the source 

RI �,VODPLF�UDGLFDOLVP��LQÁXHQFHG�WKH�H[LVWHQFH�RI �FHQWUDOL]LQJ�

the Padri movement of  religious authority.16 

Olivier Roy explains that religious fundamentalism is 

often turned into radical action to reform society through 

political power.17 Measures such as re interpretation motion 

experienced a radical form of  resistance in different regions 

against the Kingdom of  the Netherlands Protestants 

colonized Indonesia, namely Lampung War (1832-1833) led by 

Imba Koesoema, Banjarmasin War (1859-1905) led by Prince 

Antasari, Batak war (1872-1907) led Si Singamangaradja XII, 

the Aceh War (1873-1914) led a joint Cut Nyak Teuku Umar 

Din, and the Java war in various places.18

The political changes of  the Sultanate of  Ottoman 

Turkey became a secular Republic of  Turkey by Mustafa 

Kemal Atartuk on 3 March 1924 resulted in a reduction of  

WKH�LQÁXHQFH�RI �3DQ�,VODPLVP�PRYHPHQW��7KH�6WDWH�LV�EDFNHG�

by the fall of  King Husein Ali and King who embraced 

Islam Expert Sunnah Wal Jamaah as King of  the Hejaz 

by the revolt of  Muhammad’s family invested with Sa’ud 

bin Abdul Aziz as King supported the Anglican Kingdom 

14 Nazih Ayubi, Political Islam: Religion and Politics in the Arab World 
(London and New York: Routledge, 1991), 67.

15 Grant Wardlaw, Political Terrorism (New York: Cambridge University 
Press, 1986), 14-15.

16 Angel M. Rabasa, The Muslim World After 9/11 (Arlington: The RAND 

Corporation, 2004), 36. 
17 Olivier Roy, Genealogi Islam Radikal (Yogyakarta: Genta Press, 2005), 13.
18 Ahmad Mansur Suryanegara, API Sejarah��FHW�����%DQGXQJ��*UDÀQGR�0HGLD�

Pratama, 2013), 234-270.
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of  England.19 The dominance of  wahabi movement ruled 

Makkah make intellectual networks of  scholars and students 

IURP�,QGRQHVLD�H[SHULHQFHG�FRQÁLFW�GXH�WR�GLIIHUHQW�SROLWLFDO�

ideology as the formation of  the religious Committee of  the 

Hijaz on 31 January 1926 by the cleric in Indonesia Jamaah 

Ahlussunnah Wal which later became the organization 

called Nahdlatul Ulama.20 Committee of  the Hijaz formed 

KH. Abdul Wahab Chasbullah aims to ask King Saud gave 

the freedom of  running the four schools of  jurisprudence 

teaching in Mecca and Medina, as well as dismantling the 

mausoleum of  Prophet and historic places in Islam.

The denial system of  Government after the 

independence of  Indonesia carried out by armed civilian 

movement Darul Islam/Tentara Islam Indonesia (DI/TII). 

The movement led by Kartosoewiryo Maridjan Sekarmadji 

wants to establish an Islamic State with the proclaimed 

Islamic State Indonesia (NII) on August 7, 1949 in the 

village of  Cisampah, Ciawiligar, Tasikmalaya. The uprising 

ended after Kartosoewiryo NII was arrested on June 3, 

1962 through operation off  the Pagar Besi posse region 

communication guerrillas with the community. Death is not 

turned away, the sustainability of  Kartosoewiryo movement 

from the central character of  ex- Darul Islam or Soldiers 

,VODP�RI �,QGRQHVLD��',�7,,��WR�NHHS�ÀJKWLQJ�IRU�WKH�,VODPLF�

State of  Indonesia.

