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Introduction

This research will look at the 

case of Hindu members under an 

Islamic organization, the Wahidiyah 

Foundation,1 which focuses on six 
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Abstract 

The issue of religious spiritual groups (Islam) in Indonesia rarely encounters the relation with 
non-Muslim contexts in the way how they perform religious ritual. Conversely, the Wahidiyah 
)RXQGDWLRQ�DV� ,VODPLF�RUJDQL]DWLRQ�UHSUHVHQWLQJ�6X¿VP��RSHQV� WR�QRQ�0XVOLP�ZLWKRXW�DQ\�
requirement for conversion when practicing zikr ritual toward the formula of shalawat wa-
hidiyah. This research examines the cases of Hindu Balinese performing zikr without violating 
their Hindu’s identity. It links to the question on how Hindu Balinese modify zikr toward shala-
wat wahidiyah performance in the way they adapt it according to their own belief and why the 
emergence of tension occurs between a minority group of Hindu Balinese and internal com-
munity of Muslims within the Wahidiyah Foundation in local level of Bali during the practice 
of zikr ritual. By using ethnographical approach, process of collecting data is conducted in 
six regencies of Bali. This article uses Bell’s ritual perspectives as the basic assumptions and 
tendencies in thinking about ritual activities in broader context. This research tries to counter 
the prejudice of religious conversion through the interpretation of other religious teachings in 
ritual activity representing a universalistic idea in Indonesia context.
 
.H\�ZRUGV��+LQGX�%DOLQHVH��6X¿VP��=LNU��6KDODZDW�:DKLGL\DK��5LWXDO

regencies in Bali. This organization 

is centred in Kedunglo, Kediri, East 

Java. Established and founded by the 

¿JXUH�RI�.�+��$EGRHO�0DGMLG�0D¶URHI�

(called as Kyai�0DGMLG���WKH�:DKLGL\DK�

�}v��}oo����Ç��Z��t&�]v���v�����v����������}���}À]v��U�

��P�v�Ç�}���]�ÇU��µ�r�]���]��U��v��À]oo�P��o�À�oX



22

7KH�&KDOOHQJHV�RI�+LQGX�%DOLQHVH¶V�0RGL¿FDWLRQ�WR�7KH�3UDFWLFH�RI�=LNU�5LWXDO

Foundation is known as the location of 

Islamic Boarding School of Kedunglo 

$O�0XQDGKRURK�DQG�DFWLYHO\�SHUIRUPV�

shalawat wahidiyah2 as zikr�SUDFWLFH��

5HSUHVHQWLQJ�6X¿VP�DV�DQ�DGGLWLRQDO�

UHIHUHQFH�EHVLGH�4XU¶DQ�DQG�hadist, the 

SUDFWLFH�RI�shalawat wahidiyah in the 

Wahidiyah Foundation  are followed by 

diverse religions since Kyai�0DGMLG�GRHV�

QRW�OLPLW�WKH�IROORZHU�DQG�SUDFWLWLRQHU�

of its shalawat . It means that anyone 

of any religion could recite shalawat 

wahidiyah without the requirement of 

having religious conversion. Because of 

WKH�ÀH[LELOLW\�WR�WKH�SUDFWLFH�RI�shalawat 

wahidiyah��WKHUH�KDYH�D�ORW�RI�SHRSOH�

LQWHUHVWHG�LQ�DFFHSWLQJ�DQG�UHFLWLQJ�LWV�

shalawat�LQFOXGLQJ�0XVOLP�DQG�QRQ�

0XVOLP�IROORZHUV��)RU�H[DPSOH��WKHUH�

KDYH�D�JURXS�RI�&KULVWLDQLW\�LQ�)ORUHV��

&DWKROLF�SUDFWLWLRQHU�LQ�.DOLPDQWDQ��DQG�

+LQGX�FRPPXQLW\�LQ�%DOL��6LJQL¿FDQWO\��

SHRSOH�KDYH�WR�IXOO\�IRFXV�RQ�WKHLU�

ethics and attitudes when reciting 

shalawat wahidiyah under the agenda 

of zikr�ULWXDO�LQ�RUGHU�WR�SXULI\�WKH�VHOI�

�LW�UHIHUV�WR�WKH�KHDUW��VRXO��DQG�PLQG���

EHFDXVH�WKH�JRDO�RI�SUDFWLFLQJ�shalawat 

wahidiyah is to return into God (ID¿UUX�

ilalloh��LQ�VLQFHULW\��

In Indonesia context, I argue that 

zikr is often linked to the Muslim 

DFWLYLW\�DV�SDUW�RI�SHRSOH¶V�REHGLHQFH�

to remember God and honour the 

3URSKHW��$FFRUGLQJ�WR�$Q�1DLVDEXUL�

î� ^Z�o�Á���Á�Z]�]Ç�Z�]���v�����]��(}�uµo��}(�

�}oo�������Z�o�Á���ÁZ]�Z�Á���Á�]©�v��v�����������Ç�

<X,X����}�o�D��i]��D�[�}�(�]v�íõòï��v��.v]�Z���]v�

íõôí

�������S��������zikr�PHDQV�D�SDUW�RI�

�,VODPLF��SLOODU�WR�DSSURDFK�*RG�E\�

SHUIRUPLQJ�VSRNHQ�zikr (zikr lisan��DQG�

zikr by heart (zikr di dalam hati���7R�

VXSSRUW�WKH�DFWLYLW\�RI�zikr itself, the 

Wahidiyah Foundation hold the agenda 

of mujahadah  and “doa bersama” 

by reciting shalawat wahidiyah in 

accordance with the guidance of 

Wahidiyah leader in Kediri, where it has 

EHHQ�OHG�E\�.�+��$EGXO�.+��$EGRHO�

/DWLI�0DGMLG���7KXV��WR�VRPH�H[WHQW��

its shalawat�LV�HDVLO\�DFFHSWHG�E\�DOO�

SHRSOH�IURP�GLYHUVH�UHOLJLRQV��

In this research, I concerns with a 

JURXS�RI�+LQGX�%DOLQHVH�ZKR�DSSHDO�

RQ�SHUIRUPLQJ�shalawat wahidiyah 

without violating their religious identity 

E\�DGDSWLQJ�WKH�shalawat wahidiyah 

in line with their belief. Meanwhile, 

in the broader context of Indonesia, 

this issue leads us to see the relation 

between a sensitive issue of building 

UHOLJLRXV�ERXQGDULHV�DQG�WKH�SUDFWLFH�

of universalistic view of ritual among 

SHRSOH�IURP�GLIIHUHQW�UHOLJLRQV��,�WKHQ�

argue that this research could bring 

XV�WR�D�VLJQL¿FDQW�DVSHFW�RI�SURWHFWLQJ�

religious identity in Indonesia context 

EHFDXVH�WKH�SUHVHQFH�RI�UHOLJLRQ�LV�

strongly used as such a wall to limit 

SHRSOH¶V�LQYROYHPHQW�WR�WKH�SUDFWLFH�RI�

other religious activity. Thus, to some 

extent, there has always the rule obeyed 

E\�WKH�SUDFWLWLRQHU�RI�ULWXDO�EHKLQG�WKHLU�

VWDWXV�DV�EHOLHYHUV�ZKRP�DI¿OLDWH�ZLWK�

one legalized religion in the context of 

,QGRQHVLD��,Q�%DOLQHVH�VRFLHW\��+LQGX¶V�
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LGHQWLW\�FRXOG�QRW�HYHQ�EH�VHSDUDWHG�

from adat because the recognition 

of Hinduism as religion (agama��LV�

VWURQJO\�LQÀXHQFHG�E\�WKH�SROLWLF�RI�

UHOLJLRQ�LQ�,QGRQHVLD��3LFDUG��������S��

������)ROORZLQJ�WKDW�LVVXH��,�ZDQW�WR�

DVVHUW�WKDW�WKH�LGHD�RI�VRFLR�UHOLJLRXV�

SROLWLFV�RI�GLYLQLW\�LQ�%DOLQHVH�VRFLHW\�

LV�LQÀXHQFHG�E\�WKH�UHOLJLRXV�SROLF\�RI�

Indonesia. It means that in Indonesia 

WKH�UHLQWHUSUHWDWLRQ�SURFHVV�RI�WKH�

recognition of religion (agama��KDYH�WR�

DSSURSULDWH�ZLWK�WKH�QDWLRQDO�PDMRULW\�

UHOLJLRQ�RI�,VODP��VXFK�DV��µWKH�SULQFLSOH�

RI�PRQRWKHLVP��VFULSWXUDOLVP��DQG�

XQLYHUVDO�GRFWULQH¶��+RUQEDFKHU��������

S��������,Q�WKLV�VHQVH��WKH�,QGRQHVLDQ�

&RXQFLO�RI�+LQGXLVP��3+',��SURPRWHV�

WKH�%DOLQHVH�FXOWXUH�WR�UH�RUJDQL]H�

religious authority in accordance with 

WKH�HVVHQWLDO�SDUW�RI�ORFDO�%DOLQHVH�

WUDGLWLRQ��,ELG��S������

³«��SHRSOH�OLYLQJ�ZLWKLQ�D�JLYHQ�WHUULWRU\�
DQG�ZLWK�VSHFL¿F��LQKHULWHG��WUDGLWLRQV�
customs (adat istiadat��WKDW�DUH�FRQVLGHUHG�
W\SLFDO�IRU�WKDW�SODFH��88�1R���������������,��
���«���WKH�ZD\�RI�WKLV�ODZ�LV�LQWHUSUHWHG�DQG�
LPSOHPHQWHG�LQ�%DOL�VKRZV�WKDW�WKH�ORFDO�
understanding of adat�GH¿QLWHO\�LQFOXGHV�
UHOLJLRQ�DV�ZHOO´��+DXVHU�6FKDXEOLQ��������
S������. 

OtherwisH��,�XVH�DQ�DSSURDFK�RI�

6X¿VWLF�DQWKURSRORJ\�E\�$EGXO�.DGLU�

Riyadi in order to look at how this 

VWXG\�SOD\V�LQWR�WKH�UHODWLRQ�ZLWK�WKH�

SHUVSHFWLYH�RI�6X¿VP�GLDORJLQJ�ZLWK�

FXOWXUH�DQG�PRGHUQLW\��SDUWLFXODUO\�

LQ�QRQ�0XVOLP�FRQWH[W��7KHUHIRUH��LW�

will be recontextualized by additional 

UHIHUHQFH�IURP�%HOO¶V�YLHZ�RQ�KRZ�

ULWXDO�LV�SHUIRUPHG�E\�WKH�UHDOLW\�RI�

believers in Indonesia context. 

This research uses a qualitative 

PHWKRG�E\�XVLQJ�DQ�HWKQRJUDSKLFDO�

DSSURDFK��%DVHG�RQ�&UHVZHOO�

��������WKHUH�DUH�WZR�SRSXODU�

IRUPV�RI�HWKQRJUDSK\��QDPHO\�WKH�

UHDOLVW�HWKQRJUDSK\�DQG�WKH�FULWLFDO�

HWKQRJUDSK\��+HUH�,�ZLOO�XVH�WKH�UHDOLVW�

HWKQRJUDSK\�WR�REVHUYH�WKH�FDVH�RI�

+LQGX�%DOLQHVH��7KLV�DSSURDFK�ZLOO�

UHÀHFW�µD�SDUWLFXODU�VWDQFH¶�ZKLFK�LV�

taken by the researcher through the 

SDUWLFLSDQWV�ZKR�DUH�LQWHUYLHZHG��

$Q�HWKQRJUDSK\�IRFXVHV�RQ�DQ�HQWLUH�

FXOWXUDO�JURXS�ZKLFK�FDQ�EH�VPDOO�

RU�ODUJH�JURXSV�ZKHUH�WKH\�LQYROYH�

DQG�LQWHUDFW�ZLWK�PDQ\�SHRSOH�RYHU�

WLPH��VXFK�DV�FRPPXQLW\�VRFLDO�JURXS�

�&UHVZHOO��������S�������7KH�GDWD�RI�WKLV�

research is taken from the resources 

of library and observation in Bali. In 

accordance with the collecting of the 

data, I stay in Bali for two months. I 

am not only as an observer, but also a 

SDUWLFLSDQW�LQYROYLQJ�LQ�DOO�DFWLYLWLHV�

of zikr ritual under the agenda of 

mujahadah and “doa bersama” with 

Hindu and Muslim followers of 

Wahidiyah daily, weekly, and monthly 

including the event at the day of ‘Safari 

%XODQ�3XUQDPD¶��LQ�VRPH�WHPSOHV�LQ�

RUGHU�WR�H[DPLQH�ZKDW�WKH�SHRSOH�VD\��

KRZ�SHRSOH�GHVFULEH�ZKDW�WKH\�DUH�

GRLQJ�DQG�KRZ�WKH\�WKLQN�DERXW�WKH\¶UH�

GRLQJ�WKURXJKRXW�WKH�SUDFWLFH�RI�zikr in 

Wahidiyah.
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'LDORJLQJ�6X¿VP�ZLWK�QRQ�0XVOLP�

Context

³1RERG\�NQRZV�HYHU\WKLQJ�DERXW�

DQ\WKLQJ´��VDLG�6ZLGOHU��������S��

������7KLV�VWDWHPHQW�LV�WKH�¿UVW�SRLQW�

he conveyed to argue that dialogue is 

LPSRUWDQW��,Q�WKH�FRQWH[W�RI�GLDORJXLQJ�

,VODP�6X¿��LW�LV�VLJQL¿FDQW�WR�EXLOG�D�

FKDUDFWHU�RI�WROHUDQFH�E\�DFFHSWLQJ�D�

WUDGLWLRQ�RI�VRFLR�FXOWXUDO�FRQGLWLRQ�

WRZDUG�,VODP�6X¿�E\�WKH�XVH�RI�

FRPSURPLVH�DSSURDFK��6LPXK��������

S������,Q�RWKHU�ZRUGV��WKH�WHUP�RI�,VODP�

6X¿�UHSUHVHQWV�,VODP��LW�JRHV�DORQJ�

with the debates against the emergence 

of some organizational innovation and 

FUHDWLYH�IRUPDWWLQJ�RI�6X¿�SUDFWLFH�LQ�

Indonesia that are considered as outside 

RI�6X¿�RUGHU��)RU�WKRVH�ZKR�RSHQ�DFFHVV�

WKH�WUDGLWLRQ�RI�LQGLJHQRXV�JURXSV�

(golongan kebatinan��WHDFKLQJ�RI�WKH�

P\VWLFDO�SUDFWLFH��UHIHUV�WR�6X¿��DQG�

IDFLOLWDWH�WKH�LPPDQHQW�H[SHULHQFHV�RI�

*RG�LQ�RUGHU�WR�LQFUHDVH�WKH�&KULVWLDQ�RU�

Muslim faith to the transcendent of God 

ZHUH�SRVLWLRQHG�LQ�VXVSLFLRXVQHVV�E\�WKH�

JRYHUQPHQW�LQ�WKH�����V��+RZHOO��������

S������7KLV�VWDWHPHQW�LQGLFDWHV��WKDW��WKH�

JURXSV�RI�VSLULWXDO�SUDFWLFH�DQG�P\VWLFDO�

GHYRWLRQ�GR�QRW�HDVLO\�JHW�D�SULYLOHJH�

from government although some of the 

IROORZHUV�KDYH�EHHQ�DI¿OLDWHG�ZLWK�RQH�

of six legalized religions. 