Many former members who then supported the 

Golkar after a political approach by the Government, but 

many also refused so as to make the two factions. In the 

faction as Fillah refused to do the jihad armed resistance led 

19 Abdul Aziz, Chiefdom Madinah: Salah Paham Negara Islam (Jakarta: Pustaka 

Alvabet, 2011), xviii; Zuhairi Misrawi, Madinah: Kota Suci, Piagam Madinah, dan Teladan 

Muhammad SAW (Jakarta: Penerbit Buku Kompas, 2009), 270-271.
20 Ali Maschan Moesa, Nasionalisme Kiai: Konstruksi Sosial Berbasis Agama 

(Jogjakarta: LKiS, 2007), 131.
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by Djaja Sudjadi, Adah Djaelani Tirtapraja, Ateng Djaelani, 

and Danu Muhammad Hasan. On the factions in Fisabilillah 

led by Ahmad Sobari, the continued spirit of  Kartosoewiryo 

to establish the Islamic State of  Indonesia (NII), thus 

leading to radical action and later called terrorism. The 

failure of  the NII to establish Darul Islam is experiencing 

a new form of  organization that allows doing the resistance 

weapons, namely the Jama’ah Islamiyah (JI).21 This resistance 

movement utilizing situation of  freedom of  democracy in 

,QGRQHVLD��VR�WKH�ÀJXUHV�LQ�WKH�H[�',�7,,�RU�-,�DFWLYLVWV�ZKR�

came from Indonesia to build the new power networks.

Islamic reform movement which was originally declared 

Islam as a cause of  the decline of  classical Islam, the switch 

target to reconstruct the repeated political ideology. The 

movement go hand in hand development of  contemporary 

MLKDGL�LGHRORJ\�ZKLFK�LQÁXHQFHG�WKH�WKRXJKW�RI �6D\\LG�4XWE�22 

Qutb’s thought as quoted As’ad, dividing the community 

over two (2) groups, namely the community ignorance who 

do challenge the laws of  God and the Islamic community 

who apply the laws of  God (al-H }DNLPL\\DK� OLOO�K��� 7KH�
setbacks faced by Muslims in various countries, economic 

decline, dai begins to reign, and morality of  society seems 

to get an answer because culture and ignorance as a result 

of  not implementing the law in the form of  Islamic law as 

a  whole.

Such thinking implies penegasian all that is not of  God, 

and not of  God, polytheists, perverted Heathens, and tyrants. 

According to Islamic fundamentalism is among the Union 

EHWZHHQ� UHOLJLRQ�� WKH� ZRUOG�� DQG� WKH� FRXQWU\� �G)Q�� GXQ\���

21 Rohan Gunaratna, Inside Al-Qaeda, Global Network of  Terror (New York: 

Columbia University Press, 2002).
22 As’ad Said Ali, Al-Qaeda: Tinjauan Sosial-Politik, Ideologi dan Sepak 

Terjangnya (Jakarta: LP3ES, 2014), 16-17.
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dawlah), so the need for the establishment of  an Islamic State 

OHG�E\�D�NK�OLIDK� WR�EH�RYHU� UHOLJLRQ�DUH�SXUH�DQG�N�IIDK�23 

7KH�PRYHPHQW�LV�UXQ�E\�+L]E�XW�7DKULU�SRZHUHG�7DTL\XGG)Q�

DQ�1DEK�Q)�LQ�6\ULD��/HEDQRQ��DQG�-RUGDQ�LQ�������DQG�KDV�

been declared an illegal organization in the country of  origin 

on the stand. The embryo of  the prohibited Hizb ut Tahrir 

rearm in Indonesia with the Organization Hizb ut Tahrir 

Indonesia (HTI).

The transformation of  thought Qutb Al-Habshi 

inspires Muslims led by Shukri Musthofa, Worshipers Jihad 

or Jihad Tanzimul Mohammed Abdul Aziz Al-Sayqawi 

Ismail Thanthawi together, and Jemaah Islamiyah, Umar 

initiated Abdurrahman, concrete action to do implement 

al-H}DNLPL\\DK�OLOO�K�WR�UHSODFH�WKH�ODZ�RI �SDJDQ�LJQRUDQFH�24 

&RQFUHWH� VWHSV� UHSODFLQJ� WKH� UXOH�RI � LQÀGHOV� LV�D�PXVW�DQG�

WKH� ÀJKW� EHFDPH� D� OLDELOLW\� DV� XQGHUVWDQGLQJ� RI � WKH� 6XUDW�

$O�$QIDO�9HUVH�����7KH�ZDU�DJDLQVW�WKH�LQÀGHO�*RYHUQPHQW�

LQFOXGHV�DOVR�H[SHO�WKH�LQÀGHOV�IURP�0XVOLP�ODQGV�IRU�EHLQJ�

the cause of  destruction of  the religion of  Islam.25 Opinions 

developed by Abdullah Azzam, a Palestinian descent Jordan 

VFKRODUV��WKLV�H[SHULHQFH�LQÁXHQFHG�WKH�MLKDG�LQ�$IJKDQLVWDQ�

against the Soviet Union and traumatic war over Palestine 

ZLWK�,VUDHO��$FFRUGLQJ�WR�$]]DP�-LKDG�LV�WKH�RQO\�ZD\�WR�ÀJKW�

for and become a permanent obligation Fard ain ‘ that is 

because Islam with the sword upright and more mainstream 

than the obligation of  prayer, fasting, or Hajj. 

The development of  democratization in Indonesia 

increasingly facilitate the activists of  Jemaah Islamiyah to 

23 7DTL\XGG)Q�DQ�1DEK�Q)��Daulah Islam, Terj. Umar Faruq (Jakarta Selatan: HTI 

Press, 2009), 273.
24 Abdul Mun’im al-Hafni, Ensiklopedia Golongan, Kelompok, Aliran, Mazhab, Partai 

dan Gerakan Islam��-DNDUWD��*UDÀQGR�������������
25 Abdullah Azzam, Runtuhnya Khilafah dan Upaya Menegakkannya (Solo: Pustaka 

Al-Haq, 2002), 158.
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conduct terror actions, what appeared a fatwa from Osama 

bin Laden which allows attacks to civilians, especially 

citizens of  the United States as a action reply (retaliation).26 

Relationship with terror activities materialize the fatwa after 

appearing against bomb explosion 15 churches in several 

areas in Indonesia on Christmas Eve 2000. Operation terror 

so obviously very well-planned and fall into the category of  

military operations by the Al-Qaeda network and the Jama’ah 

Islamiyah in Indonesia.

The mobilization of  the radical movement of  cells 

conducted by Indonesia with Dulmatin support Abu Bakar 

Ba’asyir as Jemaah Ansharut amir Tawheed (JAT) through 

military training in the hills Janto, Aceh Besar, in July 2009. 

Cadres from various groups joined, such as the JAT group, 

Dulmatin, Banten Ring as part of  a faction in West Java, 

factions in the Mujahideen, the gift of  Water compact, 

Tawhid wal Jihad, Mujahideen, NII ex Lampung, and alumni 

FRQÁLFW� 3RVR�27 Police were able to unravel the network 

of  cross-country terrorism training on February 22, 2010, 

causing separation of  the radical action of  fugitive terrorism 

throughout Indonesia.

Sigit Qardhawi with group of  Hisbah was shot by 

Densus 88  on May 15, 2011, Abu Roban shot in the 

trunk with the Western Indonesia Mujahideen terrorist 

group (MIB), Sadana Fadli was caught in a Bank robbery 

CIMB Medan, and Santoso alias Abu Wardah with Eastern 

Indonesia Mujahideen terrorist group (MIT). Failure to build 

network centers in Aceh, making training center moved to 

Poso with the advent of  terrorism networks MIT Chairman 

Santoso and Daeng Koro. 

26 Christopher M. Blanchard, ‘Al-Qaeda: Statements and Evolving Ideology 

(Congressional Research Service Report for Congress, 2005), 3.
27 International Crisis Group, Bagaimana Kelompok Ekstrimis Membentuk Kelompok 

Baru (Jakarta: International Crisis Group, 2012).
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Group Santoso and Daeng Koro indicated scramble 

to avoid operation Seagull (operasi camar) performed by the 

security apparatus in February-March 2015. Comb security 

apparatus in Poso to fruition with the premature Daeng 

Koro in the Sakina Jaya, Central Sulawesi, on 3 April 2015. 

The MIT group has declared itself  as a supporter of  the 

Islamic State of  Iraq group and Sham (ISIS) leader Abu Bakr 

al-Baghdadi, thus remaining as head of  Ingram became the 

most sought after and killed on July 18, 2016 in Poso. The 

end of  the main character of  Indonesia terrorism networks 

MIT, MIB, and alertness, making the need for JAT against 

new transnational nature extreme.

Textual Understanding as a Starting PointC. 

The pattern of  the radical Islamic movement’s 

understanding of  the nature of  transnational normally 

associated with the evidence there is no law except from God 

�O��H}XNPD�LOOD�OLOO�K���DQG�WKRVH�ZKR�XVH�WKH�ODZ�DSDUW�IURP�
*RG� LV� D� NDDÀU�28 The evidence is certainly becoming the 

Foundation of  the idea that Islam is a religion that is already 

very complete and plenary to regulate all aspects of  life,29 

including politics. Such a view as being the ideological line 

of  Hasan al-Banna, Sayyid Quthb, Rashid Ridha, Taqiyudin 

an-Nabhani, and al-Mawdudi.