In another case, when orthodox 

6X¿��UHIHUV�WR�tarekat mu’tabarah��

struggled against the modernist Muslim 

whom discredited irrational ecstasy 

DQG�EURXJKW�WKH�FODLP�RI�VSLULW�RI�

UHOLJLRXV�VSLULWXDO�WHDFKHU�ZLWKLQ�6X¿�

order, it also creates a tension among 

society and government do nothing 

IRU�LW��,ELG��S������7KLV�LV�D�VLJQL¿FDQW�

SUREOHPDWLF�UHDVRQ�RI�P\VWLFDO�SUDFWLFHV�

UHODWHG�WR�6X¿�RUGHU�DQG�6X¿�SUDFWLFH�

WKDW�DUH�SHUFLHYHG�DV�WKH�VHSDUDWLRQ�RI�

,VODPLF�WUDGLWLRQ��$W�WKH�VDPH�WLPH��

this case also causes a feeling of 

GLVWUXVWIXO�LQ�ZKLFK�SHRSOH�DUH�ZLOOLQJ�

WR�EH�FRQYHUVHG�WRZDUG�VSLULWXDO�

SUDFWLFHV��1HYHUWKHOHVV��WKH�KLVWRULDQ�

0DUN�6HGJZLFN�LQ�+RZHOO��������S��

���KDV�H[WHQGHG��³WKH�WHUP�WR�DSSO\�WR�

WZHQWLHWK�FHQWXU\�VHOI�GHVFULEHG�µ6X¿¶�

JURXSV�IRUPHG�LQ�WKH�:HVW�DQG�RSHQ�WR�

QRQ�0XVOLPV�ZLWKRXW�DQ\�UHTXLUHPHQW�

IRU�FRQYHUVLRQ´��,W�PD\�EH�SURYHQ�E\�

WKH�KLVWRU\�RI�6X¿�PDVWHUV�LQ�,QGRQHVLD��

Wali Songo is one of the cases 

UHODWHG�WR�WKH�LQYROYHPHQW�RI�6X¿�

masters rebuilding the King of Hindu-

Kejawen��-DYDQHVH�+LQGX��DQG�LW�KDG�

HPHUJHG�D�FRQYLFWLRQ�DPRQJ�SHRSOH�WR�

KRQRXU�WKH�VDLQW�RI�6X¿�¿JXUHV��6LPXK��

������S������,Q�RWKHU�ZRUGV��,�YLHZ�WKDW�

WKH�GHYHORSPHQW�RI�-DYDQHVH�OLWHUDWXUHV�

LV�DOVR�SUROLIHUDWHG�WKURXJK�WKH�SXSSHW�

WUDGLWLRQ��7KH�SRVVLELOLW\�LV�WKDW�WKH�

JURXSV�RI�SHRSOH�KDYH�VWDUWHG�VKRZLQJ�

‘warisan budaya¶��FXOWXUDO�LQKHULWDQFH��

in order to maintain some certain 

SUDFWLFHV�RI�WKHLU�RZQ�EHOLHI��VXFK�DV�WKH�

HWKQLF�RI�%DOL�UHSUHVHQWHG�E\�+LQGXLVP�

DQG�WKH�HWKQLF�RI�&KLQHVH�UHSUHVHQWHG�

E\�%XGGKD�DQG�&RQIXFLXV��+RZHOO��

������S������

2WKHUZLVH��WKH�QHHG�RI�DGDSWLQJ�
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the local tradition and social changes 

WRZDUG�FRPSURPLVH�DSSURDFK�E\�6LPXK�

LV�LPSRUWDQW�LQ�RUGHU�WR�DYRLG�WKH�

VSHFL¿F�WHQVLRQ�DPRQJ�GLYHUVH�VRFLHW\��

,I�VRPH�6X¿�DQG�UHOLJLRXV�OHDGHUV�

RI�6X¿�RUGHU�DUH�DEOH�WR�OHDG�6X¿VP�

FRRSHUDWLYHO\��WKHUH�KDYH�EHHQ�VWURQJ�

SRVVLELOLWLHV�ZKHUH�SHRSOH�ZKR�VWURQJO\�

PDLQWDLQ�WKHLU�ORFDO�WUDGLWLRQ�FDQ�DFFHSW�

WKH�6X¿�WUDGLWLRQ�ZLWKRXW�HPHUJLQJ�WKH�

WHQVLRQ��6LPXK��������S�������7R�VRPH�

H[WHQW��,�DUJXH�WKDW�6X¿VP�LQ�,QGRQHVLD�

ZLOO�EH�PRUH�DFFHSWDEOH�LI�LW�LV�NHSW�

DZD\�IURP�GRFWULQHV�ZKLFK�VHSDUDWHV�

WKH�DVSHFW�RI�PRQRWKHLVWLF�UHOLJLRQ��

8QLYHUVDOLVW�RI�VWDWH��1.5,��3DQFDVLOD��

DQG�88'���DQG�WKH�FXOWXUDO�YDOXHV��

7KH�HPHUJHQFH�RI�UHOLJLRXV�JURXSV�

LQ�OLQH�ZLWK�6X¿VP�LV�DQRWKHU�IDFWRU�

ZK\�QRZDGD\V�WKH�6X¿�SUDFWLFH�LV�

IROORZHG�E\�PDQ\�SHRSOH�IURP�GLIIHUHQW�

background. One of modernist ‘ulama, 

Hamka in Howell, who introduces 

PRGHUQ�6X¿VP�H[SUHVVHV�WKDW�WKH�

LPSRUWDQW�DVSHFW�WR�DSSUHFLDWH�WKH�

HVVHQFH�RI�6X¿VP�DV�VHOI�GHYHORSPHQW�

of ethics is to rebuild a religious 

GHYRWLRQ�ZLWKRXW�DI¿OLDWLRQ�RI�FHUWDLQ�

6X¿�RUGHU��DQG�\HW�SHRSOH�FDQ�UHJXODUO\�

SHUIRUP�DQG�SUDFWLFH�LW�LQGHSHQGHQWO\�

�������S�������

Wahidiyah Interpretation on Su�

¿VP�

In accordance with the 

GHYHORSPHQW�RI�6X¿VP�LQ�,QGRQHVLD��,�

ZDQW�WR�UHÀHFW�WKDW�shalawat wahidiyah 

SHUIRUPDQFH�KDV�HPHUJHG�DQRWKHU�

LQWHUSUHWDWLRQ�RQ�KRZ�WKH�WHDFKLQJV�

RI�6X¿VP�LV�HODERUDWHG��$FFRUGLQJ�WR�

5L\DGL��������S�������LQ�KLV�SHUVSHFWLYH�

RI�DQWKURSRORJ\�RI�6X¿VP��KH�DVVHUWV�

WKDW�6X¿VP�VKRXOG�EH�G\QDPLF�LQ�RUGHU�

to be a strategy for having dialog with 

PRGHUQLW\�VFLHQWL¿FDOO\��

6X¿VP�VKRXOG�RSHQO\�UHFHLYH�

the critics, it means that even though 

there have some debates about how to 

XQGHUVWDQG�DQG�DFWXDOL]H�6X¿VP��WKH�

6X¿VP�FRQFHSW�RI�VWULFW�XQGHUVWDQGLQJ�

through religious narratives in the sense 

of Islam, have been diverse because of 

LWV�KLVWRULFDO�SUROLIHUDWLRQ��+HQFH��ZH�

FRXOG�WDNH�VRPH�LPSRUWDQW�ERRN�ZLWKLQ�

WKH�OLWHUDWXUHV�RI�6X¿VP�WR�FRXQWHU�

YDULRXV�SHUVSHFWLYHV�DPRQJ�VFKRODUV��

such as, al-Risalah al-Qusyayriyyah, 

Kashf al-Mahjub, Ihya’ ‘Ulum al-Din, 

al-Hikam��HWF��,ELG����������

,Q�WKLV�SHUVSHFWLYH��,�FODLP�

that we could not deny the various 

UHSUHVHQWDWLRQV�RI�6X¿VP�DPRQJ�

VFKRODUV��RU�SUDFWLWLRQHU�RI�6X¿VP�LQ�

the broader context in order to see 

KRZ�WKH�PXOWLSOH�DFWLYLWLHV�RI�6X¿VP�

are served. In Indonesian context, the 

FORVHVW�DVSHFW�RI�6X¿VP�LV�JHQHUDOO\�

OLQNHG�ZLWK�JURXS�RI�6X¿�RUGHU�DQG�

LWV�SUROLIHUDWLRQ��+RZHOO�DVVHUWV��

³1HR�6X¿VP�LV�JHQHUDOO\�UHVHUYHG�

IRU�6X¿VP�FXOWLYDWHG�RXWVLGH�D�6X¿�

RUGHU´��,ELG��S������)ROORZLQJ�WKLV�

LGHD��VKH�ZDQWV�WR�H[SUHVV�WKDW�WKH�

6X¿VP�FRXOG�EH�SHUIRUPHG�E\�SHRSOH�

ZLWKRXW�GHPDQGLQJ�WR�DI¿OLDWH�ZLWK�

6X¿�RUGHU��tarekat��LQ�DFFRUGDQFH�ZLWK�
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&RQWHPSRUDU\�6X¿VP�LQ�WKH�0XVOLP�

world. 