In the history of  early Islamic thought, a proposition 

the disbelief  has been used by a group of  Kharijites to judge 

the Ali bin Abi Talib, ‘ Amr Ibn Ash, and Mu’aawiyah Ibn 

$EL� 6XI\DQ�� $EX� 0XVD� DO�$VK·DUL� WKDW� GR� WDKN)P� �SHDFH��

LQ� WKH� EDWWOH� RI � VLII)Q� RQ� ���+�����0�ZLWK� OLIWLQJ� WKH� DO�

Qur’an above the cutting edge.30 The reject tahkim because 

28 QS. Al-Maidah ayat 44
29 QS. Al-Maidah ayat 3
30 0XKDPPDG�$E_�=DKUDK��7�U)NK�DO�0DGK�KLE�DO�,VO�PL\DK��&DLUR��'�U�HO�)LNU�

DO�¶$U�EL��WW�������$E)�-D·IDU�0XKDPPDG�LEQ�-DU)U�DO��DEDU)��7�U)NK�DO��DEDU¯��7�ULNK�DO�
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it is considered not in accordance with the law of  Allah so 

out of  line Ali in the deliberations of  the peace in Daumatul 

ZLWK�MXGJLQJ�DV�DQ�LQÀGHO�RI �WKH�FRPSDQLRQV�-DQGDO�VHQLRU��

led by Abdullah Ibn Wahab Al-with a total of  12,000 

Rasyidi  troops.31

The development pattern of  thought propaganda 

by Khawarij groups with various sects in it at least can be 

understood through the same identity, i.e., restricting religious 

propositions only on al-Quran and al-Hadith. Therefore, 

there was a disclaimer of  ijma’ (consensus of  the scholars) 

DQG�TL\�V��DQDORJ\��ERWK�RI �ZKLFK�DUH�YHU\�FORVH�WR�WKH�XVH�

of  reason or logic in the determination of  the law which is 

not found in the Qur’an and Hadith al-especially regarding 

worldly affairs.32 Methodology of  ta’wil (interpretation 

against the proposition) with the use of  reason or logic it 

thinks will only make the religion is not pure anymore 

because contaminated the opinions of  men who do not have 

the Authority set the Shari’ah.

As a result of  the law of  God as being the line of  

Muslim Brotherhood ideology Ikhwanul Muslimin (IM) 

considers only Islamic law is sourced from, rather than 

sourced from other religions. Such views have fueled the 

exuberance of  the seeds of  fanaticism diversity that leads to 

extremism.33 The law of  God in the QUR’AN. Al-Maidah 

verse 44 is understood as a legal entity which has been 

FRGLÀHG�DV�ODZV�KDYH�EHHQ�FRGLÀHG�E\�6KLD�FOHULFV�RU�VFKRODUV�

5DVÌO�ZD�DO�0XOXN��MX]�,,,��.DLUR��'�U�DO�0D·�ULI�����������������
31 Harun Nasution, Theologi Islam, Sejarah Analisa dan Perbandingan (Jakarta: UI 

Press, 1991), 23; Azyumardi Azra, Pergolakan Politik Islam (Bandung: Mizan, 1999), 112-

113; Philip K. Hitti, History of  The Arabs (London: The Macmilan Press LTD, 1974), 

181-183.

32 Abu Muhammad Ibn Hazm, al-IH}N�P�I)�8S}_O�DO�$H}N�P��9RO�����%HLUXW��'�U�
DO�$IDT�DO�-DG)GDK������������

33  Zuhairi Misrawi, Al-Qur’an Kitab Toleransi Inklusivisme, Pluralisme, dan 

Multikulturalisme (Jakarta: Penerbit Fitrah, 2007), 401.
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of  Sunni Islam. The historical context to the descent of  this 

verse concerned Jews punished whip and heated body due 

to committing adultery and already married.34 It is explained 

that the verse is not related to the establishment of  an 

Islamic State or khilafah system but the Abrahamic religious 

obligations to implement the law in the holy book itself. 
Table. Evidence Of  Violence In The Name Of  Religion 35

No Dalil (The Proposition) Understanding
1 QS. Al-Maidah verse 44 Comply with the law other than the 

ODZ�RI �*RG�LV�D�NDDÀU
2 QS. Al-Maidah verse 3 ,VODP�DOUHDG\�SHUIHFW�VHW�DOO�ÀHOGV
3 QS. Al-Fath verse 29 %HLQJ�WRXJK�DJDLQVW�WKH�LQÀGHOV
4 QS. At-Taubah verse 5 Orders to kill, capture, and ferret 

out those polytheists (Musyirikin)
5 QS. Al-Baqarah verse 120: Jews and Christians have always had 

a plan to attack the Muslims

The method of  understanding Dalil theses in textual 

by rejecting other approaches make this group tends to be 

exclusive and fanatical. This unfriendly literalist group with 

the group out of  its parts and always think negatively with 

other groups. Being tough is not a physical attack upon pagan 

LQÀGHOV�� EXW� DQ� XQGHUVWDQGLQJ� WR�ÀJKW� WKH� SDJDQ� YDOXHV� LQ�

the context of  tolerance, that injustice, and dictatorship in 

the  community.

Scholars of  nationalism with accept Pancasila as 

the the state ideology  Indonesia is a middle stance taken 

to maintain the unity of  Indonesia, while keeping the 

existence of  religion. NU and Muhammadiyah as a leading 

organization in the defense of  Indonesia nationalism 

isn’t interested in doing formalisasi of  Islamic law in the 

life of  nationality and statehood as the enforcement of  

34  ,P�P�DO�:�+ }idi, $VE�E�DO�1X]_O��.DLUR��'�U�DO�+ }DG)WK�������������
35  Nasaruddin Umar, Deradikalisasi Pemahaman Al-Qur’an dan Hadis (Jakarta: Elex 

Media Komputindo, 2014), 83-232.
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Islamic law in the public space, State administration, and 

State administration, including private law family such as 

marriage, inheritance, and banking. NU on its own before 

the independence through the 11th Congress in 1936 in 

%DQMDUPDVLQ�FRQÀUPHG�,QGRQHVLD�ZDV�DOUHDG\�DV�WKH�,VODPLF�

country because its people are predominantly Muslim, and 

there is no ban on running it though the Protestant Kingdom 

led by the Netherlands.36 The relationship of  religion and 

the State by scholars NU considered in connection with 

maintaining Indonesia nationalism accommodating without 

discriminating of  religion, tribe, and inter-group relations. 

Politics as the source of  radicalism as an opinion of  Angel 

Rabasa, muted by NU cleric with a fatwa acceptance of  

Pancasila as the ground  state.

Battle of  ideas between nationalism and religion 

always leads to two main issues, namely the relation of  

muslim versus non-Muslims and law of  God versus law of  

man. The Foundation should be built is the realization that 

Islam as a religion of  humanity. The theological category 

understanding of  the changes to be done consists of  Islamic 

relations with non-Muslims, the law of  God in the religions, 

,VODP�LV�UDKPDWDQ�OLO�¶��ODP)Q��DV�ZHOO�DV�WKH�SDUDGLJP�RI �MLKDG�

and  war.37

The selection of  texts that are very popular among 

radical Islam in terms of  the relationship between Islam with 

other religions is QS. Al-Baqarah verse 120: “Jews and Christians 

will not be glad to you until you follow their religion. Say: “Verily, Allah’s 

instructions that the instructions (correct)”. And behold, if  ye follow the 

whims of  those after knowledge came unto thee, God is no longer a protector 

and helper for you.”.

36 Jimmy Oentoro, Indonesia Satu, Indonesia Beda, Indonesia Bisa (Jakarta: Gramedia 

Pustaka Utama, 2010), 167. 
37  Materi Pembinaan Keagamaan di LP Cipinang, 2010-2011.
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There are 3 (three) problem over the verse used 

to combat or suspect among the non-Muslims.  First, the 

emergence of  the perception that people outside Islam 

especially Christians and Jews as the eternal enemy, which 

corroborated the existence of  some verses that condemned 

the behavior of  the Jews and Christians over the Prophet 

Mohammed and their followers. Second, the relationship of  

hostility came into force in a period not limited that looked 

at all of  the Jews and the Christians as enemies. Third, the 

loss of  attention to other verses calling for tolerance so that 

aspects of  the Qur’an which consists of  thousands of  verses 

as generalized in verse only certain.