,Q�WKH�GLYHUVH�LQWHUSUHWDWLRQ�

DQG�UHSUHVHQWDWLRQ�RI�6X¿VP�DPRQJ�

0XVOLP�V���,�ZLOO�FRQQHFW�LW�ZLWK�WKH�

issue of Wahidiyah teachings, where it 

is based on al-Hikam�RI�,EQ�$WKD¶LOODK�

DO�,VNDQGDUL�DV�WKH�PDLQ�UHIHUHQFHV�RI�

how shalawat wahidiyah was created 

E\�WKH�DXWKRU��.\DL�0DGMLG��7KXV��WR�

some extent I want convey that mostly 

the emergence of Wahidiyah teachings 

FDQQRW�EH�VHSDUDWHG�IURP�WKH�DVSHFW�RI�

6X¿VP��\HW�LW�GRHV�QRW�PHDQ�WKDW�WKH�

LQWHUSUHWDWLRQ�RI�6X¿VP�ZLWKLQ�WKLV�

JURXS�FRXOG�EH�DFFHSWHG�E\�RWKHU�6X¿�

JURXSV��,Q�IDFW��WKH�FULWLFV�DOVR�FRORUV�

the historical background of shalawat 

wahidiyah, whether it is more closed 

WR�WKH�FRQFHSW�RI�PRQLVP�RU�GXDOLVP��

+HUH��,�ZDQW�WR�DVVHUW�WKDW�WKH�DVSHFW�

RI�6X¿VP�RI�shalawat wahidiyah 

UHSUHVHQWDWLRQ�LV�LQ�WKH�PLGGOH�SRVLWLRQ�

RI�ERWK�FRQFHSW��

7KH�SHUIRUPDQFH�RI�6X¿VP�LQ�

Wahidiyah teachings do not use the term 

of monism and dualism, yet, it is based 

RQ�WKH�SXUSRVH�RI�PD¶ULIDW�ELOODK��$Q�

author of shalawat wahidiyah teaches 

WKH�FRQFHSW�RI�Wahidiyah ula-ahadiyah 

and Wahidiyah tsani�WR�WKH�SUDFWLFH�RI�

shalawat wahidiyah�SHUIRUPDQFH��,Q�

the level of Wahidiyah tsani, it refers 

WR�WKH�DVSHFW�RI�V\DULDK�LQFOXGLQJ�

aqidah and various activities of syariah, 

ZKHUH�SHRSOH�FRXOG�EH�DZDUH�RI�WKH�

existence of Wahidiyah��DV�VSLULWXDO�

SDWK��%HFDXVH�SHRSOH�KDYH�WR�SURYLGH�

the interconnected substance (duniawi-

akhirat���0HDQZKLOH��ZKHQ�LW�LV�LQ�WKH�

stage of Wahidiyah ula-ahadiyah, the 

attendance of shariah blurred since 

SHRSOH�KDYH�DWWDLQHG�WR�WKH�KLJKHVW�VWDJH�

as if human unite with God.   

)ROORZLQJ�WKLV�SHUFHSWLRQ��,�DVVXPH�

that Wahidiyah ula-ahadiyah has closed 

UHSUHVHQWDWLRQ�ZLWK�WKH�LGHD�RI�PRQLVP��

and Wahidiyah tsani is more closed to 

WKH�FRQFHSW�RI�GXDOLVP��,Q�SHUVSHFWLYH�

RI�6X¿VP�LQ�EURDGHU�FRQWH[W��WKH�

dualism means that there have two 

substances within human body, such as, 

VRXO�DQG�ERG\��WKH�VRXO�OLYHV�LQ�KXPDQ�

body and body could be functioned 

because of the soul itself (Riyadi, 

������S��������0HDQZKLOH��DFFRUGLQJ�

to Peter Salim in Riyadi, monism is 

a theory which claims that there has 

RQO\�RQH�VXEVWDQFH�DV�WKH�EDVLF�UHDOLW\��

it is divided into materialistic monism 

�7KLV�SHUVSHFWLYH�LPSOLHV�WKDW�VRXO�DQG�

body is one substance creating human 

SHUVRQDOLW\��DQG�VSLULWXDO�PRQLVP��LQ�

6X¿�LWVHOI��WKH�VHFRQG�FDWHJRU\�LV�PRUH�

RIWHQ�WR�EH�XVHG�DV�UHSUHVHQWDWLRQ�RI�

6X¿VP�WHDFKLQJ��,ELG��S������������

,Q�OLQH�ZLWK�ERWK�7KHUH�KDV�VSHFL¿F�

H[SODQDWLRQ�IURP�RQH�RI�VHQLRU�SUHDFKHU�

in Wahidiyah�UHVSRQGLQJ�WR�WKH�SUHVHQFH�

RI�QRQ�0XVOLP�IROORZHUV�LQ�%DOL��+H�

asserts, 

In Wahidiyah Foundation, the 

term shari’ah�LV�JHQHUDOO\�DSSOLHG�IRU�

the Muslim followers. Yet, shari’ah 

within Wahidiyah means that shalawat 

wahidiyah and all Wahidiyah teachings  
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which are used to become the guidance 

for reciting SW, not shari’ah in Islam. 

When shari’ah�LV�DSSOLHG�E\�0XVOLP��

it means they are forbidden to leave 

DQG�GLVREH\�VKDUL¶DK�,VODP�DV�SDUW�

RI�UHOLJLRXV�UHVSRQVLELOLW\��UHIHUV�WR�

REOLJDWHG�ZRUVKLS���0HDQZKLOH��WKH�

Hindu Balinese has its own limitation 

based on their own religion in which 

Wahidiyah will not make the boundaries 

for them. Wahidiyah is very attentive to 

ZKDW�WKH�UXOHV�DUH��7KH�LPSRUWDQW�WKLQJ�

is the followers of Wahidiyah should 

IROORZ�DQG�SURYLGH�Wahidiyah teachings 

DQG�6:�SHUIRUPDQFH��SDUWLFXODUO\�IRU�

H[SUHVVLQJ�ID¿UUX�LODOORK (returning to 

*RG���$OWKRXJK�Wahidiyah cannot be 

VHSDUDWHG�IURP�,VODP��\HW�WKH�IRUPXOD�

of Wahidiyah teaching is its difference. 

Further, shalawat wahidiyah can be 

UHFLWHG�HYHU\ZKHUH�LQFOXGLQJ�ZRUVKLS�

SODFHV�DVVRFLDWLQJ�ZLWK�VLWXDWLRQ�DQG�

condition, and “doa bersama” can be 

SRVVLEO\�KHOG�LQ�WHPSOHV���

In accordance with these ideas, I 

ZDQW�WR�¿JXUH�RXW�WKDW�6X¿VP�FDQ�EH�

ÀH[LEOH�DQG�LQWHUFKDQJHDEOH�EDVHG�RQ�

WKH�SHUVSHFWLYH�XVHG�E\�SUDFWLWLRQHU�RI�

6X¿VP�LWVHOI��,Q�WKH�FRQWH[W�RI�+LQGX�

Balinese, the teachings of Wahidiyah 

KDV�EHHQ�DSSOLHG�LQ�PXOWLSOH�DFWLYLWLHV�

without deleting the main message of 

6X¿VP�EDVHG�RQ�Wahidiyah�DSSURDFK�RI�

,EQ�$WKD¶LOODK�DO�,VNDQGDUL��$PRQJ�WKH�

EDVLF�UHIHUHQFHV�RI�6X¿VP��$O�+LNDP�

LV�SDUWLFXODUO\�RQH�VLJQL¿FDQW�UHIHUHQFH�

because it has universal value. Thus, 

WKH�PRUH�GLYHUVH�WKH�LQWHUSUHWDWLRQ�RI�

6X¿VP��WKH�PRUH�YDOXDEOH�WKH�HYROXWLRQ�

RI�6X¿VP�HPHUJH�DPRQJ�WKH�VRFLHW\��

SDUWLFXODUO\�LQ�,QGRQHVLDQ�FRQWH[W��(YHQ�

though Hindu Balinese do not become 

DZDUH�WKDW�ZKDW�WKH\�GLG�LV�SDUW�RI�6X¿�

SUDFWLFH��WKH�:DKLGL\DK�)RXQGDWLRQ�

FRQFHUQLQJ�RQ�V\PERO�RI�6X¿VP��

DWWHPSWV�WR�DFFRPPRGDWH�WKH�QDWXUH�RI�

6X¿VP�LQ�FRQWH[W�RI�%DOLQHVH��

Ritual can be a strategic way to 

µWUDGLWLRQDOL]H¶��WKDW�LV��WR�FRQVWUXFW�

D�W\SH�RI�WUDGLWLRQ��EXW�LQ�GRLQJ�VR�LW�

can also challenge and renegotiate the 

YHU\�EDVLV�RI�WUDGLWLRQ�WR�WKH�SRLQW�RI�

XSHQGLQJ�PXFK�RI�ZKDW�KDG�EHHQ�VHHQ�

DV�¿[HG�SUHYLRXVO\�RU�E\�RWKHU�JURXSV�

�%HOO��������S�����

By quoting its statement, I consider 

that it links with the ritual in Wahidiyah 

under the agenda of mujahadah and 

“doa bersama´�PRGL¿HG�E\�D�+LQGX�

Balinese community of Wahidiyah 

IROORZHU�WKURXJK�WKH�SUDFWLFH�RI�

shalawat wahidiyah��DV�SDUW�RI�WKHLU�

VSLULWXDO�SDWK��,Q�DGGLWLRQ��LW�LV�DOVR�

EHLQJ�WKH�SURFHVV�RI�QHJRWLDWLRQ�ZLWK�

the Wahidiyah Foundation in terms 

RI�SRVVLELOLW\�IRU�+LQGX�IROORZHUV�WR�

SUDFWLFH�shalawat wahidiyah in line with 

+LQGX�%DOLQHVH¶V�ZD\V��

Hindu’s Adaptation to the Practice 

RI�6KDODZDW�:DKLGL\DK�

$FFRUGLQJ�WR�(GZDUG�6KLOV��KH�

argues logically, “beliefs could exist 

ZLWKRXW�ULWXDOV��ULWXDOV��KRZHYHU��FRXOG�

not exist without beliefs” (Bell, 1992: 

S������)ROORZLQJ�WKLV�LGHD��LW�FORVHO\�
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links with the way how a Hindu 

Balinese community of Wahidiyah 

IROORZHU�SHUIRUP�ULWXDO�LQ�DFFRUGDQFH�

with their identity, as Hindu Balinese. 

Thus, it could not be denied if the 

SUHVHQFH�RI�LQGLYLGXDO�VXEMHFWLYLW\�

DSSHDUV�LQ�WHUPV�RI�µDFWLRQ¶�DQG�µWKRXJK¶�

RI�JURXSV�RI�SHRSOH�DV�ZKDW�%HOO�VD\V�

in the book of Ritual Theory, Ritual 

Practice. In line with the agenda of 

³GRD�EHUVDPD´�LQ�WHPSOHV�FRQFHUQLQJ�

RQ�SHUIRUPLQJ�VKDODZDW�wahidiyah, a 

JURXS�RI�+LQGX�IROORZHUV�RI�:DKLGL\DK�

DWWHPSW�WR�KDYH�VRPH�QHJRWLDWLRQV�WR�

DGDSW�ZLWK�SURFHVV�RI�³doa bersama” 

based on their Balinese ways. Firstly, 

+LQGX�%DOLQHVH�FDQ�SHUIRUP�shalawat 

wahidiyah�LQ�WKH�WHPSOHV��WKH\�FDQ�ZHDU�

customary dress while holding “doa 

bersama” in all agenda of mujahadah 

and “doa bersama´��WKLUGO\��WKH\�VWDUW�

RSHQLQJ�WKH�DJHQGD�³doa bersama” by 

giving the offerings to Ida Bathara�

Bathara Guru (refers to the deva��

DQG�ÀDPLQJ�LQFHQVH��+LQGX�%DOLQHVH�

initiates the agenda of ‘Safari Bulan 

3XUQDPD¶�ZKHUH�WKH�LQWHUVHFWLRQ�RI�

+LQGX�0XVOLP�RFFXU�WKHUH��+LQGX�

Balinese also ask Muslim followers 

to wear custom dress while entering 

WHPSOHV�WR�SHUIRUP�mujahadah and “doa 

bersama” in accordance with the rules 

RI�WHPSOHV��

In regard to the ways how Hindu 

%DOLQHVH�DGDSW�ZLWK�shalawat wahidiyah 

SHUIRUPDQFH��,GD�5VL�%KXMDQJJD�

:DLVQDZD�'ZLMD�+DUL�0XUWL��DQ�

DSSHOODWLRQ�RI�WKH�KLJKHVW�OHYHO�RI�

UHOLJLRXV�VSLULWXDO�WHDFKHU�LQ�%DOLQHVH�

VRFLHW\���DVVHUWV�WKDW�DOO�SHRSOH�FDQ�ZDON�

WRJHWKHU�E\�RQH�YHKLFOH�WR�DSSURDFK�

*RG�LI�WKH\�KDYH�DEOH�WR�VHSDUDWH�WKH�

terms and dominated words of religious 

languages. It is because Hindu Balinese 

generally understands that God creates 

atman in all His creation. In the other 

ZRUG��DWPDQ�LV�D�VLJQL¿FDQW�DVSHFW�

within human beings. 

You have to elevate your 

UHODWLRQVKLS�EHWZHHQ�\RX��\RXUVHOI�

and God, only through that way you 

will get in touch and be closed to God. 

Having the holiness of heart is more 

LPSRUWDQW�WKDQ�XQGHUVWDQGLQJ�WKH�KRO\�

book (Veda���,W�LV�WKH�NH\�WR�XQGHUVWDQG�

ZKDW�VSLULWXDOLW\�LV��2QH�IDFWRU�LV�EDVHG�

RQ�WKH�SRZHU�RI�PDQWUDP�WKH\�SHUIRUP�

DQG�IHHO��'LIIHUHQW�SHRSOH�KDYH�GLIIHUHQW�

IHHOLQJ�WR�UHFLWH�LW��1R�RQH�NQRZV�WKH�

TXDOLW\�RI�VHOI�SXUL¿FDWLRQ�WR�¿QG�WKH�

Truth, yet only He himself, she herself. 

%HFDXVH�JXUX�VHMDWL�LV�ZLWKLQ�RXU�RZQ�

KHDUW��QRW�LQ�DQRWKHU�SODFH��,Q�WKH�HQG��

the real Self will be broken. What exists 

is Atma  and atman�LV�WKH�OLWWOH�SDUWLFOH�

of Brahman. “sesungguhnya kita berasal 

dari sesuatu yang sama” and Brahman 

is everywhere. It is why Hindu Balinese 

is different from other religions.  

What can be highlighted from 

this context is on the Hindu Balinese 

SHUVSHFWLYH�LQ�DFWLYLW\�RI�UHFLWLQJ�

shalawat wahidiyah as mantram suci 

in accordance with their association of 

FRPPXQDO�SUDFWLFH�DW�³doa bersama”. 

In other word, mantram could bring 
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Hindu Balinese to the higher level of 

VHOI�SXUL¿FDWLRQ�WR�DSSURDFK�*RG�LI�

WKH\�DUH�DEOH�WR�UDLVH�WKH�VSLULWV�RI�LWV�

mantram . Titib asserts that mantram 

could be functioned as a tool for 

LQÀXHQFLQJ�WKH�FRQQHFWLRQ�RI�PLQG�DQG�

act in the way how to control negative 

HIIHFW�RI�GLVSOHDVXUH�IHHOLQJ�WR�RWKHU�

SHRSOH��������S��������

Following the statement above, we 

FDQ�DOVR�ORRN�DW�UHOLJLRXV�LQWHUSUHWDWLRQ�

RI�SHRSOH�IURP�GLIIHUHQW�UHOLJLRQ�LQ�WKH�

ZD\�KRZ�SHRSOH�WU\�WR�SHUIRUP�WKHLU�

belief. 