Historical context in coloring the emergence of  

religious texts certainly have different shades if  linked in 

VSDFH� FRRSHUDWLRQ� LQ� WKH� ÀHOGV� RI � HGXFDWLRQ�� HFRQRPLFV��

politics, culture, and more. So because the text relating to the 

FHDVH�ÀUH�DQG� WKH� WUDQVIHU�RI � WKH�4LEOD�GLUHFWLRQ��+RVWLOLW\�

against Jews and Christians that are generalizable to all 

areas it will be contrary to the paragraph which States the 

importance of  understanding the diversity of  tribes, Nations, 

and religions.

Understanding the underlying religious movement on 

the obligation to uphold the law, already done by Wahabisme 

sponsored by Saudi Arabia by doing the institutionalization of  

religious doctrine.38 The effects, the law of  God considered 

a law that stems from Islam to negate the other religions. 

,VODPLF� ODZ�DOVR�XQGHUJR� VSHFLÀF�DV� D� ODZ�SDVVHG�GRZQ� WR�

FHUWDLQ�JURXSV�� VXFK�DV� ,VODPLF� ODZ�ZKLFK�FRGLÀHG�D�6XQQL�

cleric then considered not as God’s law by Shia. The fact 

that it can be seen from what was once practiced among the 

38  Khaled Abou el-Fadl, The Great Theft: Wrestling Islam from the Extremists (New 

York: harperSan Fransisco, 2005), 45-94.
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Khawarij with declared Ali bin Abu Tholib and Muawiya 

DV��LQÀGHOV�

Pay Attention To The QS. Al-Maidah verse 44 and 47 

explained the existence of  laws that governed not just Islamic 

law, but also the law of  God in the book of  the Torah and 

the Gospels. If  such a view makes 47 (forty-seven) convict 

WHUURULVP�/3�&LSLQDQJ�IURP�����ÀIW\�HLJKW��SHUVRQ��DQG�WKH�

ex-convict terrorism can accept Pancasila as the source of  

law in Indonesia because the concept of  Pancasila is drawn 

from Islamic religious text by framers.
Table 2. Evidence of  the relationship of  Islam and the Principles of  

Pancasila 39

No Precepts of  Pancasila
Dalil Islam (The Islamic 

Proposition)

1
Believe in the one 

supreme God

And your God is one the God Almighty 

(QS. Al-Baqarah: 163)

2
Justice and civilized 

humanity

O you who believe! Be upright for Allah, 

bearers of  witness with justice, and let 

not hatred of  people incite you not to act 

HTXLWDEl\��DFW�HTXitably, that is nearer to piety, 

and be careful of  (your duty to) Allah; surely 

Allah is Aware of  what you do. (QS. Al-

Maidah: 8)

3 The unity of  Indonesia

The believers are but brethren, therefore make 

peace between your brethren and be careful of  

(your duty to) Allah that mercy may be had 

on you (QS. Al-Hujurat: 10)

4

The democracy led 

by understanding 

among honorable 

representatives from 

the parliament house

Take counsel with them in the affair; so 

when you have decided, then place your trust 

in Allah; surely Allah loves those who trust. 

(QS. Al-Imran: 159)

5
Social justice for all the 

people of  Indonesia

Surely Allah enjoins the doing of  justice and 

the doing of  good (to others) and the giving to 

the kindred (QS. An-Nahl:90)

39  Douglas E. Remagee, Pemahaman Abdurrahman Wahid Tentang Pancasila dan 

Penerapannya Dalam Era Paska Azaz Tunggal (Yogyakarta: LKiS, 1994).
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Quraish Shihab explains that people who obey the law 

by using the Torah and the Gospels in the Qur’an is called 

$KOXO�.LW�E as much as 31 times, $O�<DK_G as much as 8 times, 

the An-NaS}�UD as many as 14 times, and %DQ)�,VU�LO as many 

as 41 times.40 People of  the book or the mention of  such a type is 

GHÀQHG�DV�D�FRQFHSW�WKDW�JLYHV�UHFRJQLWLRQ�WR�WKH�UHOLJLRQ�RI �,VODP�

which has outside of  Scripture. The attitude of  this recognition 

was meant to give the recognition of  the right of  existence in 

running their respective religious rules in the sphere of  nationality. 