Religious beliefs have been 

understood in a variety of ways—as 

SVHXGRVFLHQWL¿F�H[SODQDWLRQV��

rationalizations of customary behavior, 

SHUVRQDO�RU�FRPPXQDO�LGHRORJLHV��RU�

highly structured doctrinal formulations 

ZKRVH�FRQWHQW�KDV�OLWWOH�LPSRUW�RQ�

EHKDYLRU��%HOO��������S�����

,�FRQVLGHU�WKDW�%HOO¶V�YLHZ�OLQNV�

with Hindu followers of Wahidiyah 

who have the ability to transform their 

belief through “doa bersama” in the 

ULWXDO�DFWLYLW\�DW�WKH�WHPSOHV�ZKHQ�WKH�

dates of purnama. Whereas the use of 

custom dress symbolizes the local sign 

WR�H[SUHVV�WKHLU�UHOLJLRXV�LGHQWLW\�DV�

+LQGX�%DOLQHVH��8SRQ�%DOLQHVH�ULWXDO��

it becomes the basic consideration on 

WKH�UHOLJLRXV�SHUIRUPDQFH�DQG�FXOWXUH�

VSHFL¿F�LQWHUSUHWDWLRQ�RI�SURYLGLQJ�

ZRUVKLS�LQ�WKH�WHPSOHV��,�UHÀHFW�WKDW�

LW�UHIHUV�WR�WKH�QRUPDWLYH�DVSHFWV�WR�

UHSUHVHQW�3URYLQFLDO�*RYHUQPHQW�

5HJXODWLRQ�RI�%DOL�1XPEHU����<HDU�

�����DERXW�*HRJUDSKLFDO�3ODQQLQJ�

of Bali Province Year 2009 – 2029 

(3HUDWXUDQ�'DHUDK�3URYLQVL�%DOL�

Nomor 16 Tahun 2009 About Rencana 

7DWD�5XDQJ�:LOD\DK�3URYLQVL�%DOL�

Tahun 2009 – 2029 / 575:3��

³WRGD\��WKH�QDWLRQDO�ODZV�DQG�SURYLQFLDO�
UHJXODWLRQV�DOORZ�D�FRQÀDWLRQ�RI�ZKDW�
ZHUH�HDUOLHU�VHHQ�DV�VHSDUDWH�GRPDLQV��,Q�
RWKHU�SURYLQFHV�RI�,QGRQHVLD��VXFK�DV�:HVW�
Sumatra, the abolition of desa dinas and a 
UHWXUQ�WR�WKH�µWUDGLWLRQDO¶�SROLWLFDO�VWUXFWXUHV�
EDVHG�RQ�DGDW�KDV�DOUHDG\�WDNHQ�SODFH´�
�+DXVHU�6FKDXEOLQ��������S�������

,Q�WKLV�SRVLWLRQ��WKH�SURWHFWLRQ�RI�

KRO\�DUHDV�RI�WHPSOHV�DUH�LQFOXGHG�LQ�LWV�

RTRWP in accordance with religious 

DVSHFWV�RI�+LQGX�WHQHWV��%HVLGHV��WKH�

local wisdom (kearifan lokal��LQ�%DOL�

LV�DOVR�DUUDQJHG�WKHUH��6XSSRUWHG�E\�

Bhisama��IURP�3+',��3DULVDGD�+LQGX�

Dharma Indonesia���LW�DSSHDUV�WKDW�D�

legalization of RTRWP is a form of 

SULYLOHJH�KDG�E\�%DOLQHVH�VRFLHW\�DV�

WKH�ODUJHVW�SRSXODWLRQ�IRU�+LQGX�LQ�

Indonesia. 

In accordance with the notion 

RI�ULWXDO�SUDFWLFH��EDVLFDOO\�%HOO�XVHV�

WKH�WHUP�µULWXDOL]DWLRQ¶�EHFDXVH�LW�LV�D�

way of action drawing the attention to 

differentiate certain social actions with 

RWKHU�DFWLRQV�FXOWXUDOO\��,ELG��S������

,W�PHDQV�WKDW�WKH�H[SUHVVLRQ�RI�DFWLQJ�

ritually could emerge various strategies 

in order to categorize the distinction of 

ritual activities. In Bali itself, we could 

see that Hindu followers of Wahidiyah 

KDYH�DXWKRULW\�WR�H[SORUH�DOO�DFWLYLWLHV�

related to zikr ritual in their local 
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ways, in which they try to modify the 

Islamic nuance of shalawat wahidiyah 

SHUIRUPDQFH�WKURXJK�+LQGX�%DOLQHVH�

ways.

5HODWLQJ�WR�WKH�PRGL¿FDWLRQ�

FRQGXFWHG�E\�D�JURXS�RI�+LQGX�%DOLQHVH�

followers of Wahidiyah, the tension 

occurs among the Muslims follower 

of Wahidiyah in Bali. Firstly, it comes 

IURP�D�JURXS�RI�0XVOLP�ZKR�LQYROYH�

in the beginning event of mujahadah 

and “doa bersama´�LQ�WHPSOHV�ZLWK�

D�JURXS�RI�+LQGX�IROORZHUV��7KH�

0XVOLP�V���DJUHH�ZLWK�WKH�LGHD�RIIHUHG�

by Hindu follower because those 

0XVOLP�V��UHDOL]H�WKDW�VRPH�+LQGX�

followers feel insulted when Muslim 

IROORZHUV�VSUHDG�DQG�FRPPXQLFDWH�

about the Wahidiyah Foundation and 

LWV�SUDFWLFHV�XVLQJ�UHOLJLRXV�ODQJXDJH�

associated with Islam, and they have 

QR�VSDFH�WR�+LQGX�%DOLQHVH�WR�XWLOL]H�

their own religious language. Besides, 

WKH\�ZDQW�WR�DSSO\�WKH�JXLGDQFH�RI�

Wahidiyah Foundation in Kediri that the 

:DKLGL\DK�IROORZHUV�KDYH�WR�SURYLGH�

WKH�WKUHH�VLJQL¿FDQW�SULQFLSOHV�WR�WKH�

SUDFWLFH�RI�VKDODZDW�ZDKLGL\DK��7KXV��

WKH�ÀH[LELOLW\�RI�DSSO\LQJ�WKH�VKDODZDW�

wahidiyah is conducted in accordance 

with the basic references and guidance 

from the highest authority in the 

:DKLGL\DK�)RXQGDWLRQ��1HYHUWKHOHVV��

WKH�0XVOLP�WHQVLRQ�FRPHV�IURP�D�JURXS�

RI�0XVOLP�RI¿FLDOV��RI�:DKLGL\DK�

follower in Bali. They give some 

assertions that all Wahidiyah followers 

LQ�%DOL�SURYLQFH�KDYH�WR�IROORZ�WKH�

rules created by Wahidiyah Foundation 

LQ�.HGLUL��LQFOXGLQJ�WKH�DJHQGD�V��

of mujahadah, the quantity (aurod��

WKDW�VKRXOG�EH�UHFLWHG��DQG�WKH�SODFHV�

WR�KROG�PXMDKDGDK�LWVHOI��$�0XVOLP�

UHSUHVHQWDWLYH�RI�WKH�RI¿FLDOV�LQ�%DOL�

VWDWHV��³$V�0XVOLP��LW�LV�FOHDU�WKDW�ZH�

DUH�IRUELGGHQ�WR�KROG�D�IRUP�RI�SUD\HU�

(doa��LQ�RWKHU�UHOLJLRXV�ZRUVKLS�SODFHV��

7KXV��HYHU\�0XVOLP�V��IROORZHUV�RI�

Wahidiyah in Bali should be careful 

of this issue”.  In this sense, it seems 

WKDW�WKH�0XVOLP�RI¿FLDOV�RI�:DKLGL\DK�

LQ�%DOL�DSSO\�WKH�UXOHV�RI�:DKLGL\DK�

ULJLGO\�VLQFH�WKH\�DOVR�XVH�WKHLU�SHUVRQDO�

understanding which may be different 

from what the Wahidiyah Foundation in 

Kediri has.

,Q�P\�RSLQLRQ��UHJDUGOHVV�SHRSOH�

are from the Wahidiyah followers 

or not, it links to Indonesia context 

where the worry of violating religious 

LGHQWLW\�ZLOO�HPHUJH�LI�SHRSOH�GR�FRQWDFW�

with different religions by entering 

WKH�ZRUVKLS�SODFHV�DQG�GR�SUD\HU�

inside. Firstly, it may be caused by 

the weakness of social relation among 

religious diversity. Secondly, it may 

EH�LQÀXHQFHG�E\�VHOI�UHSUHVHQWDWLRQ�RI�

religion which could come from text 

LQWHUSUHWDWLRQ�OLWHUDOO\��PHDQLQJ�WKDW�

there has an absence of context when 

UHOLJLRXV�ULWXDO�LV�DSSOLHG��

5HVSRQGLQJ�WR�WKLV�LVVXH��,�ZDQW�

WR�KLJKOLJKW�WKDW�LW�LV�VLJQL¿FDQW�

to divide Islam as religion and 

Muslim as an offender in a religious 

FRPPXQLW\��:DKLGL\DK�)RXQGDWLRQ���
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Since individual understanding of 

FHUWDLQ�DVSHFW�LQ�OLQH�ZLWK�UHOLJLRXV�

LQWHUSUHWDWLRQ�FRXOG�QRW�EH�XVHG�DV�

VWDQGDUGL]DWLRQ�RI�DSSO\LQJ�,VODP�

LWVHOI��'HVSLWH�WKH�UHIHUHQFHV�FRPLQJ�

from religious texts, we have to be 

DWWHQWLYH�WR�ZKDW�SHRSOH�VWDWHG�LQ�OLQH�

with their understandings. Moreover, 

QRW�DOO�0XVOLP�V��DI¿OLDWH�ZLWK�UHOLJLRXV�

FRPPXQLWLHV�WR�H[SUHVV�WKH�UHOLJLRVLW\�

toward ritual. 

([SORLWLQJ�UHOLJLRXV�V\PEROV�FRXOG�

HPHUJH�WKH�FRQWUD�SURGXFWLYH�DWWLWXGH�

DQG�LQ�FHUWDLQ�OHYHO�LW�FDQ�EXLOG�SHRSOH¶�

V�IHDU�WR�ZKDW�WKH\�KDYH�VHHQ��1RZ��ZH�

KDYH�WR�VXSSRUW�WKH�VXEVWDQWLDO�SURFHVV�

in understanding religion itself. In the 

ZD\�KRZ�WR�DFWXDOL]H�UHOLJLRQ��SULPHU�

QHHG�LV�QRW�VLPSO\�SURYLGHG�E\�V\PERO�

and identity, rather it is closely related 

WR�DQ�DVSHFW�RI�VXEVWDQFH��QDPHO\�

FRQVFLRXVQHVV�DQG�EHKDYLRXU��0DV¶XGL��

������S��������

)ROORZLQJ�WKLV�SHUVSHFWLYH��

0DV¶XGL�DGGV�WKH�XWWHUDQFH��sabda��RI�

3URSKHW�0XKDPPDG��laa yandzuru ilaa 

shuwasatikum wa la ilaa ajsamikum wa 

la ila a’malikum wa lakin yandzuru ila 

qulubikum�PHDQV�WKDW�³$OORK�ZLOO�QRW�

see the form of outer deed (lahiriyah���

even charity, yet what is noticed 

is heart”. Thus, to some extent the 

SUHVHQFH�RI�:DKLGL\DK�)RXQGDWLRQ�LQ�

%DOL��DV�RQH�RI�UHOLJLRXV�VSLULWXDO�JURXS�

in Islam, should not dominate Hindu 

%DOLQHVH�LQ�WKH�ZD\�KRZ�WKH\�SHUIRUP�

their own religion throughout the 

SUDFWLFH�RI�shalawat wahidiyah. Picard 

�������GHPRQVWUDWHV��

“grateful to the Balinese for having 
SUHVHUYHG�+LQGX�WH[WV�DQG�ULWXDOV�IURP�WKH�
GHSUHGDWLRQV�RI�,VODP«���$FFRUGLQJO\��LW�
KDG�WR�EH�SURWHFWHG��WKURXJK�WKH�HQOLJKWHQHG�
SDWHUQDOLVP�RI�FRORQLDO�WXWHODJH��IURP�WKH�
intrusion of Islam, which had strengthened 
LWV�JULS�RQ�WKH�EHWWHU�SDUW�RI�WKH�$UFKLSHODJR��
DV�ZHOO�DV�IURP�&KULVWLDQ�PLVVLRQDULHV��
HDJHU�WR�VHW�IRRW�RQ�WKH�LVODQG´��S����� 

In accordance with the issue above, 

each follower of Wahidiyah has the 

UHVSRQVLELOLW\�WR�VSUHDG�WKH�SUDFWLFH�

RI�VKDODZDW�ZDKLGL\DK�WR�DOO�SHRSOH��

LQFOXGLQJ�QRQ�0XVOLPV��DV�SDUW�RI�

GD¶ZDK��ZLWKRXW�WKH�LQWHQWLRQ�RI�LW�EHLQJ�

a conversion mission.  This is related 

WR�WKH�WKUHH�SULQFLSOHV�DSSOLHG�E\�WKH�

SHRSOH�ZKR�VSUHDG�shalawat wahidiyah 

(penyiar shalawat wahidiyah���

namely: adhering to the state ideology 

(3DQFDVLOD��88'��DQG�1.5,���

UHVSHFWLQJ�WKH�ORFDO�UXOHV�RI�WKH�SODFH�

LQFOXGLQJ�FXOWXUH��WUDGLWLRQ��FXVWRPV��

and maintaining religious beliefs.  

,Q�DFFRUGDQFH�ZLWK�SDUDJUDSK�

DERYH��,�DUJXH�WKDW�WKHVH�WKUHH�SULQFLSOHV�

DUH�LPSRUWDQW�WR�DYRLGLQJ�WKH�VXVSLFLRQ�

towards the religious community of 

Islam introducing others to the shalawat 

SUDFWLFH��SDUWLFXODUO\�LQ�FRQWH[W�RI�

%DOLQHVH�VRFLHW\�ZKHUH�WKH�PDMRULW\�RI�

inhabitants are Hindu. Shihab states that 

³LQ�WKH�VHQVH�RI�µHWKLF�RI�VKDULQJ¶�SHRSOH�

KDYH�WR�EXLOG�VHOI�FRQVFLRXVQHVV�ZLWKLQ�

WKHPVHOYHV�LQ�ZKLFK�LW�HPSKDVL]HV�

RQ�WKH�XQGHUVWDQGLQJ�WKDW�PDQ\�SDWKV�

RI�DSSURDFKLQJ�*RG�H[LVW��RWKHUZLVH�

‘each chosen not only for a mission 

EXW�IRU�VSHFLDO�DIIHFWLRQ��������S��



32

7KH�&KDOOHQJHV�RI�+LQGX�%DOLQHVH¶V�0RGL¿FDWLRQ�WR�7KH�3UDFWLFH�RI�=LNU�5LWXDO

������)ROORZLQJ�6KLKDE��,�ZDQW�WR�

UHÀHFW�WKDW�WKH�WKUHH�SULQFLSOHV�DERYH�

DUH�OLQNHG�WR�DQ�HWKLF�RI�KRZ�SHRSOH�

VSUHDGLQJ�VKDODZDW�ZDKLGL\DK�GR�

not merely become emissaries of the 

mission of da’wah. Particularly for 

Hindu Balinese, they then do not worry 

RI�ORVLQJ�WKHLU�IDLWK�ZKLOH�SHUIRUPLQJ�

zikr ritual of other religious beliefs 

EHFDXVH�RI�WKH�WKUHH�SULQFLSOHV�DERYH��

In that sense, it does not mean that the 

WKUHH�SULQFLSOHV�DUH�RQO\�DSSOLHG�LQ�

Balinese society, but in all areas. Those 

DUH�D�IRUP�RI�DSSURDFK�XVHG�E\�WKH�

:DKLGL\DK�)RXQGDWLRQ�WR�VSUHDG�DQG�

share shalawat wahidiyah�IRU�QRQ�

:DKLGL\DK��UHIHUULQJ�WR�QRQ�IROORZHUV�

RI�:DKLGL\DK���2WKHUZLVH��LW�LV�RQH�

factor why the followers of Wahidiyah 

are diverse in Bali. 