In Arabic, the term vocabulary that have meaning among other 

Nations TDXP and sya’b. Qaum said in the Qur’an is called as much 

as 322 times, as in QS. HUD v. 63-84. While the word sya’b only 

found in 1 paragraph as in QS. Al-Hujurat verse 13.

The term nationality is an overview of  the 

characteristics against the unity of  the people of  the same 

descent, culture, language, and the roots of  its history at 

a particular location. In common traits against humans 

so it can be called a nation begins to develop in the 18th 

century in Europe, and is undergoing a transformation 

to the ideology of  the Islamic world. The dissemination 

of  the national ideology developed over the aggression of  

Napoleon Bonaparte to Egypt in July 1978 the propagandize 

themselves as devout Muslims.  Through the dissemination 

of  propaganda by pamphlet 36,000 forces beginning with 

the phrase “Bismillahirrahmanirrahim” to show as a brother.

Strategy based on similarity of  origin awaken consciousness 

and make some Muslims feel that nationalism became a cause of  

the splitting of  the Islamic world. For groups of  such Islamism 

HTI, nationalism is considered primordialism and fanaticism of  

40  M. Quraish Shihab, Wawasan Al-Qur’an: Tafsir Maudhu’i atas Pelbagai Persoalan 

Umat (Bandung: Penerbit Mizan, 2003), 348.
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nationalities (ashabiyah) which is rather forbidden (haram).41 That 

opinion into political views the majority of  Islamic groups radical 

in Indonesia. The Group was sticking to the principle of  the unity 

of  the people based on the bonds of  aqidah or Islamic ideology, 

not the bonds of  nationhood. It thus refers to the QS. Al-Hujurat, 

verse 10 real believers are brothers.

The development of  the ideology of  the real national 

anthem has been performed by the Prophet Muhammad in 

the process of  building a new society of  the city of  Yatsrib. 

Modern nationalism that marked by the preparation of  the 

Constitution Charter of  Madinah (0LWVDT�DO�0HGLQD) to bind 

the entire community of  Medina without discriminating 

of  religion, tribe or social class. The composition of  the 

communities of  Medina at that time consisted of  the Khazraj 

tribe Auz and some embraced Islam, and tribal Quraizhah, 

Nadhir, and the Qaynuqa who embrace Jews. 42 The Medina 

Charter went into effect for the entire tribe in order to 

defend the sovereignty of  the city of  Yatsrib which was later 

changed to the city of  Medina.

Strategies of  Prophet Muhammad in Medina has 

similarities with the life of  the Indonesia nationality did not 

apply the law based on the Constitution of  a particular religion 

for the whole tribe, but implementing the Constitution on the 

basis of  a mutual agreement with the spirit of  the principles 

of  the equation. The togetherness of  the community based 

on the territorial aspect of  defending showed a State Defense 

that was built by the community of  Medina.

Nationality or ideology of  nationalism has obvious 

basis in the Qur’an with the inclusiveness to know each 

41 M. Kusman Sadik, “Nasionalisme dan Separatisme Haram!” (31 Maret 2013), 

http://www.hizbut-tahrir.or.id/2013/03/31/nasionalisme-dan-separatisme-haram/ 

(diakses 10 Pebruari 2014).
42 Mun’im A. Sirry, Membendung Militansi Agama: Iman dan Politik dalam Masyarakat 

Modern (Jakarta: Erlangga, 2003), 175.
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other’s identity with one another. Certainly the existence 

of  nationality will be found promoting diversity in terms of  

religion, tribe, colour, social status, and other differences with 

restricted awards through devotion, namely the humanizing 

of  man by not harassing each other. Intersection between 

nationality with Islamic can be seen on the principle that it 

should uphold. A nation demands unity of  society (al-ummah), 

the protection of  society (al-adalah), the principle consultative 

(al-syura), and equality of  treatment (al-musawah).

Nationalism is the look of  the concept that was built 

by the Prophet Muhammad to pay attention to the interests 

of  the Union society (al-ummah al-wahidah). Muslim society in 

Indonesia since its development already knows the meaning 

of  sisterhood/brotherhood is not simply on the basis of  

civil religion (ukhuwah Islamiyah) but also the brotherhood 

of  compatriots (ukhuwah wathaniyah), and fellow fraternity of  

man (ukhuwah basyariyah). It is thus formulated by the founder 

Nations with ties of  Pancasila.