)ROORZLQJ�WKLV�LVVXH��,�UHÀHFW�WKDW�

it is a form of evolution that have made 

by Wahidiyah Foundation in Kediri, 

DV�WKH�FRQWDFW�ZLWK�QRQ�0XVOLP�JURXS��

WKLV�LV�VLJQL¿FDQW�EHFDXVH�:DKLGL\DK�

)RXQGDWLRQ�DWWHPSW�WR�DGDSW�ZLWK�

Indonesia context where there has a 

lot of tension and concern about the 

ZRUU\�ZKLFK�GRHV�QRW�RYHUVWHS�SHRSOH¶V�

religious boundaries in the way how 

SHRSOH�SUDFWLFH�XQLYHUVDO�SHUVSHFWLYH�

RI�WHDFKLQJV�LWVHOI��$OWKRXJK�ZKDW�

Wahidiyah Foundation did is such as 

XQLYHUVDO�VSLULWXDO�SDWK��SHRSOH�KDYH�WR�

EH�FDUHIXO�VLQFH�LW�LV�VHQVLWLYH�DVSHFW�

around this issue surrounding diverse 

VRFLHWLHV�RI�$UFKLSHODJR��

Conclusion

7R�VXP�XS�WKLV�UHVHDUFK��,�ZDQW�

to assert that shalawat wahidiyah is a 

SDUWLFXODU�FDVH�XQGHU�WKH�:DKLGL\DK�

)RXQGDWLRQ�ZKLFK�FRXOG�UHSUHVHQWV�

a ‘grup tasawuf¶�RI�,QGRQHVLD�WKDW�

SURPRWHV�WKH�IRUPXOD�RI�SUD\HU�LQ�

line with religious diversity through a 

VSLULWXDO�SDWK��QDPHO\�mujahadah and 

“doa bersama”. In this sense, I convey 

WKDW�6X¿VP�WHDFKLQJ�GRHV�QRW�WHQG�

WR�EH�UHSUHVHQWHG�RQO\�E\�JURXSV�RI�

0XVOLPV��\HW�LW�FRXOG�HQFRXQWHU�QRQ�

0XVOLP�FRPPXQLW\�DV�RQH�LQVSLUDWLRQ�

RI�VSLULWXDO�SDWK�WR�WUDQVIRUP�WKHLU�RZQ�

LQWHUSUHWDWLRQ�RI�*RG¶V�H[LVWHQFH��

7RGD\��WKH�SUROLIHUDWLRQ�RI�

religious organizations in Islam tends 

WR�UHVWULFW�WKH�ÀH[LELOLW\�RI�UHOLJLRXV�

LQWHUSUHWDWLRQV��VLQFH�SHRSOH�WU\�WR�IRFXV�

on normative textual understandings of 

KRZ�WKH�ULWXDO�VKRXOG�EH�SHUIRUPHG��7KH�

SUHVHQFH�RI�UHOLJLRQ�LV�PRUH�RIWHQ�XVHG�

as a tool to create strong boundaries 

between believers of different religions. 

Thus, to some extent, inviting other 

UHOLJLRXV�JURXSV�WR�SDUWLFLSDWH�LQ�D�ULWXDO�

SUDFWLFH�VHHQ�DV�D�V\PERO�RI�UHOLJLRXV�

identity is easily misunderstood or 

VXVSHFWHG�WR�EH�D�FRYHUW�PHWKRG�RI�

SURVHO\WL]DWLRQ��,Q�WKLV�VHQVH��LW�LV�

linked to the tension among Wahidiyah 

followers in Balinese society. Some 

Muslim Wahidiyah followers think 

that the shalawat wahidiyah ritual 

must be done according to strict 

WH[WXDO�LQWHUSUHWDWLRQV��ZKLOH�RWKHUV�

Muslim Wahidiyah followers are more 
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RSHQ�WR�DOORZLQJ�QRQ�0XVOLPV�WR�

DGDSW�WKH�ULWXDO�SUDFWLFH�WR�WKHLU�RZQ�

LQWHUSUHWDWLRQV�

Following that debates, the 

involvement of a Hindu Balinese 

community in the Wahidiyah 

Foundation, an Islamic organization 

LQ�,QGRQHVLD��GHPRQVWUDWHV�KRZ�QRQ�

0XVOLP�SUDFWLFH�RI�zikr may result in 

WZR�GLIIHUHQW�UHVSRQVHV��)LUVWO\��LW�LV�

a way to build religious inclusiveness 

E\�XWLOL]LQJ�DQ�LQWHUSUHWDWLRQ�RI�zikr 

DV�D�XQLYHUVDO�ULWXDO�SUDFWLFH�WKDW�

DQ\RQH�RI�DQ\�UHOLJLRQ�FDQ�SDUWLFLSDWH�

LQ��+RZHYHU��ZKHQ�WKH�SUDFWLFH�RI�

zikr�ULWXDO�LV�GRQH�E\�QRQ�0XVOLPV��LW�

can cause the emergence of religious 

tensions because zikr�LV�LGHQWL¿HG�DV�

D�0XVOLP�SUDFWLFH�LQ�,QGRQHVLD��,Q�

addition, the religion is a source of 

identity that serves to maintain the 

ERXQGDULHV�EHWZHHQ�SHRSOH��UHÀHFWHG�LQ�

WKH�ZD\�SHRSOH�H[SUHVV�WKHLU�UHOLJLRXV�

identity. By observing a Hindu Balinese 

community of Wahidiyah followers, 

,�DUJXH�LQ�WKDW�LW�LV�WKH�6X¿VWLF�

LQWHUSUHWDWLRQ�IURP�WKH�:DKLGL\DK�

Foundation about the meaning of 

shalawat wahidiyah�WKDW�DOORZV�QRQ�

0XVOLP�IROORZHUV�WR�DGDSW�WKH�SUDFWLFH�

of zikr in line with their own religious 

LQWHUSUHWDWLRQV�DERXW�UHWXUQLQJ�WR�*RG��

In that sense, we can learn from this 

LVVXH�LV�WKH�DELOLW\�RI�D�PLQRULW\�JURXS�WR�

EH�ÀH[LEOH�WRZDUGV�RWKHU�LQWHUSUHWDWLRQV�

of the religious ritual as long as it does 

not violate both the religious identity 

and the certain culture in line with the 

FRQGLWLRQ�LQ�WKH�VRFLHW\��SDUWLFXODUO\�

in the diverse societies of Indonesia. 

7KXV��WKH�SUHMXGLFH�RI�SURVHO\WL]DWLRQ�

GRHV�QRW�DSSHDU�VLQFH�WKH�SUHVHQFH�RI�

UHOLJLRXV�ERXQGDULHV�FRXOG�EH�DSSOLHG�E\�

Hindu Balinese follower of Wahidiyah 

in line with a universalistic kind of 

SUDFWLFLQJ�WKH�VKDODZDW�ZDKLGL\DK�DQG�

WKH�LQWHUSUHWDWLRQ�RI�WKHLU�UHOLJLRXV�

EHOLHI��$GGLWLRQDOO\��LQ�WKH�,QGRQHVLDQ�

FRQWH[W��DOO�SHRSOH�KDYH�WR�PDLQWDLQ�WKH�

boundaries of religious identity when 

WKH\�DUH�LQYROYHG�LQ�ULWXDO�SUDFWLFHV�

LGHQWL¿HG�ZLWK�RWKHU�UHOLJLRQV�>@�
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