Violence in the name of  religion that still bloom 

occurred in Indonesia indicated that the attitude and 

behaviour of  most community Indonesia no longer in 

accordance with the principles of  Pancasila. Society tends to 

choose violence or strong penalties in the face of  difference. 

The Act thus fostering religious intolerance, the burning of  

houses of  worship, religious and frustrated with the ideology 

of  Islam became the religion of  the network terrorism.

Indonesia’s muslim community many don’t perceive 

that Pancasila was the religious principles of  Islam. 

Epistemology in Islamic law (XVKXO�ÀTLK), Pancasila as well as 

al-kulliyat al-khams, namely the basic principle of  the purpose 

of  the enforcement of  Islamic law. Five principles of  Islamic 

law is the protection of  religion (hifzh din), the protection 

of  inhabitants (hifzh al-nafs), protection of  offspring (hifzh al-
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nasl), protection of  intellect (KLI]K�DO·DTO), the protection of  

property (hifzh mal).

Al-kulliyat al-khams in the context of  Indonesia is 

DOUHDG\� UHÁHFWHG� LQ� WKH� IRUPXODWLRQ� RI � 3DQFDVLOD�� 3UHFHSWV�

(sila) basic State which is native to Indonesia, the nation’s 

cultural products already provide protection of  religion on 

WKH� ÀUVW� SUHFHSW�� 3URWHFWLRQ� DQG� KXPDQLWDULDQ� DVSHFWV� LQ�

the sila. Protection of  offspring as a form of  citizenship 

rights in the third sila. Reason and protection of  freedom of  

Assembly gathered in the fourth sila.  While the protection 

RI �SURSHUW\�DQG�DFFHVV�WR�HFRQRPLF�UHVRXUFHV�LV�UHÁHFWHG�LQ�

WKH�ÀIWK�VLOD�

Pancasila is the Foundation of  the norm over the laws 

prevailing in Indonesia. It therefore implies the enforcement 

and application of  Islamic jurisprudence should not be 

contrary to the values of  Pancasila, that is the value of  the 

divinity, humanity, unity, deliberation, and justice. Islamic law 

placed as a source of  formation of  national laws that interact 

ZLWK�RWKHU�UHOLJLRQV��3DQFDVLOD�DV�WKH�ÀOP�SODFHG�WR�HVWDEOLVK�

sect of  Islam in Nusantara in order to develop the civilization 

of  Indonesia and a peaceful world civilization.

ConclusionD. 

A peace meeting between nationalism with religion 

in Indonesia with tangible success formula of  Pancasila. 

Promoting diversity of  characters get position a good award 

in order to create synergiy between the teaching of  Islam 

with customs or local wisdom society Archipelago. It forms 

a social system which then mapped out the national identity 

itself. Formulations of  Islam and the country that is formed 

into a unitary State of  the Republic of  Indonesia (NKRI).

NKRI is the country base their interaction patterns 

of  the society being open, friendly, and environmentally 
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friendly culture. Therefore, Islam as a religion that synergize 

with the culture, uphold the attitude of  the middle way or 

moderation (tawasuth). The pattern of  Islam in Indonesia 

as darussalam creates implementation of  Pancasila and 

NKRI, as the essence of  the teachings of  Islam ahlussunnah 

wal jama’ah. The collaboration between the Pancasila and 

NKRI, it animates the characteristics of  Indonesia’s peaceful 

Nations, fostering diversity, as well as being able to cooperate 

in promoting  diversity.

7KH� WKUHH�PDLQ�SLOODUV� WKDW� VXSSRUW� WKH� LGHQWLÀFDWLRQ�

of  the potential success of  the transnational movement 

of  radicalism is by combining the religious approach with 

national approaches through cross-cutting cooperation. 

Partnerships must be supported with the utilization of  

structural strength, and Islamic authorities. The synergy 

of  cooperation undertaken between Kemenkumham with 

BNPT as well as ministry of  Religious Affairs has made 

VRPH�UDGLFDO�QHWZRUN�FRUH�ÀJXUHV�DGPLW�PLVWDNHV�DQG�EXLOG�D�

sense of  nationalism against NKRI, such as Ali Imron, Nasir 

Abas, and Umar Patek. 
